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FOREWORD 


Witli tlie publication of the following pages 
Dr Bimala Charan Law adds yet another volume 
to the senes of interesting studies of Buddhism, 
upon which he has for some years past been 
engaged In his “Ksatnya Clans in Buddliist 
India” and in his larger and more detailed treat- 
ment of the same subject entitled “Some Ksatriya 
Tribes of Ancient India”, he gave us an interest- 
ing historical account of the peoples and politics 
of the Ganges Valley at the time of Buddha In 
his “Life and Work of Buddliaghosa” he presented 
us with a portrait of the great Buddhist com- 
mentator of the fifth century A D , and a little 
later he published a small volume on “The 
Buddhist Conception of Spirits ” The present 
volume IS written on much the same linos as this 
latter treatise and forms a useful companion 
volume to it In it Dr Law sets before the 
reader the Buddhist idea of Heaven and Hell, 
or, perhaps it would be more correct to say, the 
ideas of Heaven and Hell prevalent amongst the 
people of northern India at the time of Buddha 
and incorporated subsequently in the Buddhist 
senptures For it is clear from the comparison 
which Dr. Law draws between the Buddhist and 
Brahmamcal ideas of Hell that they are derived 
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from the same source Moreover there is a good 
deal concerning the vanoiia Heavens and Hells 
of which Dr Law tells us, that is quite obviously 
foreign to the lofty thought and teaching of 
Buddha himself The joys of Heaven are repre 
sented as being obtainable by means of what is 
suspiciously like a mercenary bargain, entered 
into in a spirit which fat from being selfless is, 
on the contrary, frankly selfish One evample 
taken from a number given by Dr Law will 
suffice to make this clear The daughter of a 
family of Rajagaha on learning that the act of 
giving is like the tree which fulfils every wish, 
at once becomes eager to practise chanty. An 
opportumty presents itself with the appearance 
upon the scene of a Buddhist monk, to whom she 
ofiers a seat and food While thus practising 
the virtue of chanty, she prays that in return 
she may receive after death as a fitting reward 
for her piety, a whole host of heavenly gifts, 
including a celestial elephant Her prayer is 
granted and she passes at death into the Tava- 
timsa Heaven where she dwells in a golden 
mansion with a retinue of a thousand heavenly 
maidens, and receives amongst other things the 
coveted elephant Not m this way, it need hardly 
be pointed out, is Nirvana, the Summum honum 
which the Lord Buddha held out to suffering 
humanity, to be attained Indeed, piety practised 
in this calculating spint, far from bringing 
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Nirva^ia vdtMn reach of man, cotild serve only 
to bind him more securely to the wheel of life. 
Dr. Law himself sums up the position concisely 
when he writes — “The highest of the pleasures that 

these Heavens bestow has a limit They can 

never bring about a final release from evil and 
hence, the experiences in Heaven, though pleasur- 
able, are an evil to be guarded against— the more 
so on. account of their luring attractiveness.” 

But it is only in the mind of the non-Indian 
readers that any confusion between Nirvana 
and Heaven is likely to arise. And in his case 
this volume vdW serve to dispel any confusion 
that may exist. For it is made abundantly clear 
that the Heavens and Hells of Buddhism are 
places within the categories of space and time, 
whose inhabitants, whether gods or devils, are 
os much subject to the iron law of hzrma as are 
the dwellers upon this earth itself. In a sense 
the Heavens and Hells, of which we read in these 
pages, may be said to exist for the purpose of 
providing a more elaborate stage than this earth 
can do, for the play of the ever revolving cycle 
of existence and all that it involves. The various 
Acjt verts’ maA’e amf rsmu’ 

reward in the case of those who by meritorious 
lives, have earned it ; the different hells greater 
and more varied measures of retribution. Dr. 
Law has been at pains to collect from Buddhist 
literatUTc a number of descriptions both of the 
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pleasures of Heaven and of the sorrows of Hell. 
These are interesting as showing the nature of 
the rewards and punishments which m those 
early days, were considered appropriate to parti- 
cular acts of piety and particular sins The 
catalogue of crimes and their corresponding 
punishments, for example, is given in elaborate 
detail And if the reader after perusal of the 
volume has not acquired a comprehensive 
knowledge of the eschatology of popular Buddhism, 
he will have no one but himself to blame, for Dr 
Law has admirably accomplished the task which 
he set out to perform 


November, 1924 


Bonaldshay. 



PREFACE 


Tto present treatise is a tkesis approved by 
tbc Calcutta University for Sir Asutosb Mookerjee 
gold medal, 1924 The Pah Uterature is full of 
details regarding various Heavens and Hells 
recogmsed by the ancient Buddhists The present 
volume furmshes us for the first time with an 
exhaustive and comparative treatment of the 
subject I shall consider my labour amply reward 
ed if this little brochure is well received by the 
pubho 

I am glad to put in an appendis Dr B M 
Barua’s short note entitled “Books of Stones 
of Heaven and Hell” which will no doubt be ver} 
mterestmg to readers 

I am greatly mdebted to the Bight Hon’ble 
The Earl of Ronaldshay, P C, G C S I , G C 
I E , D Litt , D L , etc , etc > Ex Governor of 
Bengal, who takes great mtercst in my orks, for 
his learned foreword to this volume 


Calcutta, 

24, Sukca’s Street, 
April, 1925 


BIMALA CHAKAN LAW 
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PART I— HEAVEN 


Heavens as generalev de'^cribed 
IN THE NikAyAS 

The Pali literature describes the various 
heavens and their respective positions, one above 
the other, and the gods that reside there progress- 
ing in power and refinement. The Digha Nikaya 
of the Sutta-Pitaka refers to some of the heavens 
in the Rovaddha Sutta There the Buddha 
relates to Kevaddha ho^ a bhikkhu of his 
congregation was troubled m mind by a certain 
problem {viz. where are earth, water, fire and 
wind — the four great elements, completely 
B . . T e O , m th. iestroyed ?). The bhikkhu prao- 
Keraddha Sutta. tised such a samadhi (medita- 
tion), that the path leading to the world 
of gods became clear to him. Pirst ho went to 
the Caturaraaharapka gods for the solution of 
the above problem. He was asked by them to go 
to the four Maharajas of the Catummaharajika 
heaven He then went to them and put the same 
question, but was asked to go to the gods of the 
Tavatimsa heaven, who sent him on to their lung 
Sakka who .sent him on to the Yama gods who 
sent him on to their lung Suyama who sent him 
on to the Tusita gods who sent him on to their 
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Heavens as generally described 

IN THE NikA\'AS 

The Pali literature describes the various 
heavens and their respective positions, one above 
the other, and the gods that reside there progress- 
ing in power and refinement. The Digha Nikaya 
of the Sutta-Pit^aka refers to some of the heavens 
in the Kevaddha Sutta. There the Buddha 
relates to Kevaddha how a bhikkhu of his 
congregation was troubled in mind by a certain 
problem {mz. where are earth, water, fire and 
^rind — the four great elements, completely 
B e .r.n. m th. destroyed ?). The bhikkhu prac- 
Kevaddhs Sutta. tised siich a sauiadhi (medita- 
tion) . that the path leading to the world 
of gods became clear to him. First he went to 
the Catummaharajika gods for the solution of 
the above problem. He was asked by them to go 
to the four Haharajils of the Catummahurajika 
heaven. He then went to them and put the same 
question, but was asked to go to the gods of the 
Tuvatimsa heaven, who sent Jiim on to their King 
Sakka who sent him on to the Yuma gods who 
sent him on to tlieir lung Suyama who sent him 
on to the Tusita gods who sent lum on to their 
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King Santusita who sent him on to the Nimmana- 
rati gods who sent him onto their King Summmita 
who sent him on to the Parammmita\asT.vatti 
gods who sent him on to their I^ing Vasavatti 
who advised him to go to the gods of the Brahma 
world He had to practise such a meditation as 
would enable him to go to tho Brahmaloka He 
went to the gods of the Brahma world who sent 
him to Mahabrahma 11)10 appeared before lam 
The bhikkhu put to him tho question which even 
Mahabrahma could not answer, and he w as advised 
to go to the Buddha At last the Buddha 
gave a satisfactory reply to his quer} (Digha 
Nikaya, Vol I , pp 211 223, Kovaddha Suttanta) 
It IS clear from the above account 

Ssren r«wa9 of the r 

sods compafed with that there are seven regions of 
the gods specified — there is the 
Catummahurapka heaven, ne'^t 
the Tavatimsa heaven, nei.t in order come the 
regions of the Yama gods, the Tusita gods, 
the Nimmanarati gods and tho Parauimmita 
vasavatti gods — tho gods of these sit heavens 
belong to the Kamavacaraloka (i e the world 
as sensed and subjectively the mental plane 
of sensuous expenence) Next comes the 
Brahma world With this we may compaie tho 
seven hlas or regions of the Vedic literature and 
we observe an agreement, though, at first sight, 
there seems to be a diffeience The seven Vedic 
regions are Bhu, Bhnvah, Svar, Maha, Jana, Tapas 
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and Satya or the Bralimaloka The t^vice four 
01 eight great kings (Maharajikas) are apparently 
the eight Dikpdlas, the lords of the quarters, so 
that their regions make up nothing but the Bhur 
loka Tvith its ruling deities The Bhuvar-loka 
of which Indra is the master has its counter-part 
in the Tdvatimsa heaven where Sakka, who is the 
same as India, dominates The name Tdiatimsa 
or thirt} three is verj' significant as the Vedic 
gods aie only thirty three in number The 
Tafo loka is also called the Satya loka or the 
Brahma loka m Brahmamcal hterature Thus 
the highest regions m the two systems are identical 
In the Brahmajala Sutta of the same Nikaya 
(Dialogues, II , p 31) also \%e ha\e a reference to 
Brahma and his palace The Tevijja Sutta of this 
NikSya (Vol I pp 236 foil) also speaks of the umon 
of men ’inth Brahma, but there BrahmS appears 
to stand more for Btahna of the Brahmamcal 
S}stem than Brahma, the Creator God 

The World of Radiance (Abhassara loka) 
described in the Brahmajala 
abhassiraioi a gjittanta IS onc of the higher 

Brahmalokas The abo\e Suttanta tells us that 
at the hegmmng oi a mw world system a being 
f ills from the Abhassara loka on account of loss 
of life or merit and he is reborn m the 
Bralimai imTina which is then empty and there 
he dwells with his mental body (monomaya), 
Inmg in joj having a lustrous bodj and 
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moving in the sky (DIglia Nikayi, Vol I, 

P 17) 

The Buddh'i rcHtes Hter on m the same 
Suttanta that this god w ho is first 

The ralace of Brnhraa , . i t» i 

reborn in the Bralima\inij,na 
or the palace of Brahmi is the Great Bralima 
he considers himself superior to the other 
Abhassaradea as vho are subsequentlj reborn 
in the same vimana and these latter also show 
him the same respect 

The Brahmajdla Suttanta also tells us of tno 
classes of gods, the Khiddl 
Two daises ofgodi padosika and the Manopadosika 

KhiddapadosU a and ^ i 

Manopviosika Both tlicsc classes are of a rather 
lou order Thus the Blessed One 
says that the KhidiJapadosikS gods spend their 
time m laaghing, placing and enjoying sensual 
pleasures Eor this reason thej lose control o\ er 
their mind, as a result of which the;j fall doim 
from their situation and are reborn in the human 
world (Digha Nikaya, Vol 1 ? pp 19 20) Of 
the second class, viz , the Manopadosika gods, the 
Buddha says that they think much of one another 
In consequence of excessive thinlcmg, their mind 
becomes polluted and on account of pollution 
of their mind, they fall down from that situation 
and are reborn in the human world (Ibid , p 20) 
CL.„a..uo..ofE«d. tta Anguttan N.kaja also 
in the Anguttara we have a classification of 

Uikaya . 

the gods It saj s that there 
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are tlie Catummaharajika gods, Tavatimsa gods, 
Yama gods, Tiisita gods, Nimmanaiati gods, 
ParammiTutavasa\attiiis, Brahmakajikas and 
also gods supcnoi to them (Anguttara Nikaya, 
Vol 1 , p 210) 

III the Jlnlusama) a Suttauta, the Buddha 
_ , . mentions some gods mIio are 

The ManSsamftya 

Suttnnta god-* < f found On fliis earth and also m 
the earth , 1 mt 

the legions above There are 
gods of Kapilavattlin, gods of the Himalayas, gods 
of Satagira, gods of Vessamitta, Kiimbhtra of 
Rajagaha, Dhatarattha, ruler of the east and lus 
sons, each of whom was named Inda, Viruha, 
king of the Kumbhandas ruLng the south, lus 
sons, each of whom nas named Inda , VirCipakka, 
king of the n5gas ruling in the south and his sons, 
each of wlioin nas called Inda, Kuvera, Inng of 
the YaklJias, ruling the north and lus sons, each 
of whom was called Inda , servants of the four 
maharSjas, Maya, Kutendu, A^etondu, Abtucca, 
Vituc, Candana, Kamasettha, ICinnughandu, 
Nighandu, Panada, Opamanna, Matah, the 
charioteer of gods, the mu‘?ician Cittasena, 
Nala, Janesabha, PaScasikha, Surijavaccasa, 
the Nagas from Vesali with Tacchaka, Kambalas, 
Assataras and Payagas "with all their relatives, 
Yamuna, Dhatarattha, CrSvana the mahaniiga, 
Kalakan 3 as, Vepacitti, Sucitti, Paharada and 
Namuci, all the sons of Bah, each of whom was 
named Veroca, gods of water, earth, fire and air , 
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Vaninas, Soma with Yasa, gods of compassion 
and kindness, Venhii (Visnu), Sahali, Asamas, 
Yamas, moon with its followers, sun with its 
followers, Mandavalaliaka with stars, Vasava, the 
chief of Vasus, Sahabhu Aritthakas, Rojas, 
Varunas, Sahadhnmmas, Vctutas, kncjakas, 
Suleyyas VSsavanesi deities samanas, mahasa 
manas, manusas, Khiddapadosikas Mano- 
padosikas, Haraja IxiliitaNosis Paragas, 
Mahaparagas, Sukka Anma, Veghanasa, 
Odatagayha, Vicakkhaua, Sadimatta, Haragaja, 
Missaka, Pajjunna, Khcmiyas, Tusita and 
Yama gods, Katthakas, Lambitakas, Lamasetthas, 
Joti, Asava, Nimm"inarati, Paranimmita, Tissa, 
Subrahina, Sanamkumara and Mahabrahma 
(Dighn Nikfiya, Vol II, pp 253 foil) In the 
Mahavastu we find a reference to all these gods 
with the addition of Siva (cf Mahavastu, Edited 
by Senart, Vol I , p 245 , Ibid, Vol HI , p, G8 , 
Ibid, Vol in , p 77) 

The Dhananjani Suttam of the Slajjhima 
, , , Nil^ya furnishes the following 

Vftnom grades oi i. ’ns ^ 

mtbe Dhanaiijani aCCOUnt Of the VatlOUS ffTadcS 
Suttam ° 

of the gods — CStummaharajika, 
Tavatimsa, Yama, Tusita, Nimmanarati, Paramm- 
nutavasavatti 

After these there is the Brahmaloka 

One can reach the Brahmaloka after medi 
tatmg on rnetta, kaiana, mudita and upekkha 
and after developing these to the G'ctent of all 
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the qunr,e^'«'‘! (Majjhima Nikaya, Vol 
pp loi-iq^ls) 

The r ^hammacakkappavattana Sutfca besides 
1 ^ mentioning the louer gods, gives 

God3lntho^®I>h=‘ni » , f ^ 

tnc designations of the various 
grades of gods -who make up the 
Brahmaloji^ka After giving a bst of the six grades of 
gods froiiy,^ the Bhummadevas, it thus goes on to the 
BrahmaijQ''Snsa]]5,aiidothcrdcvas mentioned below - 
1 j^ohummadevas t e gods living on earth 
such asjpU'^^i'Jifidevas 

1 i^^CatummaharSjikadevas ^ e gods who 
aresubj, ccts of four guardian angels of four quarters 

2 'Tuvatimsadeias "e gods duelling m the 
Tvar*ia.r.iisa 

3 Yamadevas t e gods duelling m Yama 
heaven 

4 Tusitadevas 

5 Nimraanaratidevas 

G Paranimmitavasavattidcvas 
These are the six Kanuvacaradevas in heaven 
Biahmaparisajju Vehapphala 
Brahmapuiohita Aviha 
j\rahd.brahina Atappa 
I Bai ittabha Sudassa, 


Abhasssra 

Brahmas 


Deias dnelliQB 
IQ Brahmaloka 


Appamanabha SudassI 
Abhassani Akamtthaka 
Parittosubha 
Appamanasubha 
Subhakihnaka 

(Catubhanavan, Smhalese Edition, pp 30-35) 
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the 9^^^^icayatana, AVjucaunayatana, Nevasan- 
pp 194*lfj5yjj^ana gods (Majjhima Nikaya, Vol 
The r 'pjjQ bhikkhus who are pious, faithful, 
Coda charitable and wise, ewt to be 

macakkappa Catummahurajika heaven knomng 
lease of life there is \ery long They are 
Brahmalo^^jjjgjjQjjygQ consequence of their evertion 
gods fron:y^ they exert to be born in other devalokas 
Brahmaj^cing from the Tavatimsa heaven to the 
^ I^nnanasannajatana hca\en, learning that 
such cis sc of Ufc in these devalokas is very long and 
^ ‘re bom m these devalokas m consequence of 
arc CMajjhima Nikaya, Vol III , pp 

rp- “ 13) Many of the BrahmakSjiLadevas are 

- Awu 'Fnentioned m the Brahmanimantamka Sutta 
of the same Nikaya (Majjhima Nikaya, Vol I , 
p 329) 

In the Atanatiya Suttanta of the Digha Nikaya 
Deva, and Bpinu find King Vcssavana Kuvera 
^Satunts''^* reciting the Rakkhamanta of 
Atanata In the course of this 
Rakkharaanta we find the names of several spirits 
and devas which are of importance (Digha 
Nikaya, Vol III , pp 204 205) 

The sun is called Aditi’s child (Aditiyaputto) 
(Dialogues of the Buddha, pt III , 190 fn) This 
IS quite in agreement with the Vedic idea of the 
sun as one of the adityas It further mentions 
Dhatarattha, the sovereign lord of the Gandhabbas 
(Digha Nikaja, Vol III, p 197), Viriilha, the 
2 
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king of tke KumbliSnda spntes, Virupakkha, the 
^ king of the Nagas and Kuvera, 

Protecting Yakkhag. *=> ® 

names cimiiar to the king of the Yaldvhas 
those of Ved c gods 

Vessavana gives a list of some 
of the Yakkhas to whom an appeal should be made 
for protection against these creatures, Yalvkhas, 
Gandhabbas Kumbhandas and Nagas who, as 
he says, are not humane but are rough irascible 
and violent It is curious to find among the 
protecting yakkhas such names as Inda Soma, 
Varuna and Pajapati all of whom are great Vedic 
gods and BharadvSja who is known as a great 
Rsi in the Vedic literature 

We have seen that according to the Digha 
Nikaya all the above gods including the great 
TbeBaddha Brahma himself were inferior 
.npcriortoaiigod* tjjg Buddha In fact, 

throughout the Buddhist literature, we find that 
the gods including Brahma camo on their visits 
to the Buddha in order to do him homage or 
sometimes to carry out some of his orders We 
learn from the Khuddakapatha Commentary that 
the gods came on such visits after mid night 
(Khuddakapatha Commentary, p 114 ) 

The Anguttara Nikaya says explicitly that the 
F*th.iti thaBaddha Catummaharajika devas, the 
ffiMt of°«amLdh,“*'' Tusita Yama, Tavatirasa, 
Nimmanarati and Paranimmita 
vasavatti devas who have strong faith 
in the Buddha, Dhamma and Samgha and can 
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YamVa desire t< 
eerve the Tathi^ata. 


claim to have acquired the stage of sotaparma, 
are not liable to fall into hell but are destined 
for the attainment of sambodhi. (Ahguttara 
Nikaya, Vol. III., p. 333). In another part of 
the Anguttara Nikaya vrc are told that Yama, 
the ruler of the Yama heaven, wished to be born 
down here upon earth in order 
to get the benefit of receiving 
the sacred dhamma from the 
Buddha and thereby improve his own condition. 
(Anguttara Nikaya, Vol. I., p. 142). The Angut- 
tara Niktya (I. 142) tolls us that Iving Yama after 
seeing various punishments of the sinners, thought 
thus, “ people commit sins in the world and they 
are punished in consequence thereof.” He 
expressed his desire to become a human being and 
serve the Tathagata who might appear on earth 
and hear him preaching the dhamma and realise it* 
In another section of the Ahguttara NikSya the 
SakU infenor.to an Exalted One says repeatedly that 
Sakka, the ruler of the devas, 
was the person whose ruga, dosa and moha (passion, 
hatred and delusion) had not yet left him and 
therefore he was much inlerior to a Bhikkliu who 
had reached Arahalship and w’as iree from the 
defects of ordinary beings. (Vol. I., pp. 144-146). 
In the i\Ialiaparinibba,na Suttanta (Digha 

Nikaya, II., p. 90) the Licchavi 

pared with Tavatimaa nobles who Were accoutied m 
dresses of various dazzling 
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Foweta ftnd abort 
eominga of goda 


colours, such, as, red, ■white, blue, etc , are compared 
to the TSvatimsa gods, they are put up by the 
Buddha as living illustrations of the happj and 
en'viable life in the paradises as popularly kno\vn 
A similar companson of the Liccha^is with the 
Tavatirasa gods is also made in the Mahd-\astu 
avadana (Vol I, p 2G2 and Mde mj work 
“Some Ksatriya Tribes of Ancient India, pp 54-55) 
Goda possessing great and 
miraculous power and great 
influence can shake the earth 
{Digha Nikaya, Vol II , p 108) The same 
Suttanta tells us that the gods Imug m the sky, 
■who are conscious of the earth, and the gods living 
on the earth, who are conscious of the earth, are 
subject to grief and lamentation like ordmarj 
human beings while the gods who are free from 
attachment are not subject to grief although 
they are conscious of it and have knowledge of 
the impermanence of things (Digha Nikaya, Vol 
11 , pp 139-140) 

We have seen that Sakka was the ruler of the 
Tavatirasa gods according to the Digha Nikaya 
(Digha Nikaya, Vol II, p 263) The Dhammapada 
Commentary explains the various names of Sakka 
with their sigmficance Buddhaghosa here explains 
that Sakka is called Maffham, a 
shortened form of Maghamdnaia 


The msanmg of the 
Tationa namea of 
SftVfca as explamediD , 

the Dhaaimapada because he was a human being 

commentary 

the past , he 


called 
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Purindada, because ho makes gifts or dana first. 
Ho is named Sakka inasmuch he practises 
charity ^vith strong faith, and Vusava because 
he offered an dvdsa or dwelling place. He won 
the name of Sahassahhho for himscslf, because of 
his power to think of a thousand things at the 
same time and he is called Sujampati from the 
name of his -wife Sujata, a daughter of the king 
of the Asuras. According to the Brahmanic 
mythology, the name of his wife is gacf and Suja 
Js evidently a rcaHisg oi tho name Sad 

which is fo\md in the Rgveda itself. And Saci 
IB the daughter of the Asura Puloma according 
to the Brahmanical myths, so that there is no 
difference here. Tlie concrete coiiception of a 
thousand eyes m tho Hindu myth has been changed 
into an abstract conception of the power to attend 
to a thousand things at one and the same time. 
According to Buddhaghosa, Sakka. is so called 
because he acquired the state of i\ Sakka after 
fulfilling seven vows (Dhammapada Commentary, 
Yol. 1., pt. IL, pp. 204-265). 

The Majjhima Nikaya thus describes the 
Vejayanta palace of Inda . — 

Inda said to Moggallana thus, “I have built the 
Vejayanta palace after defeating 
vpjayanu deacribed. asuras in a battle between 

the devas and the asuras. It consists of one 
hundred crests each having seven hundred 
ICutagaras (pinnacled rooms). Each Kutagara 
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contains seven times seven dancing girls Eacli 
dancing girl has seven times seven female 
attendants” (Majjhima Nikaja, Vol I, 
p 253). 

The Samyutta Nikaya prescribes that for acquir 
The course of ds the statc of Sakka, It was 

'ing'the'siate necessary to observe seven vatas 
Sakka Qj. vows fot going through courses 

of discipline — 

1 service to parents throughout one’s own 
life 

2 respect for the elders of the family 

3 speaking sweet words 

4 not speaking malicious words 

5 remaimng free from stinginess 

6. speaking the truth throughout life 

7 not chenshmg anger throughout Ufe 

8 checking anger when it arises 
(Samyutta NikSya, Vol I , p 228) 

In the Mahapanmbbana Suttanta the Buddha 
mentions that the gods had their 
pansa or assemblies which are 
as follows 

1 Catummahara3ika pansa the assembly of 
the Catummaharajika gods 

2 Tavatimsapansa, the assembly of the 
Tlavatamsa gods 

3 Marapansa, the assembly of Mara 

4 Brahmapansa, the assembl} of BrabmS 
(Digha Nikaya, Vol IT p 109) 
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It was. in sucli an assembly of the Tavatimsa 
gods, that the question of the birth of the Bodhi- 
satta was discussed and arrangements made for 
his descent on earth according to the Lalita Vistara 
The farisad or the assembly was an important 
political institution wth the Ksatriya tribes that 
lived in eastern India at the time that Buddhism 
originated The parisad was also a very important 
institution with the Vedic Aryans. 

The Ahguttara Nikaya tells us that the minis- 
^ tors and members of the assembly 

Duties of miautera ' 

ftnrt membera^oMhe of the Citummahrirajika dcvas, 
cSumm'/hira^ka wander about on earth on the 
eighth day of the moon every 
fortnight, enquiring whether among men there 
were persons who performed good deeds by showing 
respect to their parents and the Samanas and 
Brahmanas and whether they observed the fast 
as required by the Buddhist canon. It is added 
that on the fourteenth day of the moon, the sons 
(putta) of the four Maharajas also went about 
wandering over the earth on the same mission. 
On the fifteenth day of the moon, it is said that 
the four Maharajas themselves go about enquiring 
whether men were observing the uposatha. It is 
said that the four MaharajSs then present them- 
selves at the sabha called Sudhamma of the 
Tavatimsa gods and submit a report about the 
small or large number of men whom they find 
observing the uposatha properly and performing 
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the good deeds as mentioned above (Anguttara 
Nil^Aya, Vol I , pp 142 143) 

Slany stones are told in Buddhist literature 
of men who often after death and sometimes e\en 
while luing on earth, paid visits to the heavens 
KiDgKiraiBTi^tto Nimi JataU relates that 

heaTcn King Nimi Went to heaven and 
saw the folloiving sights — 

1 Biranivimana a garden full of trees, 
flowers, Lapparukhha, ponds, etc 

2 Sonadinna devaputta’s seven gold vimSnas 

3 PhaUkavimana 

4 Mamvimiina 

5 Velunyavimana 

He went to the Sumerii mountain and visited 
seven mountains surrounding it, which were the 
habitations of the Cfttummaharapkadevas Thence 
he went to the Tavatimsa devaloka where he saw 
the image of Inda Thence he went to the Mote- 
Hall of the gods, which was well built, artistically 
beautiful, divided into eight parts having pillars 
of lapis lazuli Inda and other gods came to receii e 
Nimi and he was given his scat by the side of 
Inda, the chief of the godv (Nimi Jataka, Fausboll, 
Vol. n , p 104 foil) 

The Acchariyabbiiafadfiamma Sutfam of tie 
Majjhiraa Nileaya narrates how the Bodlusatta 
came down from the Tusita Heaven to be born 
here upon the earth When the Bodhisattv entered 
the womb of Queen Maj a leaving the Tusifa heaven, 
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a very bright light appeared illuminating the deva, 
Brahma and the human ’ivorlds, 
Godsand^Bodh^attaa brilliant 

than the heavenly light By 
the help o£ the light the beings of one world could 
see the beings of another world After the birth 
of the Bodhisatta, four gods came from four 
quarters to guard the Bodhisatta and his mother 
against human or non liuman foes (Majjhima 
Nikaya, Vol III , p 120) Similarly in the Lalita 
Vistara ^^e read that when the Bodlusatta fallen 
from tlie Tusita heaven, entered the womb of 
Maja, a lotus extending up to the Brahmaloka . 
appeared, which became visible to Mahubrahmli 
alone (LaUtavistara, Ed b} Lefmann, p G4) 
Again we read that when the Bodhisatta entered 
Milya’s womb, the earth with its forest trembled 
si\ times, golden lustre spread all round, all sms 
were rcmo\cd, the gods bccimc delighted, a well- 
decorated chariot appeared and the charioteer 
stood motionless m it (Ibid , p 72) For sc\cn 
nights holy lustre extended up to the Brahmaloka 
(Ibid, j) 74) 

The Auguttara Niki} a furnishes a good deal of 
information about the mento- 
AfcritscniiUinsieopie rious dccds qualifying men to be 

to roach TJnou9 t . i i 

regions of heaten translated to tiic various regions 
of heaven The Enlightened One 
tolls Sinputta on one occasion “ Ho who prac- 
tises chant} witliout freeing himself from the 
3 
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tamt of selfishness, being attached to the object 
of charity, hoping for wealth and enjoyment in 
after-hfe, in consequence of such chanty, 
after death mil be reborn in the heaven 
of the CatummaharajiLa gods Those among 
the Catummaharajikas, the Tusitas, Yamas, 
Tavatimsas, the Nimmanaratis and the Paraium 
mitavasavattins who have acquired strong faith 
in the Buddha, the Dhamma and the Samgha, 
may be said to have acquired the state of Sotdpanna, 
they are not liable to fall into bell and are destined 
to attain sambodhi (Anguttara Nikaya, Vol III , 
pp 332 333) 

Similarly in the same Nikaya we are told of 
a great Buddhist teacher of the name of Simetta 
who had many lay disciples Preaching to his 
pupils about the moans of mnning the Brahmaloka, 
he taught that those among his disciples who could 
thoroughly comprehend and grasp his teachings, 
would be entitled to reach the lieaven of Brahma, 
but those who failed to appreciate them fully 
would enter the regions of the sii. lower heavens 
(Anguttara Nikaya, Vol IV^pp 103 104). 

Buddhaghosa m his Visiiddhimagga states 
„ ^ the circumstances undei which 

UnadhaghoBa a view 

men may attain to hea\en 
A person performs meritorious deeds for the 
attainment of heavenly bliss and in consequence 
of such deeds, he is reborn in heaven (Vol 
I , p 199) A person, who is an obserier of the 
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precepts formulated by the great teacher and is 
devoted to the practice of these precepts, is reborn 
in heaven after death and dissolution of the body 
(Vol I , p 9) It IS stated in that work that 
sila or precept is the best ladder by which one 
may reach the regions of the gods (Vol I,p 10) 
In another place Buddhaghosa observes that a 
person is reborn in heaven, by meditating on 
Buddha’s quahties (Vol I , p 213) The 
Visuddhimagga observes that even the lower 
animals can attain to heaven , it records that a 
frog that attentively listened to the teachings of 
the Buddha, was bom after death m a golden 
mansion in the Tavatimsa heaven and was named 
’\Iandukadevaputta having 1,000 apsarasas as his 
wives This devaputta appeared before the 
Buddha m his vimana, and he made it the occasion 
for a religious discourse, after listening to which 
the devaputta reached the first stage of sanctifica 
tion (Vol I , pp 208-209) 

The Paucagatidipanam also furnishes some 
R=«rd,»ndpu,„.h information regarding heaven 
It states that among the gods, 
men and demons, those who arc mahcious do 
not live long, but those who arc free from malice, 
attain long life Those who oppress others bj 
confining and beating them, are subject to leprosy, 
madness, etc Those who misappropriate the 
propertv of others, and do not make gifts to anj bod} , 
cannot earn monev even with great etlort Those 
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who give stolen vealti to others at first become 
rich but are afterwards reduced to poverty Those 
who acquire wealth by honest means but do not 
give it to anybody, get wealth with great effort 
Those who do not steal wealth but are very chant 
able, obtain wealth whicli cannot be destroyed 
by theft, etc Those who offer food daily are 
long lived endowed with beauty, strength, m 
telligencG, health and happiness Those who offer 
clothes become &Ii> beautiful, pure, and obtain 
clothes Those who offer houses or shelters obtain 
palaces full of wealth Those who offer carnages, 
palanquins, shoes, etc , always become happy 
and get the most comfortable conveyances Those 
who dig wells, tanks, etc , and thus provide water 
to the public, always become free from suffering 
and are not troubled with tlurst Those who 
offer gardens arc worshipped with various lands 
of flowers and become wealthy and beautiful 
Tliose who make a gift of then learning by im 
parting it to others can easily acquire learning 
Those who offer medicine always become free 
from disease Those who offer lights acquire 
knowledge Those who offer beds and seats 
always enjoy happiness Those who offer milch 
cows become long-lived and are endowed ivifh 
strength, beauty, etc Those who make gifts 
of daughters to siutable bridegrooms obtain 
whatever they desire Those who offer land 
obtain wealth, cropsetc Those who do not commit 
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adultery but -whose mind is inclined towards the 
wives of others will be reborn as females Those 
women who hate women, who are pious and not 
licentious and always pray for manhood, aie 
reborn as men Those who always abuse others 
and axe bars, are reborn as hunch-bacl^ and 
dwarfs Those who are dull in intelligence and 
full of malice are reborn as deaf men Those who 
do not distinguish between good and bad are 
reborn as fools (J P T S , 1884, pp 158 IGO) 
Those who do not seek their ow n personal happiness, 
who are not elated by depriving others of their 
happiness, become the best of 
iierits tut lead to grahas (plancts) and mah^rajSs 

tbe dJ0erent grades mi t x. 

of heaTen Thosc who revere their parents, 
who are charitable and who 
are ready to pardon others, who do not find delight 
in quarrels arc reborn m the 'Javatimsa heaven 
Those who are not fond of fights and dissensions, 
etc , and always do good deeds, go to Yamaloka 
Those who are endowed with much laiow ledge 
of the sacred lore (bahussutas), and are dhamma- 
dharas, wise, aspire to salvation, and always find 
delight in good things, go to Tnsita hea\ cn Those 
who offer precepts to others and themselves obser\e 
them, are aidont to do good deeds, go to the 
Nimraanarati heaven Those who are energetic 
and active, controlled and restrained, go to the 
ParanimmitavasavattT heaven By observing 
precepts a person goes to lieaven, by meditation 
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■who give stolen wealth to others at first become 
rich but are afterwards reduced to poverty. Those 
who acquire wealth by honest means but do not 
give it to anybody, get wealth with great effort. 
Those who do not steal wealth but are very charit- 
able, obtain wealth which cannot be destroyed 
by theft, etc. Those who offer food daily are 
long-lived, endowed with beauty, strength, in- 
telligence, health and happiness. Tliose who offer 
clothes become shy, beautiful, pure, and obtain 
clothes. Those who offer houses or shelters obtain 
palaces full of wealth. Tliose who offer carriages, 
palanquins, shoes, etc., always become happy 
and get the most comfortable conveyances. Those 
who dig wells, tanks, etc., and thus provide water 
to the public, always become free from suffering 
and are not troubled with thirst. Those who 
offer gardens are worshipped with various kinds 
of flowers and ^become wealthy and beautiful. 
Those who make a gift of their learning by im- 
parting it to others can easily acquire learning. 
Those who offer medicine always become free 
from disease. Those who offer lights acquire 
kriowledge. Those who offer beds and seats 
always enjoy happiness. Those who offer' milch 
cows become lon^-lived and are endo'wed with 
strength, beauty, etc. Those who make gifts 
of daughters to suitable bridegrooms obtain 
whatever they desire. Those who offer land 
obtain wealth, crops etc, Tho.<?c who do not commit 
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adultery but whose mind is inclined tow’ards the 
wives of others will be reborn as females. Those 
women who hate women, who are pious and not 
licentious and always pray for manhood, are 
reborn as men. Those who always abuse others 
and are liars, are reborn as hunch-backs and 
dwarfs. Those who are dull in intelligence and 
full of malice are reborn as deaf men. Those who 
do not distinguish between good and bad are 
reborn as fools (J.P.T.S., 1884, pp. 158-lGO). 
Those who do not seek their own personal happiness, 
who are not elated by depriving others of their 
happiness, become the best of 
]^ierlu tfaat lead to grahas (plancts) and mahS,raj3s. 

the different grades t . i • 

of hesTcn Those who revere their parents, 
who are charitable and who 
are ready to pardon others, who do not find delight 
in quarrels are reborn in the Tavatiifasa heaven. 
Those who are not fond of fights and dissensions, 
etc., and always do good deeds, go to Yainaloka. 
Those wlio are endowed with much knowledge 
of the sacred loro (bahussutas), and are dliamma- 
dharas, tvise, aspire to salvation, and always find 
delight in good things, go to Tusita heaven. Those 
tvho offer precepts to others and themselves observe 
them, are ardent to do good deeds, go to the 
Nimniunarati licavcn. Those who arc energetic 
and active, controlled and restrained, go to the 
Paranimmitavasavatti heaven. By obsernng 
precepts a per-son goes to heaven, by meditation 
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Instances of persons 
attaining various 
grades of the 
heavens according 
to their deeds 


one goes to Braliraaloka and by true knowledge 
one Obtains Nirvana (Ibid, p 160) 

We read in the Anguttira Nikaya that a 
Bhikkhu named Tissa was reborn after death in the 
Brahmaloka and was laiow n there 
as Tissa Brahma and it is said 
that he was endowed with mira- 
culous power, and possessed great 
influence (Auguttara Nikaya, Vol III p 332) 
Buddhaghosa points out in the Sumangala 
vilasini that King Bimbisara of Alagadha was 
after death reborn m the Catummaharajika heaven 
as a companion of Vessavana under tlio name of 
Janavasabha (Vol I , p 137) T)io Manoratlia 
purani, a commentary on the Anguttan. NiLaja 
by Buddhaghosa, also relates a stoiy about a 
person who visited heaven A person named 
Danula went to heaven after worshipping Skasacai- 
tya {i e the caitya erected by Inda m the sky 
on the hair of the Bodhisatta cut off on the bank 
of the rivei Anomi) A certain person obtained 
heaven as the reward of liis offering a piece of cloth 
to a young Bhikkhu Those persons in heaven 
who cannot remember the meritorious deeds done 
by them while on earth, are reminded of them 
by the devadutas In case the devadutas fail 
to do this, Yama makes them remember the 
meritorious deeds done by them while on earth 
Once a minister worshipped a mahacaitja and 
offered the merit of this act to Yama but he had 
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to go to liell because of some misdeeds done by bim 
He uas brought before Yama by the devadutas 
Yama asked him uhetlier he had accumulated 
any merit on earth but he could not recollect 
anjiihing Yama asked him whether he could 
lemember having worshipped the mahacaitya , 
this he remembered and went to heaven Had 
Yama not made him recall his deeds of merit and 
if lie could not find anjtlung of ment done hy 
that person, Yama would have been very sorry, 
as the man uould have suffered much in hell 
(Manorathapuranl, Sinhalese edition, p 207) 

The Dhammapada Commentary uhich, in 
our view, was compiled by 
Buddliaghosa, relates some 
pvrcSmm2“mS. Stones about the heavens Iihe 
those narrated m the Petavatthu 
Commentary There is a reference to Mahakissapa 
absorbed m mrodhasainapatti On the seventh 
dn,} he got up from the samapatti and went out 
for alms A woman guarding a paddy field, offered 
to Mahakassapa the fried nee which she was taking 
for hei husband Owing to this meritorious deed, 
she was reborn in the Tavatimsa heaven in a 


golden mansion extending over 30 >ojanas (Vol 
III , pp G 7) 

A devata livung on the gate of Anathapmdika’s 
house, warned the setthi that he should not make 
such profuse gifts to the Buddliist Samgba, as he 
would thcrebj run the risk ofbecomingpoorcrda> by 



24 


HEAVm AND HELL 


day The setthi did not listen to Ins words and the 
devata was deprived of his abode because of his 
envy towards the Buddha The devata in vain 
sought refuge in the heaven of the four maharajas 
and then of Sakka who asked him to return to the 
setthi and get his pardon by securing for him 
the lost treasuic (Vol HI , pp 10, 11, 12, and 
13) A banker named Kukkiitamitta offered 
himself with his family and all the wealth he had, 
to the service of a dagoba containing Kassapa 
Buddha’s relics As a result Kukkutanutta and 
the sixteen members of his family were reborn 
111 heaven (Vol III , pp 24 30) Once a son of 
the king of Benares took a vow that he would 
worship a tree god dwelling on a nigrodha tree 
by sacrificing before him 100 rajis of Jambudipa 
with thoir chief queens On his succession to 
the throne of lus father, he went to worship the 
tree god •\vith all the rajas and their chief queens 
except Dinna, chief queen of XJggasena, as she 
was in an advanced stage of pregnancy at that 
time The^ tree god seemed disinclined to accept 
the offering of the king as Dinna was not brought 
The king biought Dinna before the god hut be 
refrained from killing so many human beings, after 
being instructed by her with regard to the baneful 
effect of such deeds on one’s claim to go to heaven 
(Vol II, pp 14-17) In the past a samanera named 
Suka was born as a devaputta for offering food to a 
paccekabiiddha(Vol III ,pp 94 95) Blallika, queen 
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of King Paseuadi of Kosala, committed adultery 
only once but- sbe concealed the offence by telling 
lies to the King. She repented and died. After 
death she suffered in the Avici hell for seven days 
•but on account of the great merit which she had 
accumulated by her good deeds during her life 
time, she was reborn as a goddess in the Tusita 
heaven. (D.C., Vol. III., pp, 119-21). From the 
Anathapiudikaputtakalavatthu we learn that the 
fruition of the first stage of sanctification is superior 
to heaven. (D.C,, Vol. III., p. 191). Nandiya was 
a faithful upasaka of the Buddha. He used to 
make good offerings to the bhikkhusamgha, to 
the poor and the destitute. A well-fumished 
Srama was offered by him to the Buddha and 
his disciples. In consequence of this ho was 
reborn after death in a golden palace full of seven 
kinds of gems in the Tavatimsa heaven. (D.C., Vol. 
III., pp. 290-291). Rohini, sister of Aniiruddha, 
had to suffer for some time from a skin disease 
on account of her sin but on the advice of 
Anuxuddha, she built a hall for the bhikkhus and 
used to sweep its floor every day. In consequence 
of this mciit, she was cured of hot disease and 
after death was reborn in the Tavatimsa heaven. 
Afterwards fehe became a wife of Sakka. (D.C., Vol. 
III., pp. 295-297). Ubbari, a king’s daughter, 
was reborn in the Brahmaloka on account of her 
attainment of the first stage of meditation but 
owing to some cv\\ deeds done in her former 
4 
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cMstencc, she fell down from the Brahm'iloha 
and in time she was reborn as a pig but she wis 
again reborn as a paribbajikl at Bujagaha , but 
again she fell down from that stage and w is reborn 
in the family of a bankci as a result of the attain 
ment of the first stage of meditation In the 
thirteenth birth she attained ar ihatship after 
having obtained ordination in the teachings of 
the Buddha (DC \ol IV pp 40 47) A 
banker of Savatthi named Dgara in his former 
existence offered food to a paccckabuddha In 
consequence of this mcntonoiis deed he was icborn 
seven times in hcaacn (DC.Vol IV,pp 77 foil) 
The Abhidhammattha Saugaha, a later 
compendium, describes the popuhi cosmograph) 
of the Buddhists m the following manner 
There arc four Apijabhumis and sc\cn Kama 
Th. p«poht Co, mo sugatibhumis n\1uc1i constitute 
^o^L^oA'bhXt'' tlia lanialoka or Kumaiacii- 
mattha Safi-aha aloka Thc four apuyus aic — 
1 Niraya 2 Tiracchanayoni 3 Pottivisaja 
4 Asurakaja Thc seven Kamasugatibhumis 


are — 

1 Manussa 2 GatummahnajiLa 3 lavatimsa 
4 Yuma 5 Tusita 6 Nimmanarati 7 Parammnu 
tavasavatti Higher than the Karaaloka there 
IS the Rupaloka which is divided into sixteen 
lokas Higher than thc Rupaloka there is the 
Arupaloka (Abhidhammattha Sangaha, Kosambi s 
Rd , Chap 6 ) 
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Witli regard to these worlds, the persons who 
are qualified to be reborn there as well as the period 
during which the gods can live in any particular 
world, we have an interesting statement in the 
Vibhanga. Here at first the gods are divided 
into three groups thus : — 

“ There are three lands of gods : — 

1. Sammatideva are clovas who are admitted 
as such by all e.g, Idngs, queens, princes. 

. 2. Uppattideva arc all gods commencing from 

the Catummaharajika-dovas up to tlie Akanittha- 
brahmadevas, 

3. Yisuddliidovas arc all arahats. 

The lease of life of the Catiimmaharujikadovas 
is 90,00,000 years. It is to 
The (.pace o! u!o jjg uotcd that 50 yeats in the 

nllowca to ranooi •' 

gfAdes of gods. human world aro equal to one 
day and night in the Catum- 
inaharajika heaven. The lease of life of the 
Tavatinnsa gods is 3 kotis and 00,00,000 years ; 
100 years in the human world are equal to one 
day and night among these gods. The lease of 
life of the Yama gods is 14 kotis and 40,00,000 
years, 200 years in the human world are equal 
to one day and night among them. The lease 
of life of the Tusita gods is 57 kotis and 60,00,000 
years and 400 years in the human world are equal 
to one day and night among them. Tlic lease 
of life of the Nimmanaratidevas is 203 kotis and 
40,00,000 years, 800 years in the human world 
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are equal to one day and niglit among them, 
the lease of life of the Paranimmitavasa\attl dcvas 
IS 021 kotis and 00,00,000 years, 1,000 years m 
the human world are equal to one day and night 
among these gods 


Those who slightly meditate in the first stage 
Leas. Oi III. o{ meditation (pathamajliiina) 


Jng to diSerent 
stages ot mediUi 
tion 


Will be born among the 
Brahmapunsajja gods The lease 


of life of these gods is one third part of a happa 
Those who reach the midway of the first stage 
of meditation, wiU bo born among the Brahma 
purohita gods Their lease of life is one half of 
a kappa Those who meditate fuJJy in the first 
stage of meditation will be born among hlahubrahma 
gods and their lease of life is one kappa 

Those who slightly meditate m the second 
stage of meditation inll be born among the Pant- 


tablia gods and their lease of life is two kappas 


Those who reach midway in the second stage of 


meditation will be born among the AppamanJlbha 
gods and their lease of life is four kappas , those 
who fully meditate in the second stage of medita- 
tion \yjll be born among Abhassara gods and their 
lease of life is eight kappas Those who sliglitl) 
meditate in the third stage of meditation ivill be 
born among the Panttasublia gods and their 
lease of life is sixteen kappas , those who reach 
the midway in the third stage will be bom among 
the Appamanasubha gods and their lease of life 
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tlurty two kappas or kalpas , those who full} 
meditate in the third stage of meditation ^vill 
be bom among the Subhakinna gods and their 
lease of life, sixty four kalpas Some of those who 
meditate in the fourth stage of meditation will 
be Asaniiasattadevas, some will be born as Vehap 
phala gods , some Aviha gods, some Atappa gods, 
some Sudassa gods, some Sudassi gods, some 
Akamttha gods, some Akasaficayatanupaga gods, 
some Vifmanancayatanupaga gods, some Akiucah 
nayatanupaga gods and some NevasaSnanasaii 
nHyatanupaga gods according to their different 
objects of meditation, different modes of thought, 
different inclinations different applications, 
different understanding and \visdom The lease 
of life of ^annasatta and Vchapphala gods is 600 
kappas each The lease of life of A\iha gods 
is 1,000 kalpas the lease of life of Atappa gods 
is 2,000 kalpas, the lease of life of Sudassa gods 
IS 4 000 kalpas, the lease of life of Sudassi gods 
IS 8,000 kalpas, the lease of life of Akanittha gods 
IS 16,000 kalpas, the lease of life of AkasananeSy 
atanupa gods is 20,000 kalpas, the lease of life 
of Vifmanaficayatanupaga gods is 40,000 1 alpas, the 
lease of life of Akficaufiajatanupaga gods is GO 000 
kalpas and the lease of life of the Ne^ asafiiTinasafi 
iiayatanupaga gods is 84 000 kalpas iblianga, 
P T S edition pp 422 426 cf also Anguttara 
Nika>a, Vol I pp 213 214, Ibid, Vol T pp 
267 68) 
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The length of life of the gods is nlso cnumGratcd 
m the Abhidliammattha-S‘*ngj»ha The lease of 
life of the Catummahrirajika gods is 90,00,000, 
that of the Tavatimsa gods is four times longer 
than the Catummaharijika gods, next higher gods 
live four times longer than the Tlvatimsa gods 
and so on up to the Paranimmitavasavatti gods 
The lease of life of the Brahmaplnsijja gods is 
one-third of a kappa, that of the Brahmapurohita 
gods is half of a kappa, that of Slahlbrahma 
IS one kappa, that of tho Panttabhadevas is 
two kappas, next higher gods Inc four kalpas and 
so on up to tho Subhakmna gods Vchapphala and 
Asafinasatta gods Inc 500 kalprs and tho A\iha 
gods live 1,000 kalpas Atappa gods live 2000 
kalpas, Sudass"v gods, 4,000 kalpas, SiidrssI gods 
8,000 kalpas and the Akamttha gods, 10,000 kalpas, 
AkdSdnaScayatanupaga gods, 20,000 kalpas, 
Viuhanaucayatanupaga gods, 10,000 kalpas, 
Akiucannayatanupa.gp gods, 00,000 kalpas and 
the Ncvasanfianasanriaj^tantipaga gods, 84,000 
kalpas (Abhidhammattha-Sangaha, Kosambi’s 
Ed Chap 5) 

In the earlier literature of the Pah Buddhist 
Tnpitaka also we have the similar enumeration 
of the length of Ji/e of the of tie 

cara devas begmmng from the Catummaharajika 
devas to the Parammmitaxasavattl dcAas m the 
Anguttara^Nikaya, in a discouree dehvered by the 
Buddha to Visakha, the nch lady of Sravasti 
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The ideas of the Sarvastivadm school about 
the situation and extent of the 
heavens and the kfo period o{ 
ScUodTe^'SZui hhe gods have been compiled by 
tion and extent of tho ppof Louis de la Vallee Poussin 

DcaTena acd tuo liio 

penod of t o goda from the Ahkidharmakosavtjd- 
Uiyd, a commentary on the 
Abhidharmakosa of Vasuvandhu We are greatl} 
thankful to Dr Poussin for his valuable 
note vhich is given below 

“Heavens of the concupiscence ^^orld 
(kamadhatu) — 

(a) On the fourth terrace of Moru is the rctinuo 
of the Four Grert lungs (caturmahurajakayikas, 
catummaharajikas), 80,000 m all (^) and (higher 
up, if we are to believe Digha, 1 216) the Pour 
Great Kings, rulers of the cardinal points These 
are the first beinga v\ho regularly recon c the 
name of * gods,’ and arc classed as such Ihe 
length of their life is h\e hundred jears, a daj 
being equal to fifty human }eam, and their height 
IS one fourth krosa {| jojaua, ‘ league ’) Perhaps 
the numerous servants and courtiers of the Great 
lungs, the Gandharvas, ‘ celestial musicians,’ etc , 
although thej are not devas, ought to be regarded 
as belonging to this category 

Half way up 3Ieru nic the chariots of the sun 
(ol leagues), of the moon (a league further down), 
and of the stars These deities do not form a 
special class 
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(f) 1,280,000 leagues above Jambiidvipa, 
640,000 leagues broad, tbe abode of the 60,000 
Paranirmitavasavartins (paraninnita, and some- 
times wrongly (1) pari), having Vasavartin, ‘ the 
sovereign ’ as king (Digha, 1. 219). The name 
of these gods means * rulers over the things created 
by others,’ * disposers of others’ creations’ (C.A.F. 
Rhys Davids ’ tr.), i.e. they themselves create 
or they cause others to create, tbe objects of enjoy- 
ment which they desire. Length of life, 160,000 
years, one day 16,000 human years; height, 
H krosa, 

(i) Eirst-Trauce heavens — (1) Brahmaparfa- 
dyas (or kayikas), retinue of Brahma ; length of 
life, 20 small ages of the world (20 antarakalpas 

great kalpa) : height, i league. The heaven 
is situated 2,680,000 leagues above Jambudvlpa, 
and is 1,290,000 leagues broad. These numbers 
hav'e to be doubled for the following heav’ons. 

(ii) “ Second-Trance Heavens — (1) Parittabhas 
Limited splendour ’); length of life, 2 kaipas ; 

height, 2 leagues. These figures are doubled 
for the next five classes. (2) Apramanabhas, 
‘ Immeasurable splendour.’ (3) Abhasvaras 
(Abhassara), * Radiant.’ 

(iii) Third-Trance Heavens (1) Parittasubhas, 
‘ limited beauty.’ (2) Apramanasubhas, ‘ im- 
measurable beauty.* (3) Subhakrt§nas (Subha- 
kiuha, vvTongly Subhakinna), * Complete beauty 
length of life, 64 kaipas, i.c. until the return of the 

6 
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(b) On the summit of Mcru are tlic gods ‘ who 
have the thirty-three at their head ’ (tra> astnmsas, 
ta,\atimsas), to the number of 100,000 {^), and, 
abo\e them {according to Digha), is their King 
Sakra, de\anam Inda ‘ tlic Indra of the gods ’ 
Their to\Mi, ‘ Lovely Men is 2,500 miles square 
and contains tlie Palace of Victory (Vaijayanta) 
[Majjhima, 1 253, etc] They h\c for 1,000 

}ears, one da> being equal to 100 human jears 
(Digha, II, 327), and their height is ^ kiosa 

Then there are palaces which might be called 
aerial (vimana) 

(o) 100,000 leagues above Jambudvipa, i e 

80.000 above the thirty-three, and 80,000 leagues 
broad, the palace of the Y5ma gods, whose king 
SujSma, according to Digha, dTsclIs higher up 
Length of life, 2,000 years, one day =200 human 
;years; height, | krosa 

(d) The abode of the Tusitas, ‘ satisfied * or 
‘ blissful’, the residence of a future Buddha before 
his last existence , king, Samtusita , length of life, 

4.000 years , height, one krosa 

(e) The abode of the Nirmanaratis, ‘who have 
their pleasure in creation,’ ‘ happy creators’ , 
long, Sumriuita, ‘ well-built * According to the 
A K V , tie meaning of this name is ‘ enjoying 
self-created pleasures,’ in contrast ivith the inferior 
gods, who enjoy objects which are presented to 
them on account of the deserts (of Itivuttaka, 
p 94). Lengthofhfe, 8,000 years ; height, krosa. 
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(f) 1,280,000 leagues above Jambudvipa, 
640,000 leagues broad, the abode of the 60,000 
Paranirmitavasavartins (paranirmita, and some- 
times wrongly (?) pari), having Vasavartin, * the 
sovereign’ as king (Diglia, 1. 219). The name 
of these gods means ‘ rulers over the things created 
by others,’ ‘ disposers of others’ creations’ (C.A.E. 
Rhys Davids ’ tr.), i.c. they themselves create 
ortheycause others to create, the objects of enjoy- 
ment which they desire. Length of life, 160,000 
years, one day= 16,000 human years ; height, 
li krosa. 

(i) " First-Trance heavens — (1) BrahmapSrsa- 
dyas (or k5,yikas), retinue of Brahmu ; length of 
life, 20 small ages of the world (20 antarakalpas 
s= I great kalpa) : height, i league. The heaven 
is situated 2,580,000 leagues above Jambudvipa, 
and is 1,290,000 leagues broad. These numbers 
have to be doubled for the following heavens. 

(ii) Second-Trance Heavens — (1) Parittabhas 
(‘ Limited splendour ’); length of life, 2 kalpas ; 
height, 2 leagues. These figures are doubled 
for the next five classes. (2) Apramanabhas, 
‘ Immeasurable splendour.* (3) Abhasvaras 
(Abhassara), * Radiant/ 

(iii) Third-Trance Heavens (1) Parittasubhas, 
* limited beauty.’ (2) Apramanasubhas, ‘ im- 
measurable beauty/ (3) Subhakftsnas (Subha- 
kinha, uTongly Subhaldnna), * Complete beauty 
length of life, 64 kalpas, i.e. until the return of the 

5 
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destruction of tlio cosmos by wind (see Ages of 
the "World — (Buddhist), Vol. I., p. 188) ; height, 
C4 leagues. 

(iv) “Fourth-Trance Heavens — (I) Anabhrakas 
(‘ Cloudless ’) , 125 kalpas and leagues (not 128, 
which would be double that of the Subliakrtsnas); 
these numbers are doubled for the fohomng 
classes. 

(2) Punyaprasavas, ‘ Merit-born ’ (Tib.bsod- 
nams-skyes), or perhaps ‘ Ment-begettmg ’ (?)• 

(3) Brhatphalas (Vchapplmlas), ‘ Abundant fruit.’ 

(4) -(8) bear tlic generic name of Siiddliavasa, 
‘Pure abode’ whence Siiddbaviisikns, Siiddhivasa- 
kayikas, * inhabitants of tlic Pure abodes’. (4) 
Avrlias (Avihas), 'Effortless,’ (?) (5) Atapas 
(atappa *= atSpya), ‘ No beat/* Cool gods.’ (0) Sudfsas 
(Sudassa), ‘ Beautiful.’ (7) Sudareana (Sudassin), 

‘ well-seeing.’ (8} Akanisfhas, ‘ Sublime ’ ( = 

‘ not youngest,’ ‘ not smallest'), also called (or 
subordinated to) Agbanisthas, at the end (nistha), 
of the compact (agha), i.c. * at the top or the end 
of the material world length of life, 10,000 kalpas; 
height, , 10,000 leagues. 

“ The total number of ‘ places ’ or ‘ stages ’ 

. in the rupa world, therefore, is ^ 

The total number ol ^ 

‘stages' in the rupa Seventeen, according to . the 
II Abhidbarmakosa, iii. 2; itho 

Kashmirians, suppress one of them. The Palii 
tradition of Abliidharma counts only sixteen ; 
it has neither the Anabbiakas nor the Punyaprasa-' 
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vas, but it adds tlie Asarajuasattvas (devas, 
* unconscious beings/ * gods ') as follows : 

Fourth Trance — (1) iVsanuasattas, (2) Vehap- 
plialas, (3) Pure abodes, five in number. {In 
later documents, c. g. in the Abhidliammatthasam- 
gaha V. 2-6, 10, tr. Warren, Buddhism, p. 289, 
the Asaniiasattas come after the Vehapphalas ; 
and the same arrangement occurs in Northern 
texts, viz. Lalitavistara, p. 150, Dharraasangraha, 
128, Beal p. 85 (according to DIrghagama ?), 
wliich add the Asamjfiasattvas to the list of the 
Kosa). 

Lastly, certain sources place the heaven of 
hlahflmahesvara, the Great Loid, Siva, above 
the Akani§thas— a non-Buddhist idea borrowed 
from Hinduism.” (Hastings, Encyclopedia of 
Religion and Ethics, Vol. IV, pp 134-130). 



SECTION II 


Illustrative stories from the VimAnavatthu 
Commentary 

When the Buddha was residing at SavatthT 
in the urama of Anathapin^ika 

pitUavimanii. Jctavana, icing Fasenadi of 

Kosala, for one week, made gifts on an immense 
scale, not to be compared with the charity practised 
by anybody in his kingdom and so it was kno^sm 
as asadisadSna (incomparable eh arity) . To imitate 
this, An&tliapin<Jika and A^isSkhPi each made liberal 
gifts for three days. Their charitics'bccame Icnown 
all over the Jambudipa and follomng them, 
the people of Jambudipa began to offer food, 
drink, seats, etc., to samanas, brJllimanas, the 
poor and the destitute. At that time a bhikkhu 
who was on his round for alms, reached a certain 
house at the time of breakfast. A daughter of 
that house was a great believer in the Buddha. 
She, out of great devotion, welcomed the hhikldui 
and offered Iiiin a scat (a pitha, wooden tool) 
covered with a very nice cloth and when he was 
seated there at case, offered him food and eventually 
the girl made a gift of that seat to the thera. 
In consequence of this meritorious deed, she 
after death was reborn in a golden vimana or 
mansion which extended over 12 yojanas in the 
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Tavatimsa heaven and a thousand apsarases were 
appointed to attend on her. Besides, in conse- 
quence of her making a gift of a pitha to the 
bhikkhu, she was awarded, in the Tavatimsa 
heaven, a golden couch which could carry her 
through the heavens at a great speed. (Vimana- 
vatthu commentary, pp. 5-6). 

A woman of SavatthI seeing a thera come 
to her house for alms, most gladly offered him a 
seat covered ^vith a piece of blue cloth \nth the 
result that she obtained in heaven a -Ndmana 
made up of veluriya (lapis lazuli) which was 
a land of gem of a dazzling blue colour like that 
of the neck of the peacock. In that viraSna 
she sped through the heavens, bright and shining 
like lightning. (Ibid, 26-27). 

An arahant of RSjagaha, after having obtained 
alms, came to a house, the door of which was open, 
\Tith the intention of sitting and eating his food 
there. A woman wlio was the mistress of the 
house, gladly welcomed him and gave him a pitha 
to sit on, covered with yellow cloth, praying 
that by this meritorious deed she might obtain a 
gold pitha. She told the thera wliile he was 
about to leave the liouse after he had finished 
his repast that she had presented the .seat to him 
and he should take it away with him. The thera 
took it and offered it to the Samgha. The mistress 
of the house, after death, was reborn in the golden 
mansion of the Tuvatiiiisa heaven and obtained 
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Illustrvti\f storifs from Tlir VimANAVATTHC’ 
Commentary 

Wicii the Buddha was residing at SSv'vtthl 
in the nrania of Aiiathapin^ika 

Pithavimana Tctavana, I^ing Pascnadi of 

Kosala, for one week made gifts on an immense 
scale, not to be compaied ■with the chantj practised 
by anybody in his kingdom and so it ■was known 
as asadisadSna (incomparable cliarity) To imitate 
tins, AnUthapindika and VisilkhS each made liberal 
pfts for three daj s Tlicir chanties became kno^vn 
all over the Jambudipa and ^o^o^vlng them, 
the people of Jambudipa began to offer food 
drink, seats, etc , to samnnas, brahmanas, the 
poor and the destitute At that time a bhikkhu 
who was on his round for alms reached a certain 
house at the time of breakfast A daughter of 
that house was a great believer in the Buddha 
She, out of great devotion welcomed the bhikkhu 
and offered linn a scat (a pitlia, wooden tool) 
covered with a very nice cloth and when he was 
seated there at ease offered him food and eventually 
the girl made a gift of that seat to the thcra 
In consequence of this meritorious deed, she 
after death was reborn in a golden mmana or 
mansion which extended over 12 yojanas in the 
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Tavatimsa liea\ en and a thousand apsarases were 
appointed to attend on her Besides, in conse 
quence of her making a gift of a pitha to the 
blukkhu, she was awarded, in the Tavatimsa 
heaven, a golden couch which could carrj her 
through the heaaens at a great speed (Vimana 
\ atthii commentary, pp 5 6) 

A voman of SavatthI seeing a thera come 
to her house for alms, most gladl} offered him a 
seat co\ered inth a piece of blue cloth inth the 
result that she obtamed in hea\en a vimana 
made up of \elurija (lapis lazuli) i\hich was 
a land of gcra of a dazzhng blue colour bko that 
of the neck of the peacock In that nmaua 
she sped through the heaaens, bright and shining 
like lightmng (Ibid, 26 27) 

An arahant of Rajagaha, after having obtamed 
alms, came to a house, the door of vhich was open, 
Mith the intention of sitting and eating lus food 
there A woman who was the mistress of the 
house, gladly welcomed him and gave him a pitha 
to Bit on, covered vvath jellov cloth, pra}ing 
that by this meritorious deed she might obtain a 
gold pitha She told the thera vihile he vas 
about to leave the house alter he had finished 
his repast that she had presented the seat to lum 
and he should take it awaj v\ith him The thera 
took it and ofTered it to the Samgha Tlic mistress 
of the liousc, after death, vias reborn in the golden 
mansion of the lavatinisa heaven and obtained 
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a golden coucli there (VimanavattKii coramen 
tar}, pp 27 28) 

^Vhen the Buddha was at KaKndal ani\ apa 
at Veluvana near Rajagaha, it 
Kunjatavimana announced that a festival 

would be held there The people of the cit} 
began to sweep the streets decorate houses, each 
according to the length of his purse The city 
appeared to be beautiful like a city of the gods 
King Bimbisara came out of his palace with a 
large retinue and a display of royal splendour 
and marched with great pomp lound the cit} 
A daughter of a family of ESjagaha, moved at 
the spectacle, enquired m her own mind what 
merit had qualified the king for the acquisition 
of so much Avealth and power She asked ihe 
learned about it and was told that “ the effect 
of dana or gift is like the kapparukUia (i e the 
tree which fulfils every wash) oi the cintamani 
that converts the baser metals into gold ’ Hearing 
this, her mind was filled with an eager desire 
to offer chanty At that time her parents sent 
her a pan of new cloth, a new tool and a pair of 
lotus, clarified butter, honey, nee, sugar, etc 
She on receipt of these ai tides A\as with a joyous 
heart preparing to offer chanty She prepared 
nee gruel uith honey and various lands of food 
and dnnk and decorated the place where the 
bliikkhus would be given clnnty She prepared 
seats there, covered with white cloth, decorating 
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tlic legs of tlie seats ^vitll blooming lotuses. After 
bathing herself, and putting on beautiful cloth, 
she sent lier maid-servants to invite a bhikkhu 
who was going roiuid for alms. The maid-servant 
saw SMputta and invited him to her house. 
The daughter with great devotion welcomed the 
thera, made him sit on the decorated scat and 
ofTered him the food already prepared by her. 
Wliile offering' charity, she prayed that by \'irtue 
of the merit acquired by her for this gift .she 
might be blessed with 'celestial gifts including 
an elephant, a kutagara (pinnacled house), bed, 
etc. When the thera was going away after 
taking food, she presented him new clothes and 
sent men carrying a couch to the vibSra where 
he dwelt, In consequence of tliis meiit, she 
after death, was reborn in the golden mansion 
of the Tuvatimsa heaven with a retinue of a 
thousand heavenly maidens (apsaras) and she saw 
there lotuses all around her. She also received 
a well-decorated elephant and golden couch. She 
used to go for a walk in the Naudanavana, seated 
on tliis celestial elephant. One day on her way 
to tlic vana, she met iMoggallana and being asked, 
related to him how she had acquired such celestial 
splendour. (Vimanavatthii commentary, p. 31 
foil). 

AYhen the Buddha was at Savatthi, some 
sixteen bliikkhus spent the rainy 
, , season m a village hermitage. 
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TLey, m summer, set out for Sa^vatthi filled TVith 
a desire to be blessed mtli a siglit of the Master 
and to listen to the Dliamma from his oivn mouth 
On the nay they had to pass through a waterless 
desert lircd with the heat and parched with 
thirst as they wore trudging past a vilhge they 
saw a woman going with a water pot to fetch 
water from a well They followed the woman 
nith the hope of finding ivater They sat in a 
place a little awaj from the spot where the woman 
was draning water When the noman had 
filled the pitchers, the bhikkhus attracted her 
attention tand thinking that they must be suffering 
from thirst, out of great devotion she offered 
water to them which they took from her m a pot , 
they slaked their thirst and cooled themselves 
by washing their hands and expressed their appre 
ciation of the offering of water by the noman 
She, after death, was reborn in the T5\atimsa 
heaven by virtue of that merit and there got a 
vimana with a kapparukkha beautiful streanv 
let nnth cold water was flowing through the garden 
On both sides of the streamlet there wore big 
ponds full of lotuses of five colours and there were 
golden boats The Goddess used to sport in the 
boat and was met bj. Mahamoggallana whom 
she told how she was bom m that \ imana ( Vima 
naaatthii commentaiy, pp 40 4]) 

Vnieii the Lord T%as rcbidiiig at feavatthi, 
a thcra free from sins, came out of the city mth 
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tlie intention of passing the vasso at a village 
hermitage V But tired and thirsty, he could 
not reach that village hut came to another hamlet 
on the way. Finding no shady place or water 
outside the village, he entered it and stood before 
the gate of a house. A woman of the house, 
noticing him invited him to enter the house and 
finding him tired and thirsty offered him a seat 
and brought him water to wash his feet with and 
also oil to rub them with. Shortly afterwards 
she brought a well-scented cold drink for 
him. The thera after cooling himself 
vdth the drink, left her after approving her 
offering. She, after death, was reborn in the 
Tilvatiinsa heaven and was blessed with the 
same joys as the lady mentioned in the 
preceding story. (Vimanavatthu commentary, 
p. 44). 

Once the Buddha, on his tour through the 
Kosala country, went to a brahmin village named 
Thuna. The Brahmins were not well-disposed 
towards the Buddha and were very envious. They 
feared that if the Buddha came and resided in 
their village for two or three days, he would 
convert all the villagers to his iaith and in that 
case Brahmamsm would disappear from that 
spot and so they tried various ways to prevent 
the Buddha’s advent. They removed all the 
boats on the river and destroyed the bridge so 
that he might not cross over to their place. Morc- 
6 
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over, they filled all the wells with earth and grass 
so that the Buddha and his disciples might not 
get water to drink. The Buddha felt in his heart 
pity for them, the erring Brahmanas, and went 
to the Brahmin village through the sky and sat 
at the foot of a tree, hlany females were going 
past him to fetch water The villagers were 
instructed not to give water or anything else 
to samana Gotama and his disciples. Among 
the females going to fetch water, there was a 
servant girl of a Brahmin, she thought that 
it was an opportune moment for her to liberate 
herself from slavery, and careless whether the 
Brahmins would beat her or oven kill her, she 
ofiered a pot of water to the Buddha who drank 
water from it and by his imraculous power the 
pitcher became full every time its contents were 
exhausted, so that the disciples quenched their, 
thirst from it The Buddha in order to increase 
her faith in him showed that a pot of water given 
by her was sufficient to quench the thirst of the 
Buddha and his disciples and he returned the 
pot full of water to her The Brahmin master 
heard all about it and was very angry with her 
and beat her to death She, after death, was 
reborn in the Tavatimsa heaven and was given 
the other objects of heavenly enjoyment as in the 
two preceding cases (Vimanavatthu commen- 
tary, pp. 45-47) 

On a sabbath day many lay devotees — upasakas 
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and upasikas — in the forenoon 
Dipavimana. oSeied various kinds of charity 
including food and drink and in the after- 
noon taking various kinds of scents and garlands, 
went to a vihara to pay their respects to the 
worthy bhikkhus. After finishing the worship, 
they sat down to hear the sermon till dusk. An 
upasika, finding that it was dark, brought a hght 
before the preacher*s seat. In consequence of 
this merit, she with joy in her mind went home 
and sometime after died and was reborn in the 
Tavatirhsa heaven in Jotirasa\dmana. The splen- 
dour of the body of tliis goddess was much brighter 
than that of others, by virtue of the merit she had 
acquired by presenting a light. She related her 
past story to SlahamoggallSna, when asked. 
(VimSnavatthu commentary pp. 50-51). 

^Vhile the Buddha was at Sfivatthl, a pregnant 


woman of Rajagaha being 

TtladakkhinaTtmina , . , aj.* _ ......... 

desirous of getting pure tila 
(sesamum) oil, placed tila seeds to dry in the 
rays of the sun after w'ashing them carefully. 
Her life-period (ayu) had come to an end that 
very day and she was destined to fall into hell 
after death. Early in the morning the Buddha 
while visualising the earth in his meditation saw 
tills and moved by pity to save her from hell, 
came to her to accept an offering of tila. TTio 
woman seeing the Buddha before her, was filled 
with delight, saluted him and finding nothing 



44 


HEAVEN AND HELL 


else with which he could make a suitable offering 
to the Exalted One, collected the sesamum seeds 
took them in her joined palms and made a present 
of them to the Buddha who blessed her that she 
would bo happy. She died at dawn and was 
reborn in a golden vimana in the Tavatimsa 
heaven. The goddess related to Mahamoggallana 
her past history when asked. (V. commy. 

p. 54). 

"When the Buddha was at Savatthi, there was 

a woman, very faithful and 

Patibbatavimana ■' di 

obedient to her husband, ono 

was patient and was not subject to anger. She 
never used harsh words oven when she was irritated, 
was truthful and had faith in the Buddha. She 
used to make offerings according to her means. 
After death, she was reborn in the TSvatiihsa 
heaven. Her palace or vimana was adorned 
withthingsof beauty and joy and she was surround- 
ed by an atmosphere of refinement. There was 
the Kouca or Krauca, the bird whose constancy 
jn love for the mate is celebrated by poets ; there 
were the swans of heavenly form and the cuckoo 
with its sweet coo ; the vimana was full of flowers 
on every side, decorated with beautiful objects 


and full of men and women. She reigned there 
as a goddess, surrounded byapsar'T’' who danced 
and sang and made thomsclvc j < in every 
way. She emitted an cffulgcnci * 
complexion throw a halo of | around. 
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•Sho related her past history to Mahamoggallana, 
when asked, in the following words : — 

“ I in my human life was always devoted to 
my husband and used to protect him as a mother 
protects her son. I never used harsh words 
although I had occasion to he angry. I was 
truthful, charitable, and observer of precepts. 
On account of these I have got such beauty and 
wealth.” (Vimanavatthu commy, pp. 66-57). 

A similar story is told of another lady, also 
hailing from Savatthi, who too was loyal at heart 
to her husband and made gifts as far as she could ; 
she also, after death, w’as rewarded with a vimana 
like the one described above. 

At Savntth!, an arahat came to a house for 
alms. The daughtor-in-law 

Sums&nmSaa . t a 

of the family seeing the arahat, 
was filled with joy and ardour, and with great 
devotion offered some portion of the cakes which 
she had got for her ovrn use. The thera accepted 
the offering and went away blessing her. In 
consequence of the merit acquired, she, after death, 
was reborn in the Tavatimsa heaven. (Vimana- 


vatthu commentary, p. 61). 

■\Vhcn the Buddha was at Kalandakamv5pa 
at Veluvana near Eajagaha, 
Uttaravimsna. ^ poor man named Punna was 

the servant of a banker of Rajagaba. Punna 
bad only two members in his family, his wife and 
his daughter both of whom boro the namb of 
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Ufctara At; that time a festival known as tbo 
NaUJiattaLilam was announced to be held for 
a week by the people of the town The banker 
asked Punna whether he would take part in the 
festivities or work in his house He replied that 
nakkhattalulam was for the rich and he being 
a poor man would not be able to participate m 
the sports Ho prayed that if ho could get bulls, 
he would go to the field with them to cultivate 
it He was given two strong bulls by his master 
and with them he went to plough the field Before 
going to his hard work ho asked his mfo to cook 
doublo the usual quantity of rice and to take 
it to the field At that time as the thera Sanputta 
rose up from meditation after a week, looking 
for some person whom he could bring to the true 
faith, he saw Punna to bo the fit person to uhom 
he should pay his first visit Punna, as soon ns 
lie saw Sanpiitta, welcomed him cordially, stopped 
his work and thinking that the gift of a tooth 
brush would bring him wealth, gave lum a tooth- 
brush and also some water for ablution The 
thera then went towards tho toivn and met Punna ’s 
wife as she was bringing food which she offered 
to Sariputta, althougli tho food slio was bringing 
was intended for her husband who would bo \cry 
hungry at that time on account of his hard work 
in tho field Sanpwtta would accept only half 
the food oflorcd but tho woman desirous of ac- 
cumulating some merit for tho next world, begged 
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him to accept the whole of it Sanputta did so 
and left his blessings with her Punna’s wife 
then returned home and again cooked nee for 
her husband who had become very hungry and 
was sitting at the foot of a tree eagerly expecting 
the cooked nee She came to her husband with 
food and explaimng to him the cause of the delay, 
prayed to be excused for having kept him waiting 
so long Punna, hearing this, was satisfied and 
laid himself down to sleep with his head on her 
lap After rising from sleep Piinna could hardly 
behove his eyes when he saw the cultivated field 
full o! gold He and his wife realised that they 
had received gold through the influence of the 
thera Sanputta They took some gold to the 
king and related the whole matter to him The 
king sent carts with officers to bring the gold to 
his treasury but as soon as the gold was put into 
the cart, it turned into earth The officers related 
the matter to the lung who realised that the wealth 
being the reward for the good deeds of the poor 
family, could be enjoyed by them alone and accord- 
ingly ordered his officers to take the gold on behalf 
of Punna. The gold was brought into "the palace, 
and piled up there The king invited the people 
to look at it and as it made Punna the nchest 
man in the whole city, he \vas made the nagaraset- 
thi with the name Bahudhanasottlu Punna 
made plentiful gifts to tlic Buddha and the con- 
gregation on the occasion of his being installed 
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as setthi and his entrance into the new palace. 
Punna and his 'wife attained the first stage of 
sanctification by their meritorious deeds. 

Punna’s daughter UfctarS was marned to the 
son oi the banker \?hom Punna had served before 
Punna’s daughter was not happy in the house 
of her father in law who was a false believer and 
she had no opportumty of making any gifts to 
the bhikkhus and the congregation She informed 
her father of her difficulty Punna sent a large 
sum of money to UttarS who allowed her husband 
to spend a portion of it to enjoy the company of 
the courtezan, Sirima, for a fortmght, and during 
this period she was freed from restraint and could 
offer chanty to the Buddha and his disciples and 
listen to the Buddha’s sermons The Buddha 
with his disciples came there and held a rebgious 
discourse and UttarS after Ustemng to it, attained 
the second stage of sanctification while her husband, 
father in law, mother in law and Sinma with five 
hundred gamkas who had thus an opportumty 
of Ustemng to the discourses of the Master, attained 
the first stage Shortly afterwards, XJttara died 
and was reborn in the Tavatimsa heaven where 
she related to Slahamoggallana the events of her 
past hfe, when asked (Vimanavatthu commen- 
tary, pp 62 74) 

When the Buddha was at Kalandakamvapa 
in Veluvana near Eajagaha, 

Sinmanmana - i . r. 

Smma returned home after 



THE VIMlNAVATTHU COMMENTARY 49 


attauung the first stage of sanctification. In 
order to rid herself of sins, she used to ofier alma 
to eight bhihkhus daily and every day she used 
to spend sixteen hahapanas on works of chanty 
One day a bhikkhu accepted her offerings As 
soon as he left, Sirima fell ill and died After 
death she was leborn as a celestial nymph who 
came to worship the Buddha with five hundred 
female attendants (Vimanavatthu commentary, 
p. 75 foil). 

MTien the Buddha was residing at Isipatana 

in Benares, some bhikkhus were 
Keaakftrmmana ^ i ■> .-i ^ t 

going for alms by tne gate ot 

a Brahnun’s house A daughter of the brahmin 
named Kosakari was pickmg up vermins from 
the head of her mother. The daughter seeing 
the bhikUius asked her mother why they had 
renounced the world at an early age The mother 
replied that they had done so after listening to 
the discourses of the Buddha A lay disciple 
of the Buddha who was then passing by, heard 
the conversation, and explained to them the 
precepts of the Buddhist faith includmg the three 
refuges, the precepts and the thirty-two 
impurities Tho girl was attracted by these 
teachings and meditatmg on those impurities, 
attained tho first stage and after death was reborn 
as an attendant of Sakka who when asked related 
the events of her past life. (Ylmana^ atthu 
commentary, pp. 8C-89). 

7 
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When the Buddha was at Jetavana at Savattlil 
a lay disciple went to 
Daaivimana jetavaua m the evening and 
told the Buddha that from the next day he would 
offer chanty to four bhiklchus daily The Buddha 
having expressed his approval, arrangements 
were made in his house to offer charities daily 
to four bhikkhua and his maid servant was ordered 
to attend on the four bhikkhus daily, to prepare 
seats for them and supply water and other necessary 
things The raaid servant served the bhihUius 
with hearty devotion and observed the precepts 
of the true dhamraa and meditated on the thirty 
two impurities for sixteen years, as a result of 
which she was reborn after death as one of the 
beloved attendants of Sakka (VimSnavatthu 
commy pp 91 92) 

When the Lord was staying at Benares, there 
lived near one of the g'ltes 

Kevattadvata, fl 

woman called Lakhuma As the bhikkhus entered 

the town by that gate, she offered a spoonful of rice 
to the bhikkhus and thenceforth she imbibed 
the habit of oflenng chanty and she used to 
prepare seats and supply water to the bhikkhus 
m the asanasala (rest house) She was established 
in sotapatti and after death was reborn in the 
Tavatimsa heaven (Vimaiiavatthu commentary, 
pp 97-98) 

When the Buddha was at Kalandakamvap'^ 
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at Veluvan'i, near Rajagaha 

AcimadayikaTimana. , , , . , , 

plague broke out in a family 
at Eajagaba and all tbe members died except 
one woman who fled from the house with her life 
Helpless she took shelter behind a house the 
inmates of which gave her the remnants of their 
food including acama (scum of boibng nee) At 
that time Mahakassapa rising up from meditation, 
was moved by pity at the miserable phght of 
the woman and "wishing to free her from the misery, 
he thought of giving her an opportumty of doing 
good deeds Accordingly, the sago went to her 
and asked for alms and she offered him the Scama 
AVheii approving her offering, he informed her 
that she had been his mother in the third preaious 
existence She died and was reborn among the 
NimmSnaratidevas (Ahmanavatthu commentary, 
pp 100 101) 

AMien the Buddha was at Rajagaha, he came 
Cn^dai nmana to know bv meditation that a 
candali whose death was verv near, would fall 
into hell after death Mo\ed with pity to save 
her from tlie impending disaster, he went out 
for alms with a large gathenng of bhikkhus and 
was passing by the spot where the candali was 
The candali who was at that time walking ^ntli 
a stick seeing the Exalted One coming, stood by, 
looking towards him He also, as if to preaent 
her proceeding on her way, stood in front of her 
and the sage Mahamoggallana exhorted the candali 



52 


HEAVEN AND HELL 


to fall down at the fe^t of the Buddba and worsbip 
him in. order to save herself from falhng into hell, 
as her life was about to end She with great 
devotion worshipped the Buddha who then left 
her for the town The candali was killed by 
a cow and after death she was reborn in the 
Tavatimsa heaven (Vimanavatthu commentary, 


BhadditthiTimana 


pp 105 107) 

When the Buddha was at Jetavana at Savatthi, 
there lived in the town of 
Kimbila, a householder’s son 
named Rohaka who was a believer in the Buddha, 
and there was, in another family of equal status, 
in the same town, a girl, mild, gentle and devoted 
who, on account of her merits, was called Bhaddi 
Rohaka married the girl Bhadda who, on account 
of her good conduct, came to be known m that 
toivn as Bhadditthi or the gentle dame At that 
time two of the most prominent among the disciples 
of the Buddha, in the course of their tour, came to 
the town of Kimbila Rohaka invited the two 
disciples with their followers, offered them good 
food and dnnk and various other things and in 
company with his wife served them m every way 
and hstemng to their discourses, embraced the 
faith and received the five sllas Since then 
Bhadda used to observe the Uposatha on the 8th, 
14tn and 15th day of every half month On 
account of her piety, tiio gods used to help her 
and they even freed her from calumny She 
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after deatli 'svas reborn in the Tavatimsa heaven 
and she worshipped the Buddha when the ^Blaster 
went to the Tavatimsa heaven (Vimanavatthu 
commentary, pp. 109-110). 

When the Exalted One was at Savatthi, at 
„ Nalanda, tlierfe was a devoted 

So^adinnaruriEna . , 

upasika named Sonadmua who 
always used to serve the bhikkhus with the four 
requisites and also used to observe the precept 
and the iiposatha with perfect regularity. She 
attained sotapatti meditating on the four noble 
truths. She, after death, was reborn in the 
Tavatiihsa heaven. (Vimanavatthu commentary, 
p. 115). 


Uposatha, a devoted Upasika, in the city of 
Saketa, used to observe like 

Uposftthatimana , i . » 

the lady in the above story, 
all the precepts, offered the four requisites to the 
bhikldius and meditated on the four noble truths 
and thus attained sotapatti. She after death 
was reborn in tho Tavatimsa heaven. (Viraana- 
vatthu commentary, p. 115). 

Exactly similar accounts are given of the two 
ladies of Rajagaha, Nidda and Sunidda who on 
account of their good conduct, were reborn in 
the Tcivatimsa Iieaven after their death. 

"When the Buddha was at Savatthi, a woman 
of Uttaramadhura was at the 


UlttkkhSdajikavimana. 


end of her life-term and was 


about to fall into hell. Buddha seeing her miserable 
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plight, took pity on her and came to save hct 
In tlie forenoon, Buddha proceeded towards licr 
house for alms The woman who ^\as at that 
time coming with a pitcher of water, saw the 
Buddha and asked him whether he had received 
alms The Buddha replied “ I shall get it ” She 
invited the Buddha to have his daily meal at 
her house She gave a seat to the Buddha and 
fed him to Ins satisfaction with her own hands 
She, after death, was reborn in the Tavatimsa 
heaven (Vimanavatthu commentary, pp 118 
119) 

When the Buddha was at Vcluvana, a girl of 

the family that supported 

Ularavimana , 

MaliSmoggallana s, a as in 
the habit of offering chanty to the bhikkhus Sho 
used to give away m chantj half the portion of 
the food that sho received for herself and she 
never ate anything without giving a portion of it 
to others Her mother used to give her double 
the quantity of food she would require for her 
own use in order to enable her to practise chanty 
to her heart’s content Tlie girl, when she grew 
up, was married to a young man of a family of 
false-bolicvcrg One day MahSmoggalluna came 
and stood m front of her house in the course of 
his begging tour from house to house The girl 
invited him to hot house and offered him the 
cake which was reserved for her mother m-Iaw 
who, when sho came to learn of it, grew angry 
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and struck lier on her shoulder. The gill died 
and after death was reborn in the Tavatimsa 
heaven. (Vimanavatthu commentary, pp. 120- 
121). 

The details of this vimana are the same as those 
of the previous story except that 

UcchudayitaTimana - . , . i _x_ ^ 

the girl gave in chanty to 
Mahamoggallana a piece of sugarcane reserved 
for her mother-in-law. (Vimanavatthu commen- 


tary, p. 124.) 

A daughter of an upasaka at Savatthi was 
married to a member of another 

Pall.nk.y:mSaa. gj^g 

was virtuous, free from anger, devoted to her 
husband and an observer of the sabbath. After 
death she was reborn in the Tavatimsa heaven. 
(Vimanavatthu commentary, p. 128). 

While the Buddha was residing at Jetavana 
at Savatthi, an upasaka of the 
Latavimana. ^ daughter named 

Lata who was learned, wise and intelligent. After 
marriage, she went to her father-in-law s house 
where she was faithful to her husband, and 
obedient to her father-in-law and mother-in-law 
and always used to speak sweet words to all the 
members of the fanuly. She pleased every one 
in the family with food and drink, was capable 
of managing household affaira and also the property , 
was pious and free from anger, and was in the 
habit of giving charity and observing sabbath. 
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She, after death, Tvas reborn as a daughter of 
Vessavana Kuvera named Lata and had four 
other sisters, Sa]]a, Pavara, Acchimati and Suta 
All these five sisters were appointed dancing girls 
by Sakka They afterwards grew jealous of each 
other and prayed to Vessawna to judge i\ho 
amongst them was the most accomplished in the 
arts of dancing and music Their father asked 
them to sing and dance in the assembly of the 
gods on the bank of the Anotatta lake Lata 
was declared to be the best amongst the sisters 
(Vimanavatthu commentary, pp 131 132) 

In very ancient times when Brahmadatta was 
reigmng at Benares, the Bodhisatta was born 

there in tho family of a musician 

OutlUiVimana '' , 

Ho was perfect in the art oi 
music, became the chief musician in the Jambudipa 
and was loiown as Guttila on account of his sw eet 
\oice His parents were old and blind Hearing 
of his great renown, a iniwician named Musila 
came to him from Ujjajinl to have lessons in 
the art of music from lum Guttila refused to 
take him as a pupil, noticing in Lis appearance 
marks of a avicked and imgrateful person Jlusila, 
howeaer, served Guttila’s parents to tlicir satisfac 
hww Avd Jii- aS Aii? iiw pWianTtr, 

Guttila was persuaded to teach Musila and ho 
taught the nnn all the sccicts of the art vvntliout 
keepmg back anything Musila after acquiring 
tho art from him, thought of defeating his teacher 
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and witk tins end in view, lie went to the King 
of Benares and demonstrated his skill in music 
But it IS to be noted that Guttila was the chief 
court musician of the king of Benares Musila 
requested the king to appomt him as one of Ins 
musicians The king agreed to appoint him on 
half the salary of Guttila Musila, howevci, 
urged that ho was in no way inferior to his teacher 
and demanded an equal salary The king uas 
requested to examine their skill m music and 
there was a competition m which Guttila with 
the help of Sakka proved to be superior In the 
previous birth Sakka was a pupil of Guttila and 
ho came to the assistance of his teacher who 
became victorious with his help and was requested 
to go to heaven, to give a performance of his 
skill in music before the gods In Indra’s Court 
he saw thirty two heavenly n}Tnphs possessing 
splendour greater than that of the other gods , 
and on account of various kinds of charity c g 
the offering of cloth, garland, perfume, fruit, 
sugarcane, etc , these nymphs had become 
liberated from earthly hfe In heaven Guttila 
urged that he would not play on the \Ina there 
Without suitable remuneration and when asked 
what would satisfy him, he prajed that all those 
bright goddesses iwould recount to him the good 
deeds that had brought thorn to the hea%enl} 
regions (Vimanavatthu commentar}, pp 137- 
148) 


8 
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Wlien the Buddha was at Jetavana at Savattlil 
. at Nalakaeama, one of the 

Daddamavimana " 

famihes that supported Revata 
had two daughters named Bhadda and Subhadda 
Bhadda went to her (Bhadda’s) husband’s house 
She was faithful and intelUgent but barren She 
requested her husband to marry her sister, a son 
by whom would be just like a son born of herself, 
and the family line would be continued thereby. 
Persuaded by her, the husband married Subhadda 
who was always instructed by Bhadda to offer 
charity, to observe the precepts and to perform 
other mentonous deeds diligently ; so that, in 
consequence of this, Subhadda would be happy 
in this world and in the next SubhaddS acted 
according to her sister’s advice and one day invited 
Revata The thera however, in order to secure 
comparatively great blessings for her, took it as 
an invitation to the Samgha and went to her house 
accompanied by eleven other bhikkhus and Subhad 
da offered good food and drink to them The 
thera approved of her chanty and as a result of 
feeding the Samgha, she, after death, was reborn 
in the Nimmanarati heaven When in heaven 
she looked for her sister who had made greater 
gifts tian herself and found her in an inferior 
position, reborn as an attendant at the court of 


Sakka She enquired about the reason of this 
difference in their respective position and learnt 
that Bhadda had offered chanty to individual 
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bhikkhus and not to the Samgha, as bad been 
done by herself and in consequence she was reborn 
as a nymph in Sakka*s Court. (Vimanavatthu 
commentary, pp. 149*156). 

When the Buddha was at Jetavana at SavatthI, 

there was at Nalakagama in 

PesaTativimana. , i» • i 

the country of Magadha, in the 
family of a householder, a daughter-in-law named 
Pesavati. In a former birth when she was a 
young girl, she had once gone with her mother 
to a place where a stupa was being built over the 
relic of Kassapa Buddha. There she had seen 
golden bricks being made and had offered her 
gold ornaments to be utilised for the erection 
of the stupa. In consequence of this meritorious 
deed, after death, she was reborn in the devaloka 
and from that devaloka, she was reborn in the 
family of a householder at Nalakagama at the 
time of the present Buddha. When twelve ycais 
old, she was sent by ber mother to a shop to buy 
oil. She saw the son of the shop-keeper talcing 
out his hidden treasure and throwing it away. 
Sinful as ho was, he could not appreciate the 
value of the treasure wliich appeared to him to be 
worthless stone but she being virtuous recognised 
the true worth of the treasure and she asked the 
shopkeeper why the treasure was being tlirown 
away. The shopkeeper, thinking that she was 
virtuous and that if he could marry his son to 
I'cr, lus hidden treasure might be saved, wont 
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\ isalakkbWimaai 


rariccLattalcavimana 


After tlie Buddha’s p«armibbana, King Ajata- 
sattu erected a stupa over the 
rebc of the Buddha that fell 
to his share A daughter of a garland-maker 
of Rajagaha, Sunmda by name, daily used to 
send to the stupa garlands, perfumes, fruits, 
flowers, etc , for the worship of the rehc and on 
the uposatha day, she used to offer worship herself 
with her own hands at the stupa After death, 
she was reborn as an attendant of Sakka, who, 
on one occasion, addressed her as Visalakkhl 
{Yimana\atthu commentary, pp 169 170) 

YTion the Buddha was at SavatthI, an upSsaka 
of the city invited the BuddJn 
to Ills house and in front of the 
gite of Ins residence, lie erected a beautiful pandal, 
and prepared nice and costK seats for tlic Buddlia 
and Ins disciples He offered excellent food, 
drink, garlands and perfumes to the Buddha 
At that time a woman went to collect fire wood 
at Andhavana and while returning home, with 
a large bundle of asoka twigs, watli young leaacs 
and beautiful flowers on tlicm, she saw the Buddha 
seated iii the pandal and worshipped him with 
asoka flowers brought from that forest She 
twice went round the Buddha to show her respect 
towards him, then bowed and went her way In 
consequence of this mentonous deed, she, after 
death, was reborn in the Taaatimsa heaaen haaing 
a thousand apsarascs to attend on her and parsed 
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to tlic parents o£ the girl and sought the hand 
of the girl for his son She was then married to 
the shopkeeper’s son and tlio shopkeeper made 
her the mistress of the house, placed her in charge 
of the treasure vault and called her Pcsavatl 
Her \ irtuea enabled them to enjoy the nch treasure 
there At that time Sanputta obtained parimb 
bana at NalakagSma Pcsavatl showed her respect 
to the dead hodj of Siriputta b) worshipping 
it with sweet scents, flowers, etc In the cro:\d 
assembled there, a great panic was created by 
the royal elephant having run amok and m the 
stampede that followed, Pcsa\ati was crushed 
to death As at the moment of death, her mind 
was full of respect and devotion to Slnputta slio 
\vas reborn m tlie TSvatimsa hoa\cn (Vimana 
Nattliu commentary, pp 160 ]69) 

While the Exalted One had attained mahupan 
mbbana at Kusinaru and while 
gods and men vied with one 
another in doing reverence to the body of the 
Buddha, IilnlUka, the wife of Bandhula and the 
daughter of a Malla king of Kusmara, offered 
worship to the relic of the Buddha with a plenty 
of perfumes and garlands and also an ornament 
named Mahdlata which was very valuable In 
consequence of this, she, after death, was reborn 
in the Tavatimsa heaven, whore she was bedeck 
ed in all yellow (VimSnavatthu commentary, 
p 1G6). 
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VisaUkkhlvimana 


Parieeliattakav]min& 


After the Buddha’s parinibhana, King Ajata- 
sattu erected a stupa over the 
relic of the Buddha that fell 
to his share. A daughter of a garland-maker 
of Rajagaha, Sunahda by name, daily used to 
send to the stupa garlands, perfumes, fruits, 
flowers, etc., for the worship of the relic and on 
the uposatha day, she used to offer worship herself 
with her own hands at the stupa. After death, 
she was reborn as an attendant of Sakka, who, 
on one occasion, addressed her as Visalakkhl. 
(Vim5navatthu commentary, pp. 169-170). 

. When the Buddha was at Savatthi, an upSsaka 
of the city invited the Buddha 
to his house and in front of the 
gate of his residence, he erected a beautiful pandal, 
and prepared nice and costly scats for the Buddlia 
and his disciples. He offered excellent food, 
drink, garlands and perfumes to the Buddlia. 
At that time a woman went to collect fire-wood 
at Andhavana and while returning home, with 
a large bundle of asoka twigs, with young leaves 
and beautiful flowers on them, she saw the Buddha 
seated in the pandal and worshipped him ivith 
sssolriS iSowurs hn?£fgirt {vom th&t hrest. She 
twice went round the Buddha to show her respect 
towards him, then bowed and went her way. In 
consequence of this meritorious deed, she, after 
death, was reborn in the Tavatimsa heaven having 
a thousand apsarases to attend on her and passed 
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her time sporting, dancing and caving heavenly 
garlands in the garden of Nandana (Vimana 
vatthu commentary, p 173) 

AVhon the Buddha w as at .Ieta\ ana, an upasaha 
m\ited liim to dinner at his 

M,njeUbak.v.ma.a p^^dal 111 

front of the gate of the hou^c, and provided beauti- 
ful scats At that time a maid-ser% ant of another 
family came to the spot with many sala flowers 
collected from the Andha\ana , wath them she 
worshipped the Buddlm, thricc went round him 
and after raabng her obeisance, went away After 
death she was reborn in the Tavatimsa heaien 
and got a red glass palace fronted with a s5la 
garden (Viminavatthu commentary, pp 1'^^ 


Wien tlic Buddha was residing at Bujagaiia, 
an iipasaka of that city "as 

Path.«.n.T.m.n. MalumOg 

galliina The upasaka’a daughter w as also devoted 
to him One day Mahamoggallana, while on his 
usual round for alms, went to the upasaka s place 
and the daughter welcomed him, offered him a 


seat, worshipped him with a garland of sumana 
flower and gave him sweets, etc The thera 
was waiting to approve of her chanty but slie 
told him that as she too had many duties at home, 


she would listen to his religious discourse another 
day She died on that day as her life penocl 
was over. She after death was rehom m the 
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Tavatimsa lieaven (Vimanavatthu commentary, 
pp 178 179) 

An iipasika, of Benares ■was very mucli devoted 
to tlic Buddha She got a 

NagaTimani / i .v i , 

pair of clothes woven, washed 
them inth great care and oftcred them to the Lord 
The latter accepted the present and delivered 
a rebgious discourse to her In consequence of 
this good deed, she, after death, w'as reborn m 
the Tavatimsa heaven, became the beloved of 
Sakha, acquired the name of Vasuttara and received 
there an elephant decorated with golden ornaments 
(Vimanavatthu commentar 5 % pp 181 182) 

When the Buddha was at Samatha in Benares, 
one forenoon ho wont out 
om&vimaD-i entered the 

cit> A poor woman named Aloma not finding 
anjtlung better to offer, presented some rotten 
cooked rice without salt to the Buddha who 
accepted it In consequence of this good deed, 
she, after death, was reborn in the Tavatimsa 
heaven (Vimanavatthu commentary, p 184) 
When the Buddlia was at Andhaka'vinda, he 
once had pain in his stomach 
He told Ananda to go for alms 
and he was instructed to bring 
Kafijika or fermented nee gruel, if offered Ananda 
went to the house of the Buddha’s physician, and 
on the wife of the physician asking him about 
the medicine, Ananda told her that he was m 
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slie was reborn as a celestial nymph Another 
said that in consequence of her giving a blue lotus 
to a bhikkliu, slie was reborn as a nymph The 
third nymph offered a lotus to a bhikkhu and so 
she attained the state of a heavenly nymph The 
fourth woman gave blossoms of sumana flowers 
to a bhikkhu and thus acqmred the state of a 
celestial nymph At the time of Gautama 
Buddha, they were in heaven and were met there 
by Mahamoggallana who, after hstening to their 
talk, delivered a rchgioua discourse to them who 
then reached the first stage of sanctification 
(VimSnavatthu commentary, pp 195-196) 

When the Buddha was at Savatthi, an up^sika 
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^ body of tbe Buddha Early in 

the morning, an upasika of 
Rajagaha after purifying herself in the bath, was 
going to worship the atupa with four Kosatala 
flowers On the way she was lulled by a milch 
cow with a now born calf After death, she was 
reborn in the Tavatimsa heaven and appeared 
before Sakha when he was enjoying himself in 
the heavenly gardens (Vimanavatthu commen 
tary, p 200) 

When the Buddha was at Savatthi, many 

„ , bhikkhus aftei spending the 

Vandanarimana ,, , 

rainy season in a village hermit- 
age, were going to Savatthi to worship the Buddha 
and, on their way, they passed through another 
-iiUage A woman of the Milage, seeing them 
ed ^Ylth veneration and aftei making obei 
to them, stood watching them with great 
ct and devotion, till they weie out of sight 
r death, she was reborn in the Tavatimsa 
f^en (Vim&navatthu commentary, p 205) 

A daughter of a Brahmin at Gayagama became 

the mistress of her father in 
fljjumaiavimana , , , cn i , i j 

law s house oiie disIiKea a 

aidservant’s daughter, whom slie hated and 
iSed to beat for fault or no fault of hers Even 
when the maid’s daughter came of age, there was 
no remission of the kicks and blows which became 
all the more severe as days went on The fact 
was that at the time of Kassapa Buddha the 
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girl liad been tbe mistress and sbe used to ill-treat 
and beat her maid who was now born, as the 
Brahmana lady and the situation was reversed 
The mistress used to punish the maid servant’s 
daughter by pulling the hair of her head, the 
maidservant’s daughter, therefore, had the hair 
of her head shaved by a barber The mistress 
tied Iier head with a rope and punished her and 
tlius the girl came to be called Rajjumala At 
last she went to a forest to commit suicide, unable 
any more to bear the rude treatment of the mistress 
There she saw the Buddha sitting at the foot 
of a tree She listened to liis religious discourse 
The master of tlio houso coming to laiow of it, 
invited the Buddha to lus house and his presence 
changed the mmd also of lus daughter in law 
who thenceforth carac to like the girl i\hom slio 
had hated before and ceased to ill treat her* In 
consequente of her meritorious deed, the servant 
girl, after death, was reborn m the Tavatiinsa 
heaven (Vimanavatthu commy pp 20C 209 ) 
AVlicn the Buddha was at Campa on the bank 
jr«o 4 uicado«pueea of the famous tank, Gaggnra, ho 
vimina wont out for alms and after 
returning home, one evening ho gave religious 
instruction to the bhikkfius in an enchanting 
voice that cliarraed c\en tlio loner animals 
At this tunc a frog came out of the 
Gaggaru tank and listened to the voice of the 
Buddha nitli great pleasure As the frog 
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listened entranced to the Lord’s voice it was 
trod upon by a cow herd wlio also had been at- 
tracted by the discourse The frog died and in 
consequence of its mentoricus deed, it was at once 
reborn in the Tavatiinsa heaven and there becoming 
conscious of all that had liappened, came do^vn 
m its heavenl} chariot to the place where the 
discourse was going on, with the purpose of wor 
shipping the Buddha (Vimanavatthu common 
tary, pp 217 218) 

Revati was the wife of Nandiya, a householder’s 
son at Sarnath At fiist she 
Kevativiniati-v Very unfaithful, uncharitable 

and impious Afterwards being instiuoted by 
Nandi} a, she used to offer charity to please him 
but when he was absent from liome, she 
stopped all gifts and offerings and also when 
Nandiya died, she reverted to her evil practices, 
spoke all sorts of lies about the bhiLkhus and 
stopped all worlcs of chanty that her husband had 
instituted The result was that while enjoying 
the blessings of the Tavatimsa heaven, Reaati 
was taken from one hell to another to suffer 
for her misdeeds (Vimanavatthu commentary, 
pp 220 foil) 

Chatta was the son of a Brahmin at Setabba 
His father sent him for education 
Timana rgnowiied teacher Pokkhara- 

sSti at Ukkattha He was intelligent and 
dihgent and soon acquired a Imowledge of the 
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Brahmanical lore. At liis prayer, the teacher 
asked him to bring one thoiisand kabapanas as 
the teacher’s fee. He went home and his 
parents procured the money for him and he 
was to start with it on the morrow. Bobbers 
coming to know of this decided to waylay him. 
The Buddha by his powers coming to loiow of his 
impending death, set out from the vihSra in tlic 
early dawn and meeting him on the way converted 
him to the faith. Proceeding on his way he met 
the robbers while passing through a forest and 
was killed. For his devotion to tho faith ho was 
reborn in the Tavatimsa heaven and was 
rewarded with a splendid vimana Icnown as 
Chattavimana after hun. (V. commcntarj’f 
pp. 220-33). 

Wlion tho Buddha was at Paj.agaha at Veluvana, 
K.u.v>k,t...d 5 y.k». f'™ w-is a bhikldiu wlio iiscii 

. >5mani jji.akc Very strenuous oflorts 

to meditate on vipassanttkammattlmna. The 
Bhikkhu suffered from acute pain in the car and 
could not get rid of it in spite of tlie l>cst medic.a! 
help. Ho informed the Buddha of his difficulty 
and tho Buddha knowing that tho soup prcp.arcd 
from the crab was the best medicine for liis disc.ase, 
asked fixm to go to jiragatffia for alms. Ifcrc fie 
stood in front of a hut of d farmer who had got 
ready for lus own meal rice and crab soup which 
ho offered to tho bhikkJiu. Tlio bhikkliu was 
at once relieved of his pain, became very happy 
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and even before lus dinner was fimslied, lie reached 
the stage of an arahat Moved ^^tli gratitude 
he hcartilj blessed the farmer who, after death, 
■was reborn in the Tavatimsa heaven having a 
viinana ^^^tll a golden crab hung in front of it 
(Viniana\atthu commentar\, pp 243 244) 

An uplsaka of R‘i]agaha dail> used to offer 
food to four bhikUius But 

Dvaropalakavimana 

there being some thieves in the 
neighbourhood of his house, the door of his house 
had alwajs to bo kept closed for fear of robborj, 
and on account of this, the bhiklJius had sometimes 
to return empty handed from his house Once 
ho asked his wife whether offerings were regularly 
made to the bhiklJius He was told that for 
some dajs the bhikkhus had not turned up 
for alms, perhaps because the doors were closed 
The householder appointed a gate keeper to receive 
the bhikkhus ashen the) approached lus house 
for alms The gatekeeper used to do his duty 
with care and devotion and bj listening to the 
exhortations of the bhikkhus, he was converted 
to the faith The up“isaka, after death, was reborn 
m the Yama heaven and the door keeper who 
U'>ed to welcome the bhikkhus, was reborn in the 
Tavatimsa heaaon after death (Viraanavatthu 
commentary, pp 246 247) 

When the Buddha was at Savatthi, an upasaka 

. while returmng from the 

Ksra^iyavimaQa . , - i*, x i 

river Aciravati alter taking 
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Brahmamcal lore At his prayer, the teacher 
asked him to bring one thousand kahapanas as 
the teacher's fee He went home and his 
parents procured the money for him and he 
was to start with it on the morrow Robbers 
coming to know of this decided to waylay him 
The Buddha by his powers coming to know of his 
impending death, set out from the vihara m the 
early dawn and meeting him on the way converted 
him to the faith Proceeding on his way he met 
the robbers while passing through a forest and 
was killed For his devotion to the faith he was 
reborn in the Tavatimsa heaven and was 
rewarded with a splembd vimSna known as 
ChattaMmana after him (V commentar}, 
pp 229 33) 

When the Buddha was at Rajagaha at Vclnvana, 
was a bhikkliu wlio used 
iiuiana make very strenuous cfTorts 

to meditate on vipassanakaramatthana The 
Blukkhu suSered from acute pain m the ear and 
could not get nd of it in spite of the best medical 
help He informed the Buddha of his difficulty 
and the Buddha knowing that the soup prepared 
from the crab was the best metbcine for lus disease, 
asked ium to go to ilfagadha for afms Here Ae 
stood in front of a Imt of a farmei who had got 
ready for his own meal nee and crab soup whicli 
ho offered to the bhiUdiii The bhikklm was 
at once relieved of Ins pain, became very happy 
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mounted on an all- white elephant 
Na„aviman3 attcndccl by a large retinue 

and asked him what he had done m his previous 
hfe to earn them The Devaputta replied that 
he had placed with his own hands eight mutta 
flowers at the stupa built over the relic of Kassapa 
Buddha’s body It appears that at that time, 
Kiki, the King of KasI, with his nobles and the 
citizens of his capital, used to ofTei heaps of flowers 
at the golden stupa of Kassapa Buddha, so 
that flowers became very rare and could be had 
at a high price The above upSsaka obtained 
with much difhculty only eight flowers from a 
florist and mth them he w'orshipped the stiipa 
In consequence of this good deed, he was reborn 
as a devaputta in various vimanas and came to 
the Tavatunsa heaven at the time of the Buddha 
Gautama (V commentary, pp 252 54) 

An upasaka of Rajagaha was faithful, charitable, 
and was established in the three 
utij-ana^ayimana refuggg and the five Silas In 

the morning he used to offer alms to various 
bhikkhus, in the afternoon he used to go to the 
vihara with offerings of various sweet dnnks and 
used to hsten to rehgious discourses After death, 
he was reborn in the Tavatimsa heaven, possessing 
an all-white elephant One daj he came to the 
Veluvana with his vimana (chariot) to worship 
the Buddha (V. commy 254 255) 

the Buddha was at Rajagaha, three 
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Jus bath, saw the Buddha going for aims 
Learning on enquiry that the Buddha had not 
till then been invited b) anybody, he with great 
veneration besought the Buddha to favour him 
by taking his dinner at his house He then led 
the Buddha to his residence and placed excellent 
food and drink before him After death, he vas 
reborn in the Tavatimsa heaven (V commy 


p 248) 

When the Exalted One was at Rajagaha at 
Veluvana, Slnputta reqiured 

Sucircmana 

a needle to sow lus garment 
He, on lus needlo*bcgging tour, came to the house 
of a blacksmith who, coming to know of lus need, 
oflorcd him two new needles for his use and 
requested him to come to lus house whenever in 
future there w as need of .my like obj ect Sariputta 
blessed him for lus good intention «and by virtue 
of this good deed, after death, the blaoksnuth 
was reborn in the Ta\atimsa heaven (VimSna 
vatthu commentary, p 260) 

A bhikkhu was m need of a needle at a 
vihara at Veluvana at Rajagaha 
A tailor who had gone to the 
Vihara on a visit, coming to know of his need, 
offered some needfes to the bhikkhu who Wessed 
him After death, the tailor was reborn in the 
Thvatimsa heaven (Viraanavatthu commentary, 
p 251) 

MahSmoggallana saw m heaven a devaputta 


Diitiya suciTimana 
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Malilk‘\ccayaua was living A god who was 
Sujata’s ^\eU wisher, came to him in the guise of 
a deer Sujata followed the deer with the intention 
of capturing it and tJio deer disappeared near 
the hermitage of Mahakaccavana Mahakaccayana 
instructed Iiim in the faith and as he found that 
the young prince had only five months to Uve, 
adMsed him to go to Ins father and perform men 
torious deeds during the short period of life that 
was still remaining Sujata, at his behest, went 
to the citj took up his residence in the city gardens 
and informed his fatlicr of his return Ho explained 
to his father how he had a short period to live 
and with his help built a aihaia and then invited 
the thera to come there The king cordially 
welcomed him and Sujata performing more meri- 
torious deeds, was, after death, reborn in the 
rsvatimsa heaven and he got a chariot decorated 
with seven kinds of gems, and seven yojanas in 
©■^tent (Vimanavatthii commentary, 259 270) 

A devapiitta named Gopala of Tavatimsa 
heaven worshipped in a previous 

ahatathav manft Buddha VipSSSl With 

a garland of gold, m order that he might have a 
goiden garfanc? Aangrag’ Icain his neck in ai) h23 
births He passed tJirough many births enjoying 
the object of his desire At the time of Kassapa 
Buddha he was reborn as the son of King KiH 
of Benares and made immense gifts and received 
the dhamma from that Buddha, but faihng to reach 
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bhikklius, after their rainy 

Tatiyanagayimana 

wcatber-sojourn, were coming 
there from a distant village to pay their 
respects to him But as night overtook them 
on the way, they repaired to a sugar canc field, 
the keeper of which repuested them to stay there 
for the mght No houses being available there, 
the man prepared a cot with sugarcane stalks 
and upon it made a bed of sugarcane leaves for 
one bhikkhu , similarly he prepared cots and beds 
of straw and cloth for the other two bhikkhus 
Next mormng, when the bhikkhus yere ready 
to start on their jonrnoj, he offered them rice 
with sugarcane juicc and also a piece of sugarcane 
to each of thorn A Brahmin ^ho yas a false 
beUevor and was the owner of the field, met the 
bhikkhus on the way and coming to learn from 
them that his ser\ant had been so very liberal 
with his sugarcane, flew into a rage with the field 
keeper and beat him to death After death the 
man was born in the Mote Hall called Sudhamma 
of the gods (V commentary, pp 255 257) 

After the Buddha’s parmibbana, Mahakacca 
yaua used to live in a forest 

Oularathayimana 

hermitage m a frontier province 
At that time, in the kingdom of Assaka a king 
named Assaka ruled in the city of Potarn., Siijata, 
the son of his first wife, was banished at the im 
portunate insistence of his younger infe Siijati 
took up his residence in the same forest where 
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Maliak‘\ccayana was living A god who was 
SujSta’s ^\ oil- wisher, came to him in the gmae of 
adeer Siijata followed the deer with the intention 
of capturing it and tho deei disappeared near 
the hermitage of Mahakaccayana Mahakaccayana 
instrueted him in the faith and as he found that 
the young prince liad only five months to live, 
adMsed him to go to his father and perform meri- 
torious deeds during the short period of life that 
was still remaining Sujata, at his behest, went 
to the city, took up his residence in the city gardens 
and informed his father of his return He explained 
to his father how ho had a short period to live 
and with his help built a vihUra and then invited 
the thera to come there The king cordially 
welcomed him and Sujata performing more meri- 
torious deeds, was, after death, reborn in the 
TSvatimsa heaven and he got a chariot decorated 
with seven kinds of gems, and seven yojanas in 
extent {Vimanavatthii commentary, 259 270) 

A devaputta named Gopula of Tavatimsa 
heaven worshipped in a previous 
MathavlmSna Buddha VipaSSl Wltll 

a garland of gold, in order that he might have a 
golden garland hanging from his neck in all hia 
births He passed through many births enjoying 
the object of his desire At the time of Kassapa 
Buddha, he was reborn as the son of King Kiki 
of Benares and made immerse gifts and received 
the dhamma from that Buddha, but faihng to reach 
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gave them to ^laliumoggallana tliinking that such 
an act of charity would do liim good in this world 
and the next. He came to the king and related 
the matter. Tlie king sent men to make enquiries 
about the truth of the statement and they reported 
that the Tliera had presented tlie mangoes to the 
Buddha who again had given one mango to each of 
Sariputta, Mahuraoggallaiia and Mahakassapa and 
had eaten the fourth himself. The king thought 
very highly of the gardener who ev'en at 
the risk of his life had been moved to perform 
such an act of charity, and presented the gardener 
with one village, various kinds of clo’thes and 
ornaments, etc., and asked him to make over 
to liim (the king) a portion of the merit acquired 
hy the gift of the mangoes. The gardener did so 
and after death, uas reborn in the Tfivatimsa 
heaven. (Vimanavatthu commentary, pp. 288- 
289). 

A bhikkhu who had passed the rainy season 
Upaaaayadayaka- » village-hermitage near 

vjmsna. Rajagaha, was going to Veluvana 

to worship the Buddha. In the evening he found 
hinrself in another village and meeting there an 
upasaka he enquired whether there was any place 
where monks could spend the night- The upasaka 
took him to his o^Yn house and after consulting his 
wife cordially received him and gave one room 
to the bhikkhu. The next-day he requested the 
bhikkhu to accept food and after feeding him to 
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tLe higher stages he was again reborn in the 
Tavatimsa heaven He enjoyed the blessings 
of the various heavens for a long time and at 
the time of Buddha Gautama, he was found in the 
Tavatimsa heaven by Mahamoggallana The 
great thera coming to learn of his previous births, 
again explained to him the principles of the faith, 
and Gopala became established in the Sotapatti 
stage {V commy 270 271) 

A rich couple of Rajagaha were pious and 
charitable and tho door of their 

AgariyaTimSna JlOUSe WaS Open tO bhlkkhuS 

and bhikkhunis, many of whom were supported 
by them Both husband and wife performed 
vanous meritorious deeds for felie three refuges 
throughout thoir life and m consequence, they 
were reborn in the Tavatimsa heaven, having 
a very large golden vimSna full of celestial comforts 
(Vimanavatthu commentary, p 28G) 

"When the Exalted One was residing at 
Rajagaha, King BimbisSra 

FbaUdayakaTimann , , ., •* it. 

had once the desire to ha\o 
mangoes out of season The gardener was asked 
to get mangoes but he requested the King to \'ait 
a few days during which he would fake steps 
to make the trees yield fruits, as that was not the 
proper season The gardener caused the mango 
trees to bear friuts out of season and was going 
to tho king with four mangoes when he met 
Mahamoggallana who was out for alms He 
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gave tliom to iMaliamoggallana tliinldng that such 
an act of charity would do liim good in tlus world 
and the next. He came to the king and related 
the matter. The king sent men to make enquiries 
about the truth of the statement and they reported 
that the Thera had presented the mangoes to the 
Buddha who again had given one mango to each of 
Sariputta, Mahamoggallana and Mahiikassapa and 
had oaten the fourth lumseU. The king thought 
very highly of the gardener who oven at 
the risk of his life had been moved to perform 
such an act of charity, and presented the gardener 
with one village, various kinds of clothes and 
ornaments, etc., and asked him to make over 
to him (the king) a portion of the merit acquired 
by the gift of the mangoes. Tlie gardener did so 
and after death, was reborn in the Tavatimsa 
heaven. (Vimanavatthu commentary, pp. 288- 
289). 

A bhikkhu who liad passed the rainy season 
UpassiyadSynka- » village-heiimtage near 

nmana. Rajagalia, was going to Veluvana 

to worship the Buddha. In the evening he found 
himself in another village and meeting there an 
upasaka he enquired whether there was any place 
where monks could spend the night. The upasaka 
took him to his own house and after consulting his 
wife cordially received him and gave one room 
to the bhikkliu. The next-day lie requested the 
bhikkhu to accept food and after feeding him to 
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his 8'itisfaction, gave him a lump of jaggarie \vith 
^^hlch to prepare a dnnk on the wa) He accom 
panicd the bhihkhu some distance out of his village 
and came back The upasaka mth his ■wife, after 
death, ^\as reborn m the Tavatimsa heaven 
(V comm} p 291) 

A bhikkhu of Rujagaha going about for alms 
Dh.kkiiadajakft before the door of a house 

holder -In inmate of that house, 
who after having washed lus liands and feet, had 
placed his food on a dish and was ]ust going to 
partake of it, saw the bhikkliu and at once offered 
lus owm food to the bhikkhu who accepted the 
food and blessed him In consequence of this 
good deed, he, after death, was reborn in the 
Tilvatiinsa heaven (Vimanav atthu commentax}, 
pp 292-293) 

A poor boy of Rlijagabu was appointed to 
guard the barley field of 
some person One day in the 
morning lus master gave him for breakfast some 
kiimmasa (i e sour gruel) and sent him to look 
after the field He took the food to the field 
and sat down at the foot of a tree m order to 
partake of it and at that moment an araliant 
wandering foi alms came there and sat down 
at the foot of the same tree The boy ou enquiry 
coming to learn that the bhikkhu had not had 
any food ^lU then, offered his own food to him, 
which he accepted and blessed him The poor 


YavapSUkiiTuitant 



THE VIMiNAVATXHU COMMENTARY 79 




boy after death, Avas reborn in the Tavatimsa 
heaven. (Vimanavatthu commentary, p. 294). 

The Exalted One was residing at Savatthl. 

At that time two of the chief 
disciples of the Buddha with 
their attendants were touring the country of 
Kasi and in the course of their wanderings, came 
to a viliara in the evening. Coming to learn 
of their arrival, an upasaka of a neighbouiing 
village came there and made arrangements for 
their stay at night and invited them to take their 
food in his house next morning. He offered 
plenty of o.xcellent food and drink to them at his 
house ne.xt morning and the upasaka after death, 
was reborn in the Tavatiihsa heaven. (VimEna- 
vatthu commentary, p. 295). 

After the parinibbana of the Buddha, Avhon 
the relics of his body had been 
placed in the stupas at various 
places and when the great sangiti was taking place, 
• among the bliikkhus who were requested to attend 
the Fiist Council, the sage KumErakassapa with 
five hundred bhikkhus, spent tlic rainy season 
in a certain forest of sinisapa trees near Setabba 
city. King Payasi witli Ids retinue went to him 
and the thcra AA'ishing to expound to him the 
continuity of life after death, delivered before 
him the excellent Payasi-autta which is full of 
the most conAincing arguments, instructed him 
in the dhamma and converted him to the Buddhist 


UttTrivmiann. 
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along the path and construct ghats or watering 
places for the bhikkhus In ev erj w aj he sought 
to make their journeys comfortable He used 
to observe the precepts and offer chanty Ho 
after death was reborn m the Tavatimsa heaven 
and his vimana was marked out by beautiful 
mamthunas or pillars of the costliest jewels 
(V commy , p 301) 

"WTien the Buddha was dwelling at Andhaka 
„ vmda, an upasaka who was 

Bavaij^vimuia 

faithful and ver} rich, built 
an excellent gandhakuti, provided with allneccss 
arj comforts, on a hillock at a little distance 
from the village and offered it to the Buddha 
whom he served there with great devotion In 
consequence after death he was reborn m the Tava- 
timsa heaven (Vimunavatthu comm) p 302) 

A poor man was the servant of a person who 
, ^ had set lum to guard his mango 

garden One d i) , in summer, 
Sariputta who was passing b) that gaiden became 
tired and exhausted and was pcrspmng profusely 
oivmg to the heat The poor guard, out of devo 
tion to him, requested him to come to the garden 
and take rest Ho also brought water from a 
well for bathing and dnnkmg The thera after 
bathing and drinking, blessed him and went away 
The garden keeper, after death, was reborn in 
the Tavatimsa heaven (Vimanavatthu commen- 
tary, 305 306) 

11 
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faitli Tlic Ljng after conversion, practised chanty 
but on a rather poor scale, not worthy of his position 
In consequence of this miserly clianU, lie, after 
death, uas regarded with a position in a com- 
parati\ci> lou heaven, m the Catummaharajika- 
dcvaloka An officer of King Payasi called 
UtUra, had spent all his ucalth m acts of chanty 
and used to perform mentonous deeds, with 
great devotion In consequence he, after death, 
was reborn in the Tuvatimsa heaven {Viinaiia- 
vatthu commentary, pp 297-298} 

While the Buddha was at Savatthi, a poor 

nnn of the city used to eirn 
CittalaUvim&na 111, i.i . 

lus bread b> serving other 

people He was very faithful, devoted to the 
three gems and was obedient to his parents He 
did not marry, thinking that the women who 
came to li\e with their husbands did not treat 
their fathers in law and mothers in-lawwith proper 
respect and devotion such as lie lumseJf used to 
show to his parents He after death was reborn 
m the Tavatimsa heaven (Ahmauavatthu com 
mentary, p 209) 

AVhen the Lortl was residing at Jetavana 
near Sa\atthi, a laige number 

JlamthSnayJffiana 1 •, 1 1 i- . 

of hmUJiMs used to hvemiorest- 
hermitages An upasaka would sweep the path 
which the bhikkhus used when going out for 
alms He used to level the roads, remove thorns, 
construct bridges over water course, dig tanks 
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along tlie path and construct gliats or watering 
places for the bhikkhus In every ’way he sought 
to make their journeys comfortable He used 
to observe the precepts and offer charity He 
after death was reborn in the Tavatimsa heaven 
and his vimana was marked out by beautiful 
mamthunas or pillars of the costliest jewels 
(V commy , p 301) 

IVhen the Buddha was dwelling at Andhaka 
^ vinda, an upasaka who was 

SuTa^^anmana ^ 

faithful and very rich, built 
an excellent gandhakuti, provided with allneccss 
ary comforts, on a hillock at a little distance 
from the village and offered it to the Buddha 
whom he served there with groat devotion In 
consequence after death ho was reborn m the Tava- 
timsa heaven (Vimonavatthu commy p 302) 

A poor man was the servant of a person who 
. . had set him to guard las mango 

AmbaTiraana 

gaidcn One day, in summer, 
Sanputta who was passing bj that garden became 
tiled and exhausted and was perspiring profusely 
oivmg to the heat The poor guard, out of devo 
tion to him, requested him to come to the garden 
and take rest He also brought water from a 
well for bathing and drinking The thera after 
bathing and drinking, blessed him and went away 
The garden-keeper, after death, was reborn in 
the Tavatnpsa heaven (Vimanavatthu commen- 
tary, 305 306). 

11 
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CopnUTim&na 


A goptila (cowhord) of Rujagalia took mtli 
lum to tlio field kummasa or 
sour gruel for lus breakfast 
Slaliumoggallana came to Jaioa% that the poor 
cowliord \\ou!d soon die and that if he asould 
offer him tlic sour gruel, ho would go to heaven 
He came there out of pitj , to gi\ c the gopsla an 
opportumtj of sa\mg lumseif, tho cowherd 
who was about to cat tho sour gruel offered it to 
him and then went away to drive out the cows 
from a cornfield thc} had entered He w as bitten 
by a snake on thc wa> and coming back to thc 
thora, ho found tlie latter eating the sour gram 
and was pleased at thc sight Very soon the 
poiBOu worked on him and after death ho was 
reborn in tho ffavatimsa heaven (V commy. 
p 308) 

In thc night of thc great renunciation, when 
thc Bodlusatta said addressing 
lus horse, Kanthaka, “ Carry 
me, my darhng and attaimng sanihodhi I shall 
deliver the world ” Then the horse inspired 
with the consciousness of carrying that great 
buiden on Ins back, was filled with immense ]o) 
and devotion Again when on the bank of the 
nver Anoma the Bodlusatta asked Kanthaka to 
return with Glianna to Kapilavastu, the horse 
was weighed down with sorrow and heked the 
Bodlusatta s feet, and hiB heart was filled with 
noble ardour and devotion In consequence of 


KaotlinlaTinianti 



Aneka»»59aTiinfini 
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this, after death, the horse Mas reborn m the 
Tavatimsa heaven and known ns Kanthakadeva 
putta -frho one day while going to the Nandanavana 
in a celestial chanot, met Mahamoggallana on 
the way and related to lum the e^ents of his past 
life (Vinianavatthu commentarj , pp 312 314) 
Thirty thousand kappas ago when Sumedha 
the sammasambiiddha, had 
attained mahapanmbbana, and 
many caityas had been built ovei the rehes of 
his body, a blukkhu after leading the life of a 
cehbate for a long time, again became a house- 
holder, but he was m the habit of performing 
meritorious deeds and he used to worship the 
caitjas and listen to the discourses After death 
he reached heaven and owing to the accumulation 
of much merit, he was more powerful than Sakka 
In the deva and manussalokas, after various births, 
owing to the residue of liis merit, at the time of 
Gautama Buddha, he was reborn m the Tavatimsa 
heaven in a vimana of diverse colours, that is, 
an anekavannavimana, and was called as such 
hy the other devaputtas (Vimanavatthu com 
mentary, 319 320) 

(See my work, The Buddhist Conception of 
MaWhalropdaUvunana Spints, pp 32 33) 

We have seen before in another \imana story 
PSyasi of the city 
of Setavya was converted by 
the sage Kumara Kassapa, hut he was not a liberal 
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minded man and tis acts of chanty ivere done 
neither with a whole heart nor with his own hands 
In consequence he after death, could ncft reach 
the Tavatimsa heaven but was reborn in the lower 
heaven of the Catummaharajikas, in a \acant 
vimana called the Serfeakavimam. It had been 
built for a man who while hving at the time of 
Kassapa Buddha had served a bhikUiu who was 
seated in the sun with a shade over him made 
with the branches of a Siiisa tree bound together 
and lowered down He after death was born 
in tlus virnSna which was marked out by a sirisa 
forest in front of it and Ins vim5na was always 
decorated iMth sirisa flowers Tins man at the 
time of Gautama Buddha vas born on earth and 
reached the stage of an arahat ho meeting tlio 
lung in Ins deserted vimana asked him about 
his past lustoT} and conung to learn of it, preached 
to men how king Pa} Ssi could not reach the higher 
heavens for not practising chant} with his own 
hands Vessaaana Maharaja placed the Sensa 
vimana wath the king in a desert for the shelter 
of traaellers going through that desert Tliere 
he met a company of merchants of Anga and 
^lagadha, who had lost their way in the desert 
There was a long conversation between Pavasi 
and the merchants and at last ho conve}cd tlic 
merchants to Putahputta in his vimana One 


of tlie merchants named Sambhava was d r^i 
gioiis upSsaka anil he reported the whole * ^ 
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versation to the Thcras and at the second 
sangiti, it was embodied in the compilation of 
the holy literature. (Vimanavattlm coramy. 
pp. 331 foil). 

Wlicn Kassapa-Sammasambuddha had attained 

c. parinibbana and an extensive 

Sumkkhittavim&nft. ^ 

Kanaka-thupa was built over 

the relics of his body, large concourse of men used 
to come there to worship with flowers and perfumes. 
An upasaha who was very much devoted to the 
worship of that Buddha, used to arrange properly 
the flowers scattered by the people, so that they 
looked beautiful and roused the ardour and devo- 
tion of men who visited the shrine. After 
doing this, he thought of the glories of the Buddha 
and felt a ]oy within himself and after death was 
reborn in a golden mansion in the Tfivatimsa 
heaven. (Vimanavatthu commentary, pp. 352 
foil). 
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Observations 

It will be seen from the above account of the 
Th. form Oi the viniSnas or celestial mansions 

viinana and its c m . i ^ of the Vimaua 

forts proportionate to oiau.., 

meritorious deeds the coniforts and pleaSUTCS 

provided therein are proportionate not only to 
the mentonous deeds done on earth, but also to 
the particular nature of the deeds themselves, 
as also to the desire of the dweller of the viraana 
The girl of RSjagaha whose story is recorded in 
the KuujnravimSna was told by the learned, 
“ Good lady, good deeds are like the Cmfimam, 
the jewel with miraculous powers, which turns 
everything that it touches into gold, and they arc 
also like the KapparuWia or the divine tree that 
produces everything that one may desire from it 
AVhen the proper environment and the proper 
mental condition are produced, whatever one prays 
for when doing a work is sure to be won By 
giving a seat one gets a very high position, by 
bestowing food one secures health and wealt , 
by the gift of clothes one acquires good complexion 
(vanna) and property , the gift of conveyances 
procures for the giver special happiness, and 
that of lights begets powers of vision , by giving 
a house one gets all sorts of property ” (Vimana- 
vatthu commentary, p 32) 
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It appears from the stones given in the Vimana- 
vattliu commentary that most of the departed 
spirits go to the Tavatimsa heaven Only in 
very rare cases do we read of a spirit passing to 
the regions of the higher gods, the Nimmauaratis 
It is only in very e's.ceptional cases indeed that 
spirits go to the Brahmaloka Downward also 
~ ^ we read only in one case, that 

ihe J-aTatiitisa heaven *' 

—the abode of most of kiiiff Pavasi, that the ICinft 

of the departed spirits , 

went to the region of Catum- 
maharajikadevas for stinginess m makmg gifts 
His story also makes it clear that it is not the 
quantity but the devotion with which the gift 
IS made, that determines the place one is to 
acquire after death 

Another thing that deserves notice is that 
the vim5.na may not always be in the heavenly 
regions As in the case of kmg PSyasi, the vimana 
with its comforts was placed do^vn below on 
earth in the midst of a desert In the stones 
of the Betavatthu we have seen many such spirits 
hving in their vimanaB in solitary places on earth, 
Location of the oLi the sca, in the forest or 
amidst the sands of the desert. 
This 18 specially the case with the spints in the 
lower heavens, who are not sufficiently purified 
or whose attachment to things on earth is still 
rather keen The spints could at "will come 
down on earth in their vimanas, and in several 
cases they came to the Buddha on their vimanas 
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to listen to Ins discourse Evidently these vimaiias 
could not carry tlioir ocoupmts to the higher 
heavens , nowhere do we read of their going to 
any region higher than their own 

The heaven of the Buddhists is the heaven of 
a people with refined and delicate tendencies , 
It has nothing in common with the Valhalla where 
the spirits of the departed warriors, the worshippers 
of Odin and Thor, enjoy the supreme bliss of 
fighting and feasting The fortunate dwellers 
in the Buddlust \imanas arc marked out bj a 
beautiful golden yellow comploMon emitting rajs 
of brilliance that make up a sort of aureole round 
about them There is a play of bnlhance 
and charming colours in the 
dress and in the paraphernaha 
joysandcomforw general of the dwellers in 

the heavenlj palaces, all the uealth of India, 
gold and precious stones, rubies and sapphires, 
emei-ilds and diamonds abound in the viniauis 
'ihere are sweet scented perfumes and an ahun 'ince 
of flowers, the padma, the utpala, the pnndarika— 
all varieties of the lotus and the lily, the sirisa, 
the campaka— in fact all the wealth of Indian 
flora Beautiful plants and creepers, sometimes 
ujjanas or gardens and even huge trees an aw a 
^ana as in the case of the Ambavinuna heauti } 
and lend grace to these palatial abodes of the 
Buddhist heaven Out of these vimanas, m 
which there are dancii^ and music, come out 
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sweet sounds that enrapture the soul and regale 
the ears, (dibba sadda nissaranti savaniya 
manorama). Soft breezes laden with perfumes 
come from them and 611 the surrounding 
atmosphere. Garlands of the sweetest and most 
charming 6owers w’orn on the head or hung from 
the neck bedeck the persons of the occupants 
of the vimanas, who have the human form but 
are far more brilliant and dazzling than an thing 
ever found on earth. We read of the Cliat- 
tamanavaXa that the sun in the heavens shines 
not so brilliant, nor is the moon so soft as the 
rays emitted by him. The sun’s rays are pale 
in splendour before the dazzling brilliance of the 
vimana, a brilliance that illumines twenty-6ve 
yojanas on all sides, and turns even the night 
into day. Some of the vimanas, like the Maha- 
rathavimana of Gopaladevaputta, are draum by 
a thousand horses. Twenty-four verses describe 
the beauties and splendour of this great chariot- 
like viinana. We also read that this chariot like 
many others is painted in beautiful colours. 

The pleasures enjoyed by the TSvatimsa gods 
(to are mainly, if not entirely, 

‘avatiibsa heaTen. physical j there is nothing of 

the deeper joys that enrapture the soul. The 
joys of the vimanas are inferior to the nobler 
and the purer hliss that is enjoyed by the pure 
soul, by the bhikldiu who holds the mere pleasures 
of the senses in absolute contempt. A bhikkhu 
12 
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who by restraint and freedom from desires acquired 
the stage of an Arahat, has no reason to be envious 
of these vm^na gods , he is superior even to Sakka 
the king of the Tavatimsa gods Even Brahma 
IS in no way superior to him For the aspirant 
after the highest stages of araliatta and mbhdna 
punna and papa (merit and dement) are equally 
reprehensible The highest of the pleasures that 
these heavens bestow has a limit it is not ever 
lasting "When the fruits of a good deed are 
consumed, the man has again to come down to 
earth, to be buffetted by the waves of lamma, 
of ptmna and pdpa They can ne\cr bnng about 
a final release from cmI and hence, the espeneuces 
in heaven, though pleasurable, are an eail to be 
guarded against — the more so on account of 
their luting attractiveness 

The SIX heavens from the world of the CStum 
mali»r5jikadevas up to that of 
ofhearen ParammioitavaBavattis are 

worlds of sensuous enjoyment or of sense 
experiences, the Kamalokas, the worlds of desire 
or the heavens of the concupiscence world Beyond 
the Catumaharajikadevas lies the world of the 
TSvatimsa devas where, as we have seen, repair 
after death, mest of the oidmaxy mortals who 
have done some good deeds on earth, people who 
have done some good to the members of the 
samgha but have not entered the samgha proper, 
or if they have not entered even the first stage 
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Hell (mraya), according to the Buddhist 
conception, ordinarily seems to 
be \ region situated below the 
terrajirma wo tread on The 
VisudcUumagga informs us that mraya is so called 
because it is devoid of the happiness which is the 
cause o! the attainment of sagga and mol-hha 
It IS also called apSya,diiggati and vimpata 
ApSya includes tiracchSna (ammal langdom), 
pottivisaya (peta world), asura world and all hells 
(II 427) The universe, according to the 
Buddhists, consists of many spheres, cakrav5las, 
each of which has its own earth, sun, moon, heavens 
and hells (Kern, Indian Buddhism, p 67) 

Hell IS regarded as one of the bis lands of exist- 
ence, which form the ten dhStus, 
which, according to some of the 
schools, possess ten character- 
istics, namely, (1) form, (2) essential nature, 
(3) substance, (4) power or force, (6) action, (6) 
cause, (7) condition, (8) effect, (9) retribution 
and (10) the final identaty (Yamakarm Sogen, 
Systems of Buddhistic Thought, pp 275-276) 
Edkins observes from a study of the Chinese 
works on Buddhism that hell, 


Hell one ol the i i 
kinds ol existence 


Hell a place of 

pm ushm ent for the hungry ghosts and animals are 
assigned to the wicked. All 


wrong doer 
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Ijemgs, whether vutuous or vicious, continue 
to be reborn m one of the six states (e g gods, 
men, monsters, hell, hungry ghosts and ammals) 
until saved b} the teaching of the Buddha (Chinese 
Buddhism, p 195) 

Keith observes m this connection that the 
Position of hell in umverse consists of many world 

the universe S3stcms, each equipped with 
earth, heavens and hells, and each system or 
sphere is divided into three regions (avacaras), 
worlds (loha) or layers (dhatu), the first, the 
realm of desire (kama), the next, of matter or 
material form (rupa), and the third that without 
form (arupa) In the first are hells or purgatories 
eight or more in number, while others exist between 
the spheres (lokantarika) , the ammal world , 
the abode of ghosts (pretas) , the abode of asuras 
or demons , which make up the places of pumshment 
(apaja) , then comes the abode of men and then 
SIX abodes of gods (Buddhist Philosophy, 
pp 92 93) 

Mr Hackmann is right in saying that hell is 
placed in contrast to heaven A coarser dehneation 
of reward and pumshment in happy or unhappy 
surroundings replaces the old philosophical con 
ception of existence being a state of suffering, 
and of the final release from it through the removal 
of all empirical being (Buddhism as a Eehgion, 
p 54) 

The very lowest of the thirty*one abodes of 
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living beings are the hells or 

The pnacipal belle. , r • i 

places of punishment where the 
departed spirits have to undergo tortures in 
consequence of the evil deeds done by them while 
on earth. The principal hells are eight in number 
and known by tlie names of Safijlva, Kalasutra, 
Sanghata, Haurava, Maharaurava, Tapana, 
Pratapana and the very deepest, Avici. Apart 
from these, there arc the Lokantanka hell and 
many minor hells. In the old system of the 
Northern Buddhists, there are, besides the eight 
hot hells, ns many cold hells : Arbuda, Nirarbuda, 
A^atn, Hahava, Huhava, Utpaln, Padma and 
MahUpadma. The Pali canon mentions the same 
number and a few more; Atato, Abbuda, Nirabbuda, 
Ahaha, Ababa, Kumuda, Uppalaka, Sogandhika, 
Pupdatika and Paduma. In later northern works 
the number of hells is still greater. (Ivem, Indian 
Buddhism, p. 58). Above the hells is placed the 
animal Icingdom. Higher than the animal kingdom 
is the abode of pretas, ghosts, spectres, though 
these beings are also placed in the Lokantarika 
hell. The hells, together wth the next three 
worlds, constitute the four Apayalokas or places 
of suffering. (Ibid, p. 69). 

According to ths Gluaess accoujit, the lowest 
, hell is the Wou-kan, the hell 
TOthoufc interval (avid) i.e* 
without interval of rest, a place of incessent 
torment. It is the lowest of the places of 
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torment. A Catena of Biiddhist Scriptrires, 

p. 57). 

Childers slions from a consideration of what 
is stated in the Pah text that 

Childers’ view . i -.r i 

there arc eight Mahilnarakas or 
principal hells Besides these, there is the Lokan- 
tarika hell which is a place of punishment It 
is partly inhabited hy pretas There are many 
minor hells. The Buddhist liell is a place of 
torment in which former sins are expiated, hut 
it IS only a temporary state and may he immediately 
followed hy re-birth xn one of the higher devalokas. 
(Pali Dictionar}’, p. 260). 

Sir Charles Eliot points out that the Buddhist 
Six Charles Ciwt holls arc temporary. They 

^temporityl'n'^t ^ caniiot be regarded as places 

punishmeut. Thc 
denizens of those hells have the power of fighting 
for the ac(iuisition of merit but the task being 
difficult, one may repeatedly be bom m hell. 
(Hinduism & Buddhism, Vol. I., p. 338). 

There are many places of torment, to which 
. , . those CO w'hose conduct has been 

A layman’e religion ° 

bad in act, word, or thought 
or who have been guilty of some one atrocious 
crime, such as that of the slanderer of Sariputta, 
or that of Devadatta, when he drew blood from 
the Buddha’s foot Such and such a character 
or the doer of such and such a deed is frequently 
said to be “ as good as cast already into hell,” 
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]ust as the virtuous are said to be as good as 
gone to heaven alrcad} ” The doctrine of heaven 
and hell is thus especially the layman’s rehgion 
(Copleston, Buddhism, Pnmitive & Present, 
p 140 ) 

The Nikayas, the earliest portion of the Pali 

Buddhist literature contain 

Hell in the NikavM 

some interesting information 
regarding the hells The Anguttara Nika>a assures 
us that a blukkhu who has no faith in the Buddha 
and on the other hand, la shameless, la^ and un 
wise, goes to hell after death (Anguttara NikSya, 
Vol in, p 3) The same NikSya adds that a 
bliilJJiii who IS wicked or is an evil doer, vho does 
unholy deeds, who commits sin secretly, who 
pretends to be a samana, who is not a brahmacSrl 
although he pretends to be one, who is foolish 
and "who is full of impurities, after death goes to 
hell If such a bhikklm accepts charity from 
Brahnuiis and Ksatnyas and accepts salutation 
from them, he after death, goes to hell (Ibid, 
Vol IV, pp 129 130) Nanda’s mother, 
Ve ukantald, said to Saxiputta that her husband 
after death, was reborn as a yaklJia and* had 
appeared before her in his former birth (Ibid, 
p 66) A person who is mcked, jealous and 
miserly, is thrown into hell He who has 
no such vices goes to heaven (Ibid, Vol I, 
p 105) 

Those who commit sin by body, mind and 
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are to suffer on account of the sins committed 
hy themselves and not by their parents, friends, 
relatives, etc Yaina then asks another set of 
sinners, “ Have you not seen a man or woman 
lying dead for a day or two or three, swollen, 
turned blue and having pus in the dead body 2” 
They reply in the affirmative and they are subjected 
to the same set of questions and answers as before 
Five k.ade oi puBui, The hell-guards inflict five kinds 
of punishment —(1) They stake 
hot iron nails into the hands and feet m the centre 
of the chest of the sinners who are to suffer in 
hell as long as the sina are not exhausted , (2) 
They cut the sinners with an are , (3) They cut 
and polish the skin of the sinners with an axo , 
(4) They thrust them into a red-hot iron jar with 
their feet upwards and heads hanging downwards 
They then put the red hot iron jar on a mountain 
of buriung charcoal They are boiled in the 
jar as it is rolled upwards and downwards ; (5) 
They arc yoked to a chariot and repeatedly driven 
backward and forward along a path which is as 
hot as fire and which gives out flames (Anguttara 
Nikaya, Vol I, pp 138 141) It is distinctl)- 
stated m the Oommentary on the Angatt'irr 
Nika) a that the Avici hell is called the mahamraw 
„ (ManorathapuranI, p 408), nine’ 

has four corners and four gate 
It IS divided into equal compartments and surrounc 
ed on all sides by an iron wall Its lid is mac 
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of iron It lias an iron floor which, is blazing and 
giving out flames Its area is a hundred yoj anas 
(AnguttaraNikaya, Vol I,pp 141 142) According 
to Buddhaghosa, a sinner is made to lie down 
on his bach and his body becomes three leagues 
(long) in hell Lon spears are then passed through 
his right hand palm, his left hand palm, nght 
and left legs and the chest He is struck with a 
big ase, profuse blood flows from the wounds 
■which, are moreover burnt by fire issuing out of 
the iron floor The sinner is cut into six or eight 
pieces (Manorathapuram, Sinhalese edition, 
p 207) The nirayapSlas referred to above are 
officers of hell who carry out the orders of Yama 
(Manorathapuram, p 406) 

According to the Samyiitta NiLSja the Buddha 
18 credited mth the opinion that 

P nisbmeat scoord 

log to tho Sarfiyutta a person Will suner the conse 

Nikaya , - 

quence oi whatever maj 
preponderate as between an act and the forbearance 
from it, that is to say, if the period during which 
a man abstains from cruoltj and homicide is of 
a longer duration than the period during which 
he kills animals, he will not go to hell (Samjnitta 
Nikiiya, Vol IV, p 317 foil) 

The Jatakas also furmsh us with some infoima 


Hell m the Jatakas 


tion about hell and the deeds 
that lead to it In Buddha’s 


time those who took refuge in the three g6ms 
had not to go to hell (Jataka, Fausboll Vol I, 
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King Nirai was taken by Matali, the charioteer 
of Indra, to visit the hells. 
Nimi 8 visit to hell. ^yent to the Vaitarani 

river where the guard.s of hell were heating the 
hellish creatures -with burning swords, spears, 
clubs, etc., and the hellish creatures unable to 
bear the torture, used to drop down into the river 
Vaitarani covered with canes full of thorns. The 
hellish creatures suffered much, being cut into 
pieces by thorns and from the bottom of the river 
came out burning spears as long as palm trees. 
Pierced by these spears, they suffered intolerable 
tortures. Those who being stout and strong, 
oppress those who are poor and physically weak, 
have to suffer in the Vaitarani river. Nimi saw 
in one place hell-dogs devouring the hellish creatures 
who in their preWous births were misers, abusers 
of the samapas and brahmanas, jealous and 
mischievous. Thence the King Nimi went to 
another place in hell where he saw hellish creatures 
being dragged over a binning floor, for having 
been in their former existence envious of men and 
women. At another place he saw a heap of 
burning charcoal in which were being thrown 
those hellish creatures who in their former existence, 
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King Nimi was tal^en by Matali, the cliarioteer 
of Indra, to visit the hells 
Nimi s visit to hell ^ Vaitaiaiu 

nver wliere the guards of hell were beating the 
hellish creatures with burning swords, spears, 
clubs, etc , and the hellish creatures unable to 
bear the torture, used to drop do'sni into the river 
Yaitaxani covered with canes full of thorns The 
helhsh creatures suffered much, being cut into 
pieces by thorns and from the bottom of the river 
came out burning spears as long as palm trees 
Pierced by these spears, they suiTered intolerable 
tortures Those who being stout and strong, 
oppress those who are poor and physically \\eal, 
ha^eto sufier m the Vaitaranl nver Nimi saw 
m one place hell dogs devounng the helhsh creatures 
who in their previous births ucre misers, abusers 
of the samanas and brahmanas, jealous and 
mischievous Thence the King Nimi went to 
another place in hell where he saxi helhsh creatures 
being dragged over a bummg floor, for having 
been in their former existence envious of men and 
women At another place he saw a heap of 
burmng charcoal in which were being thrown 
those helhsh creatures who in their former existence, 
improperly took possession of the wealth accumu- 
lated by others for the performance of meritonous 
deeds He also saw helhsh creatures suffenni 
in a big iron jar which was burmng terribly, thesi 
creatures in their former existence, harbpjj^ 
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do tiiey die Morco\er the Exalted One said, 
“ He shall not die so long as the Evil Kimma is 
IS not exhausted ” (Ibid, p 21G) Ihose living 
beings vho are truly guilty of evil deeds guilt} 
of e\ il u ords, guilt} of evil thoughts, defamers of 
the Noble, holders of wrong ^^e\^s — followers of 
courses of conduct corresponding to wrong views — 
these li\ing beings upon dissolution of the bod}, 
are reborn m hell (Digha N , Vol I , p 82 ) Those 
monks and brahmanas who hold the doctrine 
that there is no harm in the pleasures of the senses, 
consort with nuns and fall into the slough of the 
pleasiures of the sen cs, on the dissolution of the 
body, are reborn in hell where they experience 
sharp bitter sc sations of pam on account of the 
pleasiucs of tlie senses (Majjhima Nika.}a, Vol I, 
p 307 ) A man who is a murderer, a thief an 
adulterer, a liar, a backbitei, a holder of false 
MOWS upon dissolution of bod}, is reborn m hell 
(Buddhist Puables,p 280) If aii} person violates 
the precepts, he or slic is smitten with tlie pumsh 
ments of hell (Ibid, p 309) Ihose persons 
who induce sensual, nusanthropic, or mentally 
confused states in others and cause them to lose 
earnestness, wuTl alter deatli lie rJiiorn in 
purgatoi} (Psalms of the Bretlir n, p 109) 
If all} of the Buddha*s disciples docs not obe^ 
the rules of conduct, fi\e losses arc incurred b} 
him B} neglect he incurs gre it loas of propert}, 
a bad report of him goes about, if he goes into 
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ted torments.” The Yama naraka is half-way 
between. (Ibid, p. 225). In the Petavatthu 
„ there is a reference to the 

Honors oi hells. 

Sattussada hell which is a horrible 
spectacle. Ambasalddiara, a Licchavi, who was 
the doer of an evil deed, was reborn in it. It is 
a hideous place of torment (p. 46). Here a sinner 
is tied with five kinds of fetters, hot iron is placed 
upon him, he is laid on a mountain of burning 
charcoal, then he is thrown into a hot iron jar 
and he is made to enter a forest where the leaves 
of the trees are pointed and sharp-edged like 
swords, afterwards he is made to cross the river 
Baitarani and lastly ho is thrown into the great 
hell. It is called Sattussada because seven kinds 
of horrible tortures arc inflicted one after the 
other in this hell. (Petavatthu commentar}% 
p. 221). There is a rtfcrencc to another hell 
called the Padumaniraya. It is difficult to as- 
certain exactly the lease of life of sinners in this 
hell. The length of life in the Abbuda hell is equal 
to the time taken in exhausting 

The length of » , . 

Binncr a life scsamum secds measunng twenty 
® kJiarikas by throwing away the 

grains one after another for a hundred years. Tlie 
length of life of a sinner in the Nirabbiida hell is 
more than twenty times the life of a sinner in the 
Abbuda hell and likewise the period of existence 
goes up in each of the following — Ababa, A^ata, 
Aliab'a, Kumuda. Sogandika, Uppala, Pundarllca 
14 
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any company whether of warnors or of brahmanas 
or of householders or of ascetics, he enters if 
without confidence and in confusion , at the 
moment of death he is bewildered and after death 
and the dissolution of the body, he goes to some 
evil condition or place of torment or hell 
(Copleston, Buddhism, p 139) Anyone who 
slanders or ridicules an anya, a disciple of the 
Buddha or pa cekabiiddha will be transferred to 
the Avici naraka till the end of a kalpa (Visud 
dhimagga, Vol II , p 425) He will then be 
bom as a wandering hungry ghost and after a 
thousand kalpas he becomes an animal After 
a thousand kalpas more he will again become a 
man 

The opinion the Buddhists hold on the forgive 
ness of sin is, that it can be obtained by repentance 
and meritorious deeds A definite amount of 
gifts and worship will bring about the removal 
of a corresponding amount of sm and its attendant 
sufferings Thus a filial daughter, by a certain 
number of days spent m worshipping a Bodlusatta 
or a Buddha, can obtain the rescue of a mother 
from hell {Edkins, Chinese Buddhism, p 196 ) 

The Buddhist hells, the prisons of the lost, 

^ , „ are in some cases situated under- 

S tuition of the hells 

Avict and Yama neath the rcRion inhabited by 
narakas ^ " 

man Twenty thousand yojanas 

(280,000 miles) below the Jambu continent is 
one called the Avici hell or the ** Hell of unmtermit 
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ted torments ” The Yama naraka is half way 
between (Ibid, p 225) In the Petavatthu 
„ there is a reference to the 

Horrora of heUa 

Sattussada hell which is a horrible 
spectacle Ambasakkhara, a Licchavi, who was 
the doer of an evil deed, was reborn m it It is 
a hideous place of torment (p 46) Here a sinner 
IS tied with five lands of fetters hot iron is placed 
upon him, he is laid on a mountain of burmng 
charcoal, then he is thrown into a hot iron jar 
and he is made to enter a forest where the lea\es 
of the trees are pointed and sharp edged hke 
swords, afterwards he is made to cross the nver 
Baitaranl and lastly ho is tliroim into the great 
hell It IS called Sattussada because so\en lands 
of horrible tortures arc inflicted one after the 
other in this hell (Petavatthu commentary, 
p 221) There is a reference to another hell 
called the Padumanirava It is difficult to as 
certain exactly the lease of life of sinners in this 
hell The length of bfe in the Abbudn hell is equal 
to the time taken in exhaustinc 

The length of s , 

sinner s life sesamum sccds measuring i\\ entj 
lliarilas bj throwing aw ay the 
grams one after another for a hundred years Tlie 
length of hfc of a sinner in the Nirabbuda hell is 
more than twenty times the life of a sinner in the 
Abbuda hell and likewise the penod of existence 
goes up in each of the following — Ababa A^ata, 
Aliaba, Kumuda Sogandika, Uppala, Piin^arika 
14 
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and the Paduma (SamjruttaNikaya, Vol I, p 152) 
It was in the Padumamiaya, the very last in this 
senes, that a bhikkhii named Kokahha who rebuked 
Saiiputta and Bloggallana and hated them, had 
to suffer for an immeasurably long period This 
information was given to the Buddha by Brahma 
Sahampati (Samyutta Nikaya, Vol I, p 151 
cf the Dhammapada atthakatha, Vol IV, pp 91 
93) There is a reference to the Lohakumbhiniraya 
Four setthiputtas (banker’s sons) used to spend 
their money and time by indulging in various 
VICOS, 0 g adultery, ladnapping and sc on and 
as a consequence they had to suffer in the 
Lohakumbhi hell (Dhammapada commentary, 
Vol II, pp 10 11) There is a reference to the 
Blahaniraya where Devadatta had to suffer being 
devoured by the earth We know that he bore 
bitter mahce against the Buddha, tried to take 
his life, brought about dismuon in the Samgha 
and did many other evil and sinful deeds In 
consequence of all the*5e terrible sins, he fell into 
the Mahamraya (Sumangalavilasinl, pt I, pp 
138 139 , cf Itivuttaka, p 85 ) 

The Sutta Nipata of the Khuddaka Nikaya 
Heiia in the Sutta of the Sutta Pitaka speaks of 
Nipata twenty Abbuda hells, twenty 

Nirabbuda hells, twenty Ababa hells, twenty Ahaha 
hells, twenty Atata bells, twenty Kumuda hells, 
twenty Sogandhika hells, twenty Uppalaka hells and 
twenty Pundarika hells (S BE, Vol X, p 121) 
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Spealdng of ttie Brahmins born in tho family 
of the followers of the bymns (of the Vedas), the 
Sutta Nipata says that they are contimiaUy caught 
in sinful deeds, and are to be blamed in this world 
while in the coming world hell awaits them. Birth 
does not save them from hell. (Sutta Nipata, 
P.T.S., p. 24). A foul-mouthed, false, ignoble, 
blasting, wicked, evil-doing, low, sinful and base 
bom man should not be garrulous otherwise he 
would become an inliabitant of hell. , (Sutta 
Nipata, P.T.S., 123). In hell one is struck with 
iron hooks, to the iron stake with sharp edges 
he goes, then he has to swallow as food a rod-hot 
ball of iron. He is made to lie on a bed of embers 
and has to enter a blazing pyre. He is then 
boiled in a huge iron pot. Ho who commits 
sin is sure to be boiled in a mixture of matter 
and blood, in water fuU of worms. (Sutta Nipata, 
P.T.S.,pp. 129-130). In hell there IS tho origination 
of suffering but there is no indication of the path 
leading to the cessation of it. (Yamaka, P.T.S., 
Vol. I, p. 179). 

Among the denizens of the infernal regions we 
should perhaps include the KSlakaujaka asuras. 
In the Kathavatthu we road that tho Kala- 
kaujaka asuras are like petas iu their complexion 
and also in their food, wealth and longevity and 
the Vepacittiparisadevas are like petas in colour, 
food, wealth and longevity. (Kathavatthu, Vol. 
II., p. 3G0). 
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The Dhammapada commentary narrates many 
Stone. lath.Bhioi stories furnishing much infor- 

regarding hell There 

who went to hell ^as u peasant at Benares who 

used to cultivate lus helds with the help of 
a bull which was very lazy He tried several 
times to correct its indolence but in vain. 
At last he grew so very angry with it that he 
covered the bull with hay and set fire to it with 
the result that the bull was burnt to death. As 
a result of this evil deed, ho had to suffer for a 
long time in hell and to work out the last remnants 
of the sin accruing from his misdeed, he was reborn 
seven times as a crow which lost its life m fire. 
(Dhammapada commentary, III, 40-41) 

A woman exasperated with her dog, tied a 3 ar 
full of sand to its neck, threw it into water and 
thus killed it. In consequence of this evil deed, 
she had to suffer in hell for a long time. At last 
for hundred births she was thrown into water with 
a ]ar full of sand tied to her neck. (Dhammapada 
commentary, Yol. III., pp 41-42). 

A jeweller was one day engaged in cooking 
meat when he received from King Fasenadi a 
diamond with an order to bore a hole in its centre 
and. send it hack at once.. The "ieweller was in 
the habit of offering alms daily to a bhikkhu who 
was present there at that time. He placed the 
diamond in sight of the bhikkhu and went to 
wash his hands After coming back to the spot, 
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lie could not find tlie diamond which during his 
absence had been swallowed up by his tame crane, 
which had mistaken it for a lump of flesh. The 
jeweller however suspected the bhikkhu. Though 
his mfe urged that the bhikkhu was quite innocent, 
he was not convinced and gave the bhikkhu such 
a good beating that his head broke and blood 
came out of it. The tame crane came to suck 
the blood and the jeweller angrily kicked it with 
the result that it died instantaneously. The 
bhikkhu told him to cut the dead crane up, assuring 
him that the diamond would be found inside its 
stomach. The crane was cut up and on examining 
its entrails the diamond was found. As a result 
of this misdeed, the jeweller after death was reborn 
in hell. (Ibid, Vol. HI.', pp. 34-37). Mahamog- 
gallana bom as a kulaputta of Benares in a previous 
birth, was induced by his wife to murder his parents. 
In consequence of this sin, he had to suffer in hell 
for many years. (Ibid, Vol. Ill, pp. 68-69). A 
king of Benares appointed a person to guard one 
of his frontier provinces against thieves who made 
frequent incursions there. It was his duty to look 
to the safety of travellers crossing the disturbed 
frontier. Once a traveller with his beautiful 
wife arrived and sought his aid. The guard told 
them that ho would help them to cross the border 
next morning. In the meantime, being enamoured 
of the beauty of the traveller’s wife, he tried to 
win her. The evil-minded guard concealed a 
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gem inside the cart of the traveller, announced 
its loss and kicked up a row over it To find 
out the gem, he had the traveller’s cart searched, 
and naturally, the gem was discovered there He 
killed the traveller on a charge of theft For 
tins sin he had to suffer m the Avici hell (Dham 
mapada commentary, Vol III , pp 150 151) 

Cinca, a female devotee of the Niganthas, 
brought a false charge of adultery against the 
Samana Gotama In consequence of tins evil 
deed, she was devoured by the earth m the presence 
of the Buddha and then she fell into the Avici 
hell (Dhammapada commentary, Vol III, pp 
178 181) 

A oowkiller used to slaughter cows daily and 
sell them Without beef ho could not eat nee 
Once It so happened that having left a piece of 
flesh with lus wife, he went to bathe but an intimate 
friend of her came m the meantime and took it 
away The cowkiller on hearing this at once 
set out, cut the tongue of a cow and ate it after 
having it duly cooked On account of this sin 
he had to suffer in the Avici hell (Dhammapada 
commentary, Vol III , pp 332 334) 

A banker named Tagara m a previous birth 
lulled his brothers only son for money Hence 
he was reborn seven times ^vlthout any son and 
his property was confiscated seven times by the 
king He had to suffer in hell for many years 
on account of this sm At the time of Kmg 
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Pasenadi of Kosala, he was reborn as a setthi 
who was sonless and having died -without any 
issue, his property was confiscated by the king. 
All his previous merits had been exhausted and 
as no new merit was accumulated he had to suffer 
in the iMaharoruva hell. {Dhammapada commen- 
tary ,Vol. IV., pp. 77-79). 

The Itivuttaka records that it is the word of 
Heu in the itivut. the Buddha that those who 
commit sins in body, mind and 
speech are reborn in hell after death. (Itivuttaka, 
p. 99, Ibid., p. 12). Those who become conceited 
on account of wealth and fame are reborn in hell 
after death. (Ibid, p. 73). 

The Visuddhimagga also tells us how the 
n«ii m the Viiad. commission of sins during life 
dhimsggt. loads to Sufferings in hell, and 
it gives a description of some of the hells. Avici 
Hell measures ten, thousand yojanas. (Msuddhi- 
magga, Vol. I., p. 207). Buddha by his super- 
natural power showed the A-vici hell by dividing 
the earth into two parts at Saketa. (Visuddhi- 
magga, Vol. II., p, 390). Kamadlmtu exists 
in the sphere below which is the Avici Hell and 
above it the Parammmitavasavattldcvaloka. 
(\nsuddhimagga, Vol. IL, p. 480). 

Interesting information with regard to the 
HeU* m the paficn- different Iiclls is also given by 
gitidipana*. Paficagatidipanaiii. Saujiva, 

Killasutta, Sanghata, Roruva, ^laluroruva, -Tapa, 
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Mahatapa and Avid ate iha eight mahaniTayas. 
Tlioso who kill and cause living beings to be 
killed out of lobha, molia, bhaya and kodha, 
must go to the Saujiva hell They suffer in this 
hell for one thousand >ears, being tormented 
again and again without losing life and conscious 
ness Those who cause injury or do harmful 
deeds to friends and parente, speak falsehood and 
backbite others, have to go to the Kalasutta hell 
In this hell they are cut to pieces with bummg 
saws just as timber is cut into planks by carpenters, 
after being marked off with their measuring thread 
Those who lull goats, sheep, jackals, hares, deer, 
pigs, etc , are consigned to the Sanghata hell where 
they are huddled up m one place and then beaten 
to death Those who cause mental and bodily 
pain to others, or cheat others or again are raisers, 
have to proceed to the Roniva hell where they 
make terrible noise while being burnt in the 
terrific fire of this hell Those who steal things 
belonging to gods, Biahimns and preceptors, 
those who misappropriate the property of others 
kept in trust with them and those who destroy 
the things entnisted to their care, are cast into 
the Maharorvwa hell where they make a more 
ternble noise while being consumed by a fire, 
fiercer than that in the Koruva Those who 
cause the death of living beings by throwing 
them into davadaha fire, etc , have to go to 
Tapa hell where they have to suffer being 
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burnt in a dreadful fire Those who cause the 
death of beings by throwing them into greater 
davadaha fire, etc , must go to ilahatapa hell 
where they have to suffer still more by being 
burnt in a greater fire Those who are nihihsts 
and who represent dhamma to be adhamma 
and viCQ i;ersa must go to Patapana hell whore 
they suffer by bemg burnt m fires tnat are more 
terrific stiU Those who injure men of greater 
virtue and those who kill arahats, parents or 
preceptors must sink into the Avici hell where 
they suffer, bemg burnt in such a terrific fire 
that would consume oven the hardest things 
In this hell there is not the least wave of happiness , 
it IS therefore called the Avici or waveless 
(Pancagatidipanam, JPTS, 1884, pp 164 156) 
Each hell has four Ussadamrayas namely, 

„ , Milhakupa, Kulvkula, Asipat 

Ufisadaairaja i -it m-* ^ 

tavana and Nadi Those is ho 

are in the mahaniraya, have to proceed to Miihakupa 
when released In this tcmble hell, they are 
bitten by a host of ivorms Thence they go to 
Kukkula where they are fned hke mustard seeds 
on a bummg pan Coming out of Kukkula they 
find before them a beautiful tree full of fruits 
and flowers where they take shelter for rebef 
from the torments As soon as the} reach the 
tree, they are attacked by birds of prey such as 
vultures, owls, etc , having bills as hard as iron 
and also by canuvorous beasts, dogs, etc They 
15 
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are lolled by these animals which make a repast 
on their flesh. Those who fight in battle and kill 
each other will when m hell, be endowed with 
nails as brilhant as burning swords of iron with 
which they will scratch each other’s body. Those 
who commit adultery will, m hell, be forcibly 
compelled to embrace horrible female figures of 
red-hot iron that will clasp them round and eat 
up their flesh Those who are traitors will go 
to Asipattavana where they are tom and eaten 
up by bitches, vultures, owls, etc Those who 
steal money mil also suffer in Asipattavana hell by 
being compelled to swallow iron balls and molten 
brass Those who kill cows and oxen, suffer in 
hell by being eaten up by dogs having large teeth 
Those who kill aquatic animals, e g fish, will 
have to go to the fearful Vaitarani river where 
the water is as hot as molten biass, and there 
they mil suffer for long ages Those who prostitute 
justice by accepting bnbes, mil be cut to pieces 
in an iron wheel {Ibid, pp 166-166) Those 
who cause physical pain to others by various 
means are beaten mth clubs and pressed under 
machines and mountains Those who create 
quarrel between friends are led along a path as 
sharp as the edge of a razor Those who destroy 
paddy have to suffer in the Kukkula hell 

Those who earn their livelihood by dishonest 
means are eaten up by worms in pits full of impu- 
rities. Those who are envious, chenah anger, or 
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become tappy at the sight of the suSerings of 
others, are reborn after death in Yamaloka and the 
demomvorld. (PaScagatidIpanaih, p. 156). Those 
who cherish great anger in their hearts are reborn 
as swans and pigeons, etc. Those who are fools 
are reborn as insects. Those who are haughty 
and angry are reborn as snakes. Those who 
neglect their friends on account of pride are reborn 
as asses and dogs. Those who are jealous and 
miserly are reborn as monkeys. Those who are 
garrulous, fickle and shameless are reborn as crows. 
Those who give trouble to elephants and horses, 
etc., are lebom as parrots and scorpions, etc. 
Those who are nuserly, irritable and fond of 
backbiting arc reborn as tigers, cats, bears, etc. 
Those who ate chantablo but at the same time 
cherish anger, are reborn as nagas with great 
miraculous powers. Those who are charitable 
but angry and haughty at the same time are 
reborn as big garu^^^s. (Pahcagatidipanam, pp. 
156-157). Those who are deceitful and charitable 
are reborn as great asuras. (Ibid, p. 158). The 
KalakaSja asuras are classed as petas. 

A comparison with the Brahmanical idea of 
hell will show that the conception 
The Buddhist concep of the infernal regions is very 
much the same in the two 
meal idea Systems. The names -'are often 

the same and the tortures des- 
cribed in the literature of the respective faiths 
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For adultery with a guru’s wife, friend’s wife and 
tlic king’s wife one becomes a male-cuckoo. The 
libertine becomes a hog. 

For obstructing sacrifices, marriages and 
liberality — one becomes a woim. For obtaining 
food mthout offering it to the gods and pitris — 
one becomes a crow and for scorning the eldest 
brother, a curlew. A sudra approaching a brahmin 
woman becomes a worm and by begetting children 
by her, a wood-boring insect. A candula for 
the same offence becomes a liog, a worm and a 
diver bird. 

The murderer of a woman or the cliild-slaycr 
becomes a ^\o^m while for killing an unarmed 
man — an ass ; but by stealing food one becomes 
a fly. runishments vary according to the kind 
of food stolen. For stealing rice-food one is born 
a cat ; the same with sesamun and oil cake— a 
rat ; clarified butter — an ichneumon ; for venisoa — 
a hawk and so on. For stealing distilled spirits 
one becomes a francolin partridge. Tlicro arc 
similar punishments for stealing different objects, 
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tlio thread of Fate — yet expiation is long to 
come 

Corrupt brahmins for violence during sraddhas 
ha\o to drink their own perspiration Gold 
stealers, slajors of brahmins, drunkards and defilers 
of their guru’s bed arc consumed in hell fire and 
then born again as diseased persons Birth and 
death thus continue till the end ot the kalpa 
A con slayer goes to hell during three births. 
Below IS a list of the strata of life into which 
different sinners are bom on release from hell 
A dwija IS born as an ass for liaving accepted 
a valuable gift from an outcaste and as an worm 
for haMng sacrificed for such 

Pot coveting a spiritual preceptor’s wife or 
property, one is reborn as a dog For scormng 
parents, as an ass , for abusmg them, a grackle , 
and for scormng a brother’s infe, a pigeon , while 
for injuring her, the punishment is to be bom as 
a tortoise 

A man is born a monkey when he pursues 
not his brother’s welfare while eatmg his pmda 
For embezzlement one is reborn as a worm, the 
detractor as a Eakshasa and the traitor, a fish 
An idiotic person who out of folly carries off 
crops IS born as large mouthed ichneumon like rat 
For lustfully touchmg a man’s wife — the birth 
of a wolf For adultery with brother’s wife — 
a man has to become a dog, a jackal, a heron, a 
vulture, a snake and a bird of prey m succession. 
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For adultery wtli a giini’a wife, friend's wife and 
the king’s wife one becomes a male-cuckoo. The 
libertine becomes a hog. 

For obstructing sacrifices, marriages and 
liberality — one becomes n worm. For obtaining 
food without offering it to the gods and pitris — 
one becomes a crow and for scorning the eldest 
brother, a curlew. A sudra approaching a brahmin 
woman becomes a worm and by begetting children 
by her, a wood-boring Insect. A canola for 
the same offence becomes a hog, a worm and a 
diver bird. 

The murderer of a woman or the cliild-slayer 
becomes a worm while for killing an unarmed 
man — an ass ; but by stealing food one becomes 
a fly. Punishments vary according to the kind 
of food stolen. For stealing rice-food one is bom 
a cat ; the same wth sesamun and oil cake — a 
rat ; clarified butter — an ichneumon ; for venison — 
a hawk and so on. For stealing distilled spirits 
one becomes a francolin partridge. There are 
similar punishments for stealing different objects, 
c.g., for stealing iron one is-born a crow, for brass 
a green pigeon and so on. 

For sleiding learmng, ior ntA 
guru and for making another’s wife one’s o\m 
— a man is bom an eunuch after release from hell. 
For improper “ Homa ” oblation one becomes 
a dyspeptic. Tlie after-characteristics of men 
released from hell are — abusiveness, coarseness, 
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in fact, in no Indian religious system, is there any 
conception of eternal, never-ending suffering in 
hell, like the Clirisfian, or rather, the Hebrew 
eschatological conception of Gehenlia, the abode 
of the wicked where they suffer endless toimcnts 
by fire. Some of the Christian fathers no doubt 
hold that ultimately there would be an end to 
the punishment of the most wicked as well as of 
the devils ; but this is not the idea of cither the 
early or the medireval Cliurch, and even Protestant 
Divines stick to the idea of the never-ending 
punishment of the damned. TJiis, however, is 
quite foreign to the Indian conception according 
to which ovciy' act cither good or bad, produces 
happiness or suffering only for a limited period, 
though the period ‘may be considerably long 
according to the nature of the deed. 
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BOOKS OF STORIES OF HEAVEN 
AND HELL 

Genesis, Chronology and Utility 

1. Introductory : — ^The supreme necessity 
of inculcation of the belief in a life beyond death, 
in Heaven and Hell, and in distribution of rewards 
and punishments according to merits and demerits 
of one’s deeds as a means of persuading the people 
to the path of virtue and of deterring them from 
the path of vice was realised by some of the Indian 
teachers long before the advent of the Buddha. 
Tliis belief was put to the test in the Cth century 
B.C., when the spirit of sophistry was predominant. 
This called forth hostile attacks from the material- 
ists, who were divided into t^vo camps — the 
metaphysical and the politico-moral. The meta- 
physical school was represented by Ajita 
Kesakambali and the politico-moral school came 
to be associated with the name of Brhaspati or 
Sulaa. That which came to be known long after- 
wards as Carvalca philosophy was really a s>’nthesis 
of the teachings of these older schools of thought. 
The further development of the teaching of Ajita 
Kesakambali can bo traced in the views of Payasi 
(Pucsi or Prayasi), the chieftain of Setavya in 
Kosala„ who came into the field, according to 
Buddhist evidence, immediately after the demise 
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succeeded m striking terror in tke hearts of wrong 
doers as also they succeeded m inducing the 
good people into acts of piety by holding up before 
them the vl^ id and splendid picture of paradises 
ready to receive them In one of the Buddhist 
Birth stones^, the great sage Sanlacca has narrated 
the terrible fate that overtook the tyrants and 
sinners on the dissolution of their mortal frame, 
after their deatli All these he did in reply to an 
enquiry made by his friend who usurped the 
throne of Benares after killing his father in secret 
The Inng was terror stneken, lost the peace of 
Ins mind and felt as if he nas being tormented 
in a hell So he became eager to hear from Ins 
friend destinies of transgressors of the moral law 
after death The instances cited by the sage are 
as follows — 

1 Ajjiina, king of the Kekavas, was a great 
archer For causing annoyance to the sage Gotama 
he \sas utterly destroyed 

2 King Dandaki having insulted ICisavaccha, 
the gmleless ascetic, was uprooted like a palm tree 

3 King Mejjha fell from his high position 
for ill treatment of Matanga the far famed sage , 
his kingdon became a wilderness , he died with 
all his subjects 

4 Members of the Andhaka Venhu race w ere 
slam bj each other’s mace in consequence of an 
insult meted out to Kanlia Dipa} ana 


> Fausbiil] Jataka Ko CZO 
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5 Being cursed bj a sage, King Cccca capiblc 
of flying through the air, ua'T shallowed by the 
earth 

The Sarabhauga Jataka* adds two more ms 
tanccs of persons suffexiiig torments in Hells — 

C liing Kalabu ha\ing maimed the sinless 
saint, the preacliei of patience, ivas burnt in an 
infernal abode 

7 King Ns ikira fell into the jans of dogs 
m hcU for the inhuman lU treatment of a guileless 
ascetic, nhosc bodj was torn to pieces and offered 
to dogs 

The story of Dandaki is expanded m the 
Saribhanga Jataka, that of Mcjjln m the hlutanga, 
that of Andhaka Venhu in the Ghata Jataka and 
in the Mausalaparva of the JJahabh5rata, that 
of Kalabff in the Kltantuadn Jataka and tint 
of Cecca in the Cctija In one instance, the 
tyrannical moinrch puts the ascetic to inhuman 
dejath by cutting him into pieces and offering his 
limbs to dogs to devour In another instance, 
another lang pierces a harmless saint wth arrou 
under the misapprehension that he stood in Jus 
'a ay as 111 Luck to spoil his game In a tlurd 
jfEsfanco, a courfezan, then a brahmin minister, 
and subsequently the king himself spat on the 
matted hair of an ascetic as a me ins of getting 
nd of Bin and putting off calamities In a fourth 
instance, tJie boys roughly handled a gieit saint 


t FansVwll JStakit ^o f 
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as a matter of sport Circumstances changed 
by the time of Mahavira and the Buddha It 
IS evident from the reminiscences of these two 
world renowned teachers, as recorded in the 
Jama Ghana Sutta* and the Buddhist Mahasih- 
anada Sutta,* that within the Aryandom, the 
central region in Northern India, the nuschief 
makers were confined to young cowherds In 
non Aryan regions tlic wliole population was 
against the preachers and missionaries of Aryanisin 
As we road in the Jama Ayaramga Sutta, in 
Ladlia or Western Bengal, the wild inhabitants 
used to set dogs upon the ascetics Some of the 
Buddhist Suttas, c g , the Alavaka, record chances 
of ascetics being thrown down precipices, being 
suspended from trees with head downwards or 
thrust into holes of monstrous serpents by the 
savage tribes These tribes were actuated to this 
bne of conduct, in cases, by a motive of self defence, 
as a protection against the mischiefs of the spies 
disguised as ascetics To cope with this formidable 
opposition, the ascetics with their mission of peace 
found it necessary to fall back upon the onlj 
weapon in their hands likely to prove eflcctnc, 
namely, inculcation of moral precepts against \icc 
and in favour of virtue, accompanied by artistic 
illustrations and religious demonstrations, and 
in certain cases, b) miracles and other supernormal 
feats Grim stones of sinners sent to the bottom 

* Sco the Ayaranig'' SuU* * See the MajjliJma isikaya 
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less pit of hells and of Mrtuous persons enjoying 
the bliss of paradises told aMth effect upon the 
populace Painting had its full share m the task 
By means of pictures illustrating the terrible 
doom of sinners and the happy lot of the pious 
souls, some of the ascetics sought to make a power 
ful appeal As Buddhaghosa tells us, a class 
of beggarly brahmins sprang into being with this 
as their exclu8i\e profession and they were known 
as Nakhas or Mankhas According to Jama 
accounts, the parents of Gosala, the great Ajfvika 
leader, belonged to this class of ascetics The 
Sanskrit drama hludraraksasa draws a picture 
of the Mauryan lime when some of the naked 
ascetics moved about in the country with Yama- 
patas or Death pictures m their hands 

These pictures are described m BuddJust 
literature as Karanacitra or Caranacitra, praised 
by the Buddha himself as the \ery best of the 
pictorial art of his time Bas reliefs and frescoes 
took the place of these pictures in Buddhism So 
long as Buddhism was confined during its earlier 
history to a region lYhere Aryanism Avas the accepted 
creed, the Buddhist preachers did not feel the 
necessity of laying emphasis on sufferings in hells 
But when Buddhism iras propagated outside this 
region among peoples who were not cultured 
enough to be tolerant and thoughtful, they found 
it expedient to utilise or invent the ghastly stones 
of hell, full of pain and sorrow The Suttanta 

B 
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Jfttakas representing the earliest forms of Buddhist 
Birth-stories, tell us only of a glorious life in 
celestial mansions. The inscriptions of Asoka are 
conspicuous by the absence of any reference to 
* hell in them. Among the large number of sculp- 
tures carved on the railing of the Barhut Stupa, 
we come across only one scene of liell where a man 
and a woman are sulTering torments for the un- 
condoned sin of poisoning innocent people.^ 
Among the many schools of Buddhist thought, 
particularly among those which are pre-Asokan, 
there is only one, viz., the Gokulikas or KatikkuH- 
kas, given to pessimistic speculations, emphasizing 
the darker aspects of life.* Very naturally the 
Book of Stories of Hell developed within Buddhism 
later than the Book of Stories of Heaven, as being 
sho^vn in the following pages. 

2. Canonical Background : — Two Canonical 
anthologies called Peta and Vimanavatthus, the 
Books of Stories of Heaven and Hell, seem to be, on 
the whole, two poetical offshoots of the Canomcal 
Jataka Book. These anthologies inculcating the 
Buddhist belief in Heaven and Hell, particularly 
the Book of Stories of Heaven, must be said 
to have, in some form or other, an important 
bearing on tlie Inscriptions of Asoka. Pox instance, 
the expression viindna-dasana* is connected with 

' CQoningtiam, Stup:^ of Uharhat, Tl XL 2*5. 

* I’refacs to the Points of Contronrsy, (P.T S ) 

* Roefe Edict IV "ViminadaMnaeahailtJaianS ea agilhaipdMn* 
ea o/iint ta dhyAnt rSjnni datayitpi'’ (Girtur). 
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the popular religious festivals, all Indian in origin, 
which were adopted by the Buddhists. The 
superstitious practice of Ftniana-dassawa con- 
demned in one of the poems of the Atthaka groups 
as a folly, found favour with the Buddhists of 
A^okan age, and when we search for such practices 
in the Canon, we find that they are in the Book 
of Stories of Heaven (Vimanavatthu), where they 
are canonized on an extensive scale. The conflict 
between these two feelings naturally indicates 
a long interval of religious development separating 
the Vimana-vatthu from the Book of Octaves 
in the Sutta-NipSt-a. Our presumption is intensified 
by the Canonical records in hand, which mark 
the progressive course of the belief in celestial 
mansions (virnSnas). The old Indian current 
notion of the appearance of a god or an angel 
in celestial mansions glided as a belief into the 
Buddhist faith, and the earliest literary expression 
which this belief assumed is the Legend of Sens- 
sakavimaiia in the Payasi-Suttanta. In order 
to ascertain the probable date of the legend, it is 
essential that we must be aware of the relative 
position of the Legend and the main Dialogue of 
which the Suttanta is composed. 

3. PAyAsi-suTTAKTA ; — The Dialogue is a 
philosophical controversy between Kumara Kassapa 

* Sutta-NjpSta IV No. 12 , stanza 10 ; — 

Diftht KuU lUaiate mvle ta tie ra Awwlya t imriHorfoiM. t»nK’fAoy« 
fAnli'A paAowamAno ‘Aa?o paro atuialo' l» caAo ’* 
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we ask, a greater irony tkan tliis ^ The powerful 
chieftain, a veritable atheist, far famed throughout 
Northern India for his strong materialistic pro- 
clivities, to whom all the similies, legends and 
parables of the ' Flower-Talker * Kassapa, perfectly 
innocent of all philosophical reasonings, were 
through almost the whole of the controversy,* 
unavailing as proofs of existence hereafter, of 
reward and pimishment in heaven and hell, and 
above all, of possibility, the physical possibility, 



APPENDIX 


xii 

and Payasi on the future existence of man, which, 
according to tradition, took place shortly after 
the death of Gotama. The Venerable Kumara 
Kassapa enjoyed, even during Buddha’s life-time, 
the reputation of a “ Flower Talker ” (Citrakathi), 
and Payasi, his disputant, was the chieftain of 
Setavya, who is said to have ruled with an iron 
hand and wielded an immense influence, and who 
was an unbeliever and a most cynical atheist. 
The interest of the controversy lies in this, that 
a professed atheist and unbeliever like Payasi 
was at last thrown, by a bitter irony of fate, into 
a position where he had to appear as an ardent 
believer. Here ends the controversy as it occurs 
in the PaySsi Discourse, and what follows is a 
mythical supplement embodying a Vim5na*story, 
the Serissaka-vimana,* in which the transformed 
chieftain is made to appear as a god reassuring 
mankind, through the Venerable Gavampati, who 
happened to meet the god in his empty or lonely 
mansion, of a life hereafter and of heavenly glory 
as a reivard for pious gifts here beloiv. The god 
PSySsi is represented as heightening the effect 
of his message to mankind by a sad contrast between 
the heavenly rew’ards which he and his disciple 
Uttara obtained by dispensing chanty wth or 
without the humbleness of spirit.* Can there he, 

* The reading adopted in the PTS. edition of the Digha i» 
Sirt$ata, 

* The chieftain Payasi n eaid to bare been reborn in the lonely 
fitritiaka mansion of the lowest hearen ut Buddhist cosmography 
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we ask, a greater irony than this ? The powerful 
chieftain, a veritable atheist, far famed throughout 
Northern India for his strong materialistic pro- 
clivities, to whom all the similics, legends and 
parables of the ‘ Flower-Talker ’ Kassapa, perfectly 
innocent of all philosophical reasonings, were 
through almost the whole of the controversy,* 
unavailing as proofs of existence hereafter, of 
reward and punishment in heaven and hell, and 
above all, of possibility, the physical possibility, 
of return from the other world, whether heaven 
or hell, is not only represented, at the abrupt 
end* of the controversy, as a sincere believer, 
but what is more, is made to die a believer and 
appear a god conversing with a Buddhist Thera 
in his lonely mansion, as if to prove to the world 
by his present condition how utterly unfounded 
and baneful was his previous disbelief. The irony 
of fate does not end here. The Scrissaka legend 
which is strictly speaking a dialogue between 
Gavampati and Payasi would have us perceive 
the difference between Payasi and his disciple 
XJttara in their present conditions, proving the 
relative worth of gifts, to the priesthood, bestowed 

as lesser ren-ard of liberahtj without humility, while his disciple 
Uttara got admission to a higher heaven, the Heaven of the Thirty- 
Three as greater reward of gifts m faith made to Buddhist priests 

» Dlghair pp 319 3*9 

* Ibid p 3S2, where the chieftain suddenly changes his views as 
a consequence of a parable of Kaasapa, by no means more extra- 
ordinary than others which be had been bearing over and over again 
but which proved futile, 
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and Payasi on the future existence of man, 
according to tradition, took place shortly af 
the death of Gotama The Venerable luim 
Kassapa enjoyed, even during Buddha’s life tii 
the reputation of a “ Plower Talker ” (Citrakatl 
and Payasi, his disputant, was the chieftain 
Setavya, who is said to have ruled with an ii 
hand and wielded an immense influence, and v 
was an unbeliever and a most cjmcal athei 
The interest of the controversy lies in this, tl 
a professed atheist and unbeliever like Pay 
^as at last throum, by a bitter irony of fate, n 
a position where he had to appear as an ardc 
believer Here ends the contro\ersy as at occi 
in the PSLySsi Discourse, and what follows i« 
mythical supplement embodying a VirnSna stot 
the Serissaka vimana,* in which the transform 
chieftain is made to appear as a god reassuri) 
mankind, through the Venerable Ga\ampati, w 
happened to meet the god in his empty or lone 
mansion, of a life hereafter and of heavenly glo 
aS a reward for pious gifts here below Tlic g 
PaySsi IS represented as heightening the effe 
of his message to mankind by a sad contrast betwci 
the heavenly rewards which he and lus discip 
Uttara obtained by dispensing chanty with 
ivithout the humbleness of spirit ^ Can there 1 

* The reading adopted in tl»e PTS edition of the High* 
■Stniald 

* The chieftain Pajasi is said to hare been reborn m the Ion 
^tttuaka mansion of the lowest IjeaTcn ip Buddhist cosmogrnj 
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growth of the Serissaka Legend and so arranged 
that the second part including the first or the third 
part including the first and the second presents a 
complete narrative of its own. The first part 
which is a dialogue between Payasi and Kiimara 
Kassapa ^ves an account of the philosophical 
controversy, consummated by the latter’s religious 
discourse following tlie former’s conversion The 
second part which is a sequel to the first is similarly 
a dialogue between Payasi and his disciple Uttara, 
in which the latter succeeds in persuading the former 
to set up gifts in faith. The dialogue is brought 
to a close by a brief reference to the heavens whore 
the teacher and the pupil were reborn after death. 
The third part which is a sequel to the second is 
also a dialogue between the Venerable Gavnmpati 
and the god PiySsi, the scene of which is lain 
in' the lonely Serissaka Mansion. The gist of 
their conversation has already been referred to. 
It is clear, then, that the three dialogues point 
to three periods of Payasi’s life on earth and in 
heaven. The first, for instance, is connected with 
the time when the controversy took place ; the 
second with an intermediate period which dates 
from the controversy and extends up to his death 
and also to the death of his disciple Uttara ; and 
the third with a time when the chieftain, now a 
god, had to repent, long after his death and long 
after the death of Kassapa, over his present con- 
dition inferior, if compared ^vlth that of his disciple. 
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^vltll or wthout tlie faith, which is the sole determin 
mg factor of values of gifts, irrespective of the 
question whether the bestower is himself the 
owner or an agent through whom the gifts are 
made 

The reason is not far to seek The account 
of the controversy if scrutinised leaves a 
permanent impression that an able controversia 
list like the chieftain Payasi could not have been 
convinced by mere similies. parables and legends 
used as arguments and persuasions, a procedure 
so common amongst the popular preachers of 
religion The account of the controversy fills 
thirty SIX pages m the Pah Text Society edition of 
the discourse, and up to the 34th page the strong 
minded chieftain avowed that he was not convinced 
while on the 30th page, he all on a sudden confesses 
to his conviction This would seem to any im 
partial judge most unnatural, as there is nothing 
exceptionally striking and forcible in the parable 
between pages 34 and 36, that could persuade 
and convert the inexorable Payasi, or to induce 
the critic to believe that the matter had, in fact, 
ended so triumphantly for the PJower Talker 

4 Three Dialogues — The Payasi Suttanta, 
as it IS, weaves three distinct dialogues within the 
narrative frame of the Legend of Serissaka Mansion 
These three dialogues forming three integral parts 
of the Si\ttanta in its present form are so interwoven 
as to indicate three well defined stages m the 
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gTO^\til ol the Senssaka Legend and so arranged 
that the second part including the first or the third 
part including the first and the second presents a 
complete narratne of its o«n The first part 
which IS a dnlogue between Pajasi and Ivumara 
Kassapa gi\cs an account of the philosophical 
contro\ersy, consummated by the latter’s religious 
discourse follownug the former’s conversion The 
second part which is a sequel to the first is similarly 
a dialogue between Paja^i and Ins disciple Uttara, 
m which fhe latter succeeds in persuading the former 
to set up gifts m faith The dialogue is brought 
to a close by a brief reference to the heavens where 
the teacher and the pupil were reborn after death 
The third part which is a sequel to the second is 
also a dialogue between the Venerable Gavampati 
and the god PaySsi, the scene of which is Iain 
m the lonely Serissaka Mansion The gist of 
their conversation has already been referred to 
It is clear, then, that the three dialogues point 
to three periods of Piyasi’s life on earth and in 
heaven The first, for instance, is connected with 
the time when the controversy took place , the 
second with an intermediate period which dates 
from the controversy and e\tends up to his death 
and also to the death of his disciple Uttara j and 
the third with a time when the chieftain, now a 
god, had to repent, long after his death and long 
after the death of Kassapa, over his present con 
dition inferior, if compared with that of his disciple 
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Granting that the Payasi Suttanta, as we no^ 
have it, 13 a connected narrative of the prose legend 
of Senssaka Mansion, the occurrence of three 
dialogues can be best accounted for lustoncall} 
only by a theory of theological fabrication passing 
through two stages Remembering that Kumara 
Kassapa failed by all his flower talking to convince 
the strong minded chieftain of the future existence 
of man, a theological fabrication about Pajasi’s 
conversion and pious gifts leading to his rebirth 
as a god in the Senssaka Mansion, would seem 
possible only when, after the death of PiyUsi and 
after the death of Kassapa, people would have 
but faint memory of the controversy ending in 
signal defeat for a popular theologian and flower 
talker Conceivably the legend had, at first, 
no reference exactly to the Senssaka Mansion, 
such particulansafion being possible at a still 
later date The earlier tradition probably was 
that the chieftain P5yasi was reborn after his death 
in the heaven of four guardian angels, while his 
disciple XJttara achieved greater reward as he was 
reborn among the gods of the Thirty three The 
legend in this earlier stage afforded a nucleus 
whereon the third dialogue, t e , the Senssaka 
Legend proper was engrafted The story of Paj asi’s 
conversion and pious gifts with their heavenly 
reward seems to hav'e been invented in order ]ust 
to allay the fear caused in theological circles b> 
atheistical propaganda of the powerful chieftain 
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and philosoplicr Tiio tradition of tlieological 
defeat and discomfiture at contro\ersy Tvitli an 
atheist like Pa}asi could not be perpetuated m 
tact, as it nould ha\o been detrimental to the 
cause of popular religion 

5 Ajita a]sd PA'kAsi — It may be objected 
that such theological inaentions were unnecessary 
m a country v.hich is, throughout her history, 
so remarkable for the freedom of thought, and 
that Payasi was certain!} not the first to promulgate 
dangerous atheism Among Buddha’s eldei con- 
temporaries Ajita was an a\oued atheist uith a 
largo following Ho uas an able control ersiahst, 
a wandenng sophist, held in high esteem b> the 
people of Northern India If it -were necessary 
to invent mendacious traditions, about the conv er- 
Sion of one atheist, the opponent would saj that 
there would have been similar traditions also 
about others, while, as a matter of fact, Indian 
hteratures preserve the memory of the atheist 
Ajita in tact, and hence the supposition of theo 
logical invention of pious legends about Payasi, 
who thought on the lines of Ajita, is untenable 
To this our reply is that the analogy does not 
hold good In identifying Pajasi’s case with 
Ajita ’s one ought not to forget two facts of great 
importance (1) that time had changed since 
Ajita, and (2) that Payasi, apart from being -a 
philosopher occupied a high social position AITule 
Ajita had flourished in the wake of powerful 
c 
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sophistic movements and counter movements, 
destructive of all established religions, Payasi 
promulgated uncompromising atheism when under 
the influence of Brahmanism and side by side 
mth the new creeds which arose out of the turmoil 
of earlier times Thus Ajita had to combat the 
custodians of one rehgious tiadition, viz , that 
of the Brahmms, while Payasi found himself in 
the midst of other enemies, the theologians of 
other creeds, the Jamas, the Buddhists and 
others Furthermore, Ajita was only a wandering 
teacher who was virtually out of touch mth the 
common run of people A sophist like Ajita with 
his followers might be allowed to hold any set 
of opmions His views and actions might not 
be regarded with so much dread, especially when 
there were many counterviews and counteractions 
to avert his influence m the wrong direction But 
the case of Pajilsi was different Tlio living 
memory and example of a ruUng prmco favoured, 
in spite of his dangerous atheism, with all the 
riches and honours which fall to the share of 
mortals would have a totally different effect on 
the popular mmd The tradition had to be altered 
so as to enable the theologians to appear before 
peopie t-c* thair advaniaige But the fort 
of their defeat at controversy could not at once 
bfe concealed , it is echoed in the second dialogue 
where the chieftam is represented as bestoiving 
gifts, even after hia conversion, wuthout faith 
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Another legend had to be created to hide, so to 
speak, this very concealment of facts as well as 
to avenge the cause of the theologians The 
underlying motive of the Scnssaka Legend proper 
was to let people hear from Payasi himself how 
the neglect of the priesthood is piimshed in heaven 
A similar theological motive seems to have been 
at work, behind the Jama XJpanga, R2ya Paseni, 
which IS a dialogue between two controversialists, 
VIZ , Paesi, the king of Scyaviya (Setavya) in 
Kosala, and the Venerable Kumara samana Kesi, 
a follower of Parsva The text belongs to the 
second stage of the Jama Canon, and there are 
internal evidences, such as references to Ceylon, 
Arabia and Persia^ which go at once to assign a 
much later date to the Upanga The classical 
prose style and the exaggerated novelic descriptions 
of various vimanas- point to the same conclusion 
The Jama account of the controversy* is on 
whole similar to that of the Buddhist, though 
not identical Seeing that the two accoimts 
agree in motive and execution, it may not be 
unreasonable to suspect that the Raya-Pasem 
has a history of its oivn , that it is a later recast 
of an earlier Jama account now lost The interest 
of the Jama work xs that it furnishes a fresh 
e\ idence, namely, that the atheistical propaganda 

* R5ya Paseu! ccL Dhanapiti p 2'*8 
SimhalihiTp Ara-vihim . Parasibisp 

* Ibid pp 1 20o 

* Ibid pp 241 29G 
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of Payasi proved dangerous to all the creeds of 
the time, Jaina or Buddhist 

G. Date or Serissaka Legend : — Now, if 
it he granted that the Serissaka legend, or the 
Suriyabha-Viinana story, as the Jaina would say, 
was engrafted on an earlier tradition of Payasi’s 
conversion and heavenly reward, we have to ask, 
what is the probable date of the legend proper ? 
Here we have to recall that the earlier tradition 
was possible only after the. death of Kumara- 
Kassapa and of PaySsi and Uttara. Hence the 
presumption arises that the date of the legend 
must have been many years after the deaths of 
these three personages ; but when was it 1 The 
controversy itself took place, according to a 
reliable tradition just after the death of the Buddha. 
A reasonable interval must also be allowed between 
the controversy and the three deaths, to which 
we have to add the years separating the Serissaka 
legend from the earlier tradition. Prof. Rhys 
Davids places the date of the PaySsi-Suttanta, 
by modest calculation, wJtliin fifty years of 
Buddha’s death. ^ 

7. Prose and Poetic versions op Serissaka 
Legend contrasted : — ^In the Peta and Vimana- 
Viatihu versons of tie Sexissaka Zegesd a statS' 
ment is put into the mouth of Payasi which 
indicates that the Vimana-story came to be 
composed a hundred years after Payasi’s death, but 
» Pial B n. Bt n, 
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no statement as to date is to be found in the earlier 
prose version of the legend in the Payasi-Suttanta. 
There are so many notable points of difference 
in the two versions that they could not have been 
brought about in any very short period. The 
differences are as follows — 

(i) The prose version of the Senssalca Legend 
is a dialogue between Payusi and 
Gavampati, the express purpose of 
which is to bring out in bold relief 
the distinction between the teacher 
and the pupil by the difference of 
heavenly rewards they obtained. The 
poetic version which occurs in identical 
form in the “ Book of Stories of 
Heaven and Hell ’* is on the contrary 
a dialogue between the angel PSyasi 
and the caravan merchants, which 
reveals altogether a different purpose, 
via., the extolling of virtuous bfe on 
earth proceeding from right views of 
things. 

{ii) In the prose legend, the god Payasi does 
not appear to come down to earth ; 
his message is communicated to 
mankind through the Venerable 
Gavatnpati who was a frequent visitor 
of the Seiissaka Blansion. In the 
poetic verson, on the other hand, 
the angel Payasi is represented as 
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of Piyasi proved dangerous to all the creeds of 
the time, Jaina or Buddhist. 

6. Date of Seiussaka Legend : — ^Now, if 
it be granted that the Serissaka legend, or the 
Suriyabha-Viraana story, as the Jaina would say, 
was engrafted on an earlier tradition of Payasi’s 
conversion and hea^'enly reward, we have to ask, 
what is the probable date of the legend proper ? 
Here we have to recall that the earlier tradition 
was possiblo only after the death of Ivumara- 
Kassapa and of Payasi and Uttara. Hence the 
presumption arises that the date of the legend 
must have been many yeare after the deaths of 
these three personages ; but when was it 1 The 
controversy itself took place, according to a 
reliable tradition just after the death of the Buddha. 
A reasonable interval miist also be allowed between 
the controversy and the three deaths, to which 
we have to add the years separating the Serissaka 
legend from the earlier tradition. Prof. Rhys 
Davids places the date of the Payasi-Suttanta, 
by modest calculation, within fifty years of 
Buddha’s death.* 

7. Prose and Poetic versions of Serissaka 
Legend contrasted ; — In the Peta and Vimana- 
Vatthu versions of the Serissaka Legend a state- 
ment is put into the mouth of Payasi which 
indicates that the Vimana-story came to be 
composed a hundred years after Payasi’s death, but 


» Dial B II pt. n. 
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no statement as to date is to bo found in the earlier 
prose version of the legend in the Payasi-Suttanta. 
There are so many notable points of difference 
in the two versions that they could not have been 
brought about in any very short period. The 
differences are as follows 

{i) The prose version of the Serissaka Legend 
is a' dialogue between Payasi and 
Gavampati, the express purpose of 
which is to bring out in bold relief 
the distinction between the teacher 
and the pupil by the difference of 
heavenly rewards they obtained. The 
poetic version ■which occurs in identical 
form in the “ Book of fitories of 
Heaven and Hell ” is on the contrary 
a dialogue between the angel PSySsi 
and the caravan merchants, which 
reveals altogether a different purpose, 
■viz., the extolling of -virtuous life on 
earth proceeding from right views of 
things. 

(ii) In the prose legend, the god Pay5si does 
not appear to come do^vn to earth ; 
his message is communicated to 
mankind through the Venerable 
Gavampati who was a frequent -visitor 
of the Serissaka Mansion. In the 
poetic veraon, on the other hand, 
the angel Payasi is represented as 
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conversing on earth with the caravan 
merchants m distress whom he came 
do^\*n to sitccour m the midst of a 
vast sandj desert 

{ill) The message of Payasi in the prose 
\ersion seeks to instruct mankind 
to cultiaate right devotion to the 
priests proving by his own existence 
in the lowest heaven as a lesser reward 
of pious gifts made without faith 
how the gods avenged the cause of 
theological sectary In the poetic 
version, on the contrar), the guardian 
angel admonishes the distressed mer 
chants m the pnnciplcs of umvorsal 
religion 

(ic) The prose legend as part and parcel 
of the PaySsi Discourse is clothed 
m the same dull old fashioned diction 
of earlier Suttantas, while the narra 
tive in verse is one of the finest 
specimens of the Buddhist ballads 
which the Canonical Jataka Book and 
the Books of Stories of Heaven and 
Hell can boast of 

(v) Payasi’s mansion in the prose version 
IS described as tu&^ia or empty, i e , 
lonely whereas in the Peta and 
Vimana anthologies it is characterised 
as a most magmficent mansion teem 
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ing a retinue o£ }ieavenly nymplis 
and resounding mtli the symphony 
of celestial music This shous that 
the sharp distinction ^vh^ch was dra^\-n 
in the prose legend between Payasi 
and Uttara came to be effaced in 
course of time 

(ei) This inference is well borne out bj the 
fact that in the place of two earlier 
dialogues ue ha\c in the Book of 
Stones of Hea\cn two Vimana stones, 
, that of Uttara and that of PSyasi, 
describing the glories of each god 
without implying an> invidious dis- 
tinction 

If ^0 accept the statement of date in the poetic 
\eision of the Senssaka Legend, namely, that 
Payasi met the caravan merchants a hundred 
years after Ins death, it follows that the date of 
the legend in \erse cannot be earlier than the 
Second Council, and considering that Payasi died 
some years after the Buddha, ue must assign to 
the legend a date posterior to the Second Council 
Taking other facts into consideration, e g , the 
points of difference noticed above, we cannot but 
conceive a long interval of time, a century or more, 
between the prose legend and its poetic version 
Judging by the formal and material changes 
which the Serissaka Vimana story underwent, 
ue cannot regard the poetic version o£ it as a mere 



XXIV 


APPENDIX 


prose story versified If siicli is not tlie relation 
between the two versions of the story, how are 
we to account for these headlong changes in form 
and matter ? The first thing that stnkes us is 
the introduction of the caravan merchants as 
interlocutors of Payasi in the poetic version In 
the earher account of the controversy between 
Kumara Kassapa and Payasi we come across a 
parable of caravan merchants, whereby the former 
tried to persuade the latter to abandon his heresies 
and there is no dialogue m the PaySsi Suttanta 
between PaySsi and the caravan merchants 
This parable, wo find, is developed into two stories 
m the Jfitaka Commentary, viz , the Apannaka 
(No 1) and the Vannupatha (No 2) Considering 
that these Jatakas relate to one birth, they ought 
to be, according to the earlier principle of enumera- 
tion counted as one Jataka, and we need not be 
surprised if they were the outcome of one Birth 
story in the earher collection of 500 JStakas, i o , 
the Canonical Jsitaka Book This supposition 
presses upon our enquiry concerning the relative 
position of the Canonical Jataka Book and the 
Books of Stories of Heaven and Hell 

8 Sepissaka Legend afpording a common 
BASIS — have seen that strictly speaking the 
Senssaka VimSna story of the Payasi Discourse 
in prose was a common historical basis of the poetic 
version of it, as it occurs m the Peta and the Vimana 
Vatthu It has also been indicated that the poetry 
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version of the story summarizes on the whole 
the contents of the PaySsi-Suttanta considered as 
a complete narrative of Payasi. Many Birth- 
stories, e.g., the Apannaka, the Vannupatha, the 
Litta and the rest developed from the similar 
legends and parables used as arguments and 
persuasions by Kumara Kassapa. Thus it would 
appear that these Jatakas and the Books o£ Stories 
of Heaven and Hell were two parallel growths 
from the same historical basis, viz, the Payasi 
Discourse. But looldng from another standpoint, 
i.o , judging from their literary forms and contents, 
the Peta and VimSna anthologies may justly 
bo represented as two offshoots of, and develop- 
ments from the Canonical Jutaka Book. The 
prose and poetic versions seem to have a direct 
connection with each other in so far as they seek 
to inculcate belief in heaven and hell. But the 
poetic version, as we have noticed, exhibits many 
new features of its orvn, which cannot be explained 
by a theory of direct development. Let us then 
enquire how these features came to be. These 
characteristic changes in the poetic version must 
have a history of their own, and we think that 
it is the history of the development of the Peta 
and the Vimaua Vatthu from the Payasi Discourse 
through a somewhat different literary medium 
viz. the Canonical Jataka Book. 

9. Jataka a MEDIUM FOR Peta-VimIna- 
Stories : — ^The Peta and the Vimana Vatthu, as 
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we now Iiave tKeni, preserve two common stones 
VIZ , the famous Senssaka story and tlis cliarming 
story of Mattakundali The latter occurs m 
the same ballad form in the Canonical Jataka 
Booh, as may be judged from the poetical extracts 
in the Jataka Commentary The occurrence of 
the story in identical form m the Books of Stones 
of Heaven and Hell suggests a common source, 
which appears to us to be the larger anthology 
of ballads called the Jataka Book An objection 
may be raised that the ballad m the Jataka Book 
might have been derived as well from the Feta 
and the VirnSna Vatthu Wo contend that the 
Books of Stones of Heaven and Hell cannot precede 
the Canonical Jataka Book, and our position is 
defended by the evidence of the Senssaka ballad 
contrasted with its basis m the prose version as 
it occurs in the Payasi Suttanta The difference 
of the two versions Ues in their morals AVhilc 
the message of Pay^si in the prose version is 
coloured by theological motive since it teaches 
mankind to make gifts in faith to the priesthood, 
the instruction of the angel Payasi in the ballad 
IS free from all theological narrowness, inculcating 
as it does a religion of universal moral precepts, 
which IS the essential element of the Jataka cult 
This feature is characteristic of all the ballads m 
the Peta and the VimSna Vatthu which have deve 
loped a cult which is absent from their basis, the 
Senssaka Legend m prose, and when we discov er 
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tliat those lesser anthologies are kindred not only 
in morals, but also in literary forms to the larger 
anthology, the Jataka Book, we cannot resist 
the only legitimate conclusion that the Jataka 
Book was the medium through which passed the 
Sonssaka Vimana doctrine, and by which a fortiori 
the lesser anthologies were influenced in more waj s 
than one 

Nou we will enquire how the Serissaka doctnne 
promulgating behef in heaven (and hell by impbca 
tion) could be transmitted through the Jataka 
meebum before these ideas of heaven and hell came 
to be distinctly pronounced m two separate though 
compamon anthologies 

In dealmg v-ith the origin of the Jatakas we 
find that similies or parables were used by the 
Buddha only as illustrations of ceitain moral points 
irrespective of any reference to future existence, 
while similar illustrations were resorted to b> 
Kumara Kassapa m his controversy after Buddha’s 
death as arguments in support of his belief m 
future existence, reward and rctnbution expressed 
in current folk talcs Kumura Kassapa utilised 
the current fables and similes for establishing 
the popular Laiv of Karma, iraplj mg future 
existence, reward and retribution and bca\en 
and bell At a certain later date the fables used 
by the Buddha and Ins disciple Kumilra Kassapa 
were transformed into Jatakas, or more propcrI> , 
Suttanta Jutakas uhen a new element, mz , the 
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belief in incarnation crept into them, ivithoiit 
losing their original purposes, viz , the inculcation 
of moral principles and the promulgation of the 
Lau of Karma Since tlie popular Law of Karma 
as expounded bj’’ Kumara Kassapa contributed 
towards the Jataka cult and remained an essential 
feature of it, uc can casilj understand how the 
special Vimiina doctrine expressed in the Serissaka 
Legend m prose, viz , belief m hcaacn, proceeding 
from the implications of Kumara Kassapa’s argu- 
ments, could a fortiori flow through the medium 
of the Jataha cult 

10 Tnv^^sronMVTioN or rnosn L■EDB^D — 
But did the earlier Vimana doctrine of the 
Serissaka story m prose Icaac any trace m course 
of being transmitted through the Jataka t Here, 
too, we say, Yes The earlier the JStaka the more 
prominent is the trace All the four Suttantas, 
which among the earliest forms of Jutak.as plajed 
a very important role m tbo development of later 
Jataka literatures, viz , the Mahapadana, the 
Mahasudassana and the rest, bear testimony to 
a close connection with the Seiissaka legend, 
in language, form, and partly m purpose The 
Blahapadana Book funushes instances of coramu 
nion between man and god, t3?pified respectively 
by the Buddha and Brahma, while the Mahasudas 
Sana reflects the grandeur of a celestial mansion 
in the description of kusavatl, an old idealised 
city. The Mahagovinda dazzles the reader’s vision 
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mth the sudden illumination which precedes the 
appearance of the Brahma mansion, and uhich 
acts as a signal for the gods of the Thirty three 
assembled in the SudhainmJ Council Hall to hail 
the mysterious dweller of the Mansion, Brahma 
Sanaipkumara alighting to participate in their 
rejoicings at the surpassing glory of the Buddhist 
neacomers who have merited abodes in the 
Tavatimsa Heaven The Makhadeva relates hov. 
SaUa, king of the gods, came do^vn m his chariot 
the Sudhamma Hall to escort from the earth, m 
behalf of the gods of the Thirty three, the pious king 
Nimj ofJIithila And these oldest known Jatakas 
preserved these traces, e\en ^\hen they were 
transformed into ballads m the Canonical Jataka 
Book, although these traces nere eclipsed fora 
time by the grandeur of poetry, only to reappear 
in their fullness in the Peta and tlie Vimana Vatthu 
la other words, the Peta and the Vimaua Vatthu 
are not selections from the Canonical Jataka Book, 
bnt rather a richer development of the earlier 
prose legend of Senssaka Mansion under the in 
fluence of the Jataka The partial independence 
of the Peta and the Vimana Vatthu can be subs 
tantiated by the fact that these smaller antho 
logies contain but one story from the Jataka Book 
VIZ that of ilattaloindali Moreover, that they 
had a common ongm is proved by tHe Senssaka 
story preserved in identical form in both the Peta 
and the Vimana Vatthu 
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11 SERISSAKABALL\DINTnEPETAVATTHU — 
It remains to be explained bow tne Senssaka 
Viraana stor} could find a place m the Book of 
Stones of Hell The only reasonable explanation 
IS that in the earlier Senssaka Legend in prose, 
there is an idea of punishment implied in the 
distinction draivn between the heavenly rewards 
obtained by Payasi and Uttara The remimscence 
of this older distinction is preserved in the tno 
stones of the Vimana Vattliu, the UttaravirnSna 
representmg Uttara as a dweller of a magnificent 
abode in the Heaven of the Thirty three, and the 
Senssaka Vimuna representing PSyasi as the 
dweller of a mansion in a lower Heaven, viz , the 
CatummaharSpka And it was perhaps to perpe 
tuate the old idea of inferiority that PSjasi was 
made to appear also in the Petavatthu, the main 
purpose of which was to impress on the people 
the inevitability of punishment awaiting all wrong 
doers in the other world And since the idea of 
infenonty in the older Vimana doctrine of the 
prose Senssaka Legend developed mto a full fledged 
doctrine of Hell, the Vimana doctrine must be 
taken to be prior, at least logically, to the 
Peta 

22 CsROAVZOisr OF JArAJZit aa'o VimAxa 
Stories — To sum up, we get the following chro 
nology of the Jataka and Vimana stories — 

(t) Similes and parables used by the Buddha 
as illustrations of moral points 
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(w) Similes and parables used by Kumara 
Kassapa in his controversy, shortly 
after the death of the Buddha as 
argiunents and persuasions. 

{in) The Serissaka Legend in prose in the 
Payasi-Suttanta, the date of which 
is placed by Prof. Rhys Davids within 
50 years of the Buddha’s death. 

(tti) The Suttanta-Jatakas which can be 
dated not much later than the Second 
Council, i.e., a hundred years, more 
or less, after Buddha’s death. 

(v) The Canonical Jataka Booh, which is 
earlier than the Vimana and the 
Peta Vatthu, the typical Serissaka 
story of which cannot be assigned, 
according to tradition, a date exceed- 
ing a century after the death of P3y5si. 

Even if we accept the traditional date of a 
century, and if we remember that Payasi survived 
the Buddlia, the Serissaka-vimana story in verse, 
as it occurs in the Vimana and the Peta Vatthu, 
must be assigned a date later than the Second 
Council, and as we have indicated, this date is 
later not only than the Suttanta-Jatakas but 
also than the Canonical Jataka Book. As to the 
lower limit of the date of the Serissakavimana- 
ballad, and a fortiori of the Books of Stories of 
Heaven and Hell, a conception may be formed 
in the light of the following evidences. 



XXXll 


APPENDIX 


13 As'oka’s Diiamm\ am> VimAna-Doc- 
TRiNE — If ^\e analyse Aioka’s religion in the light 
of his inscriptions with the exception of a few 
special edicts, w e are struck by its close resemblance 
with the Vimana doctrine as ^^o find in the Book 
of Stones of Heaven, and it is most curious that 
the special doctrine of the Book of Stories of Hell 
has not placed any part m it The reUgion of 
Asoka presents two aspects — moral and popular, 
the former representing a bod} of moral precepts 
applicable to all, and the latter comprising faith 
in the Triad, pilgrimage to holy places to worship 
the Buddhas, and such public and festive demons- 
trations ns vimdnadasana, hastidasana and illu 
mination {ogiUmndham) And these are nothing 
hut the characteristic features of the VimSna- 
doctrine above referred to "Whether the 
Vimanasatthu m its present form existed then 
or not, it is clear that some Vimana stones, in 
some form ox other, were known, though not of 
course in the earlier prose form of the Serissaka 
story The phases of behef which have foimd 
expression in the Vimanavatthu are characterised 
by a humanizing spint rendering the abstract, 
concrete or practical The stones teach that the 
householders can become dwellers of celestial man 
sions which vary in glory and splendour according 
to the merits gamed by the following acts of piety 
and religious observances {dhammacanya) — • 

(a) Eaith m the Three Jewels {hralanesu saddkd) 
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(6) BuMhavandanii — Various inodes of salu- 
tation to the Buddha, touching his 
feet (padavandana) or uith folded 
hands {anjalikatnma) with a mind 
transported with joy {inudxtamano), 
and a heart serene {pasannacitto.) 

(c) Buddliapuja — ^Worshipping the Buddha 

with offerings of flowers and perfumes. 

(d) Cetiyavandandf Tkupapujd, Dlidlu-pujd, 

— ^^Vorship of shrines, topes and relics. 

(e) Vposatlia — Observance of the Sabbath. 
(/) Silasamaddna — Keeping of the precepts. 
{g) Kicedni — Fuifflment of duties by man 

and woman. 

(7i) Isana — Cordial reception of the Buddha 
and his followers. 

(f) Dana — Liberal gifts of food and drink 

and other requisites to the Buddlia 
and the Order. 

ij) Viharaddna — ^Dedication of Vihdras to the 
Buddha and the Order. 

(it) BhikJehaddna — ^Alms-giving. 

(l) Ardma-ropd, Vana-ropd, Cantoma, 

PokkJiaraij.1— Laying out of gardens, 
planting of trees, construction of 
roads, and excavation of tanks. 

(m) BatJiapadipddi — Gifts of chariots and 

providing lights, etc. 

(n) Bunnanumodand — ^Participation in virtu- 

ous deeds. 
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14 Vimana A^D Apadana Stories Con- 
trastcd — These Vimana ideas of piety were in- 
tensified later m the legends of the Apadana which 
virtually did away with the precepts and duties 
of life, and emphasized only such formal aspects 
of religion as Pi7jd, Vandand, Dana and Dal§ina 
Among other differences, the following ate the most 
noticeable — 

1 Like the inscriptions of Asoka ,thc Vimana 
stones hold out for the householder promise of 
heavenly reward generally m the immediate future,' 
while the Apadana legends m\ariablj illustrate 
by the lives of Thcras and Thcrls how heavenly 
rewards thus obtained arc continued through 
many cjclcs of evistcnce and multiplied, until 
these lead to Arahatship 

2 The Vimanavatthu sets out a rohgion for 
the house holder , stripped of the idea of renuncia 
tion, whereas the Apadana legends combine by a 
pecuhar mythological device the pious life of the 
householder with the higher attainments of the 
recluse, the latter overshadowing the former a 
synthesis unknown in the time of Asoka 

3 The Vim'ina stones promulgate generally 
the worship of the present Buddha* \vith lus doctrine 
and followers, while the Apadana legends by their 
Adhildravdda exalt the past Buddhas and brings 

* The Vjmana story of ReTstt (No 52) which also occurs as » 
Peta story in the PetaTatthii is one of the few exceptions. 

* The Vimana story {No 82) which mentions Sumedha a past 
Buddha is one of the few exe® ficms 
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into prominence the worship of shrines, reUcs 
and topes. 

4. The emphasis laid in the Vimana stories 
IS on the whole on individual morality and duty, 
^hile the Apadana legends emphasize mainly the 
esthetic, charitable and humanitarian aspects 
of the faith. 

It seems as if the Vimanavatthii and the 
Apadana represent the two sides of Asoka’s religion. 
For the instructions in Asoka’s inscriptions are 
only a reproduction of the teachings of the Vimana- 
vatthu,! and the ApadSna legends arc nothing 
ut the embodiment of Asoka’s personal practices, 
ihid the conflict between the Vimana and Apadana 
doctrines is the same as that between Asoka*s 
teachings and practices. What we And in A^okan 
inscriptions is in spirit but a faithful reproduction 
of the Buddha idea of worship, which consists in 
folloAving his instructions and not in personal 
homage and offerings, the foolish ways of common 
people. But in his personal practices Asoka 
himself appears to have followed a mode of worship 
which the Buddha had denounced as \’ulgar. In 
the history of this conflict between the two forms 
of Buddha worship, the Apadana marks a stage in 
the growth of the Buddhist creed when the ethical 
side practically disappeared j-ielding place to the 
popular. The result was that the emotional side 
of the faith overshadowed its previous rationality 
{‘panndnvayata). 

* Notably the Vimana etory of Hcratl (No. 52). 




